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Quite a few of you had a course in a section of Isaiah
last year. In thatdóür we da't that part of Isaiah
that tells about the coming of the great king, the wonderful
promised king, th one' who is virgin born.

This semester wee' loking at a very different section.
In fact I believe there is no section of the Bible outside of
the NT that has much to say about the work of Jesus Christ as
Saviour as the section we're going to look at this year. It is
a tremendous section of the BibieOt± siiis to learn some
thing about the meaning of this section and the way to get into
it.




In a way this is a simpler"course than the one We had
last year because last year we were looking at a section of
Isaiah where tlier ar two par1lel sections and each of them
explains the other. The result is that we had to look at one
a bit., then at the other a bit. 14e-writ back , and- fotth..; One is
a very well known section. The other a section that is very
little known-to most. The result wa 1 th'ink' some otnd lit a
bit confusing at first as we compared these two sections and
graduliy w&s -$U'-the piture that emerged in bringing
the two together. I believe it was cleared up by the end of
the semester.

.

But that is a problem eMQnot have this semester. This
semester we are in an entire' t of section, a section that
will procE pretty muh st'aihforwatd,' that is, after today.
We will procede pretty definitely straight forward through
this section Of Isaiah.

If you look at the-book of Isáiahjif you look at any
Bible book the first thing to do is to get an idea of the
general arargement o th book .Ariyone who looks at Isaiah for
this purposefinds it quite simply to note the main arrangement
of the book. c&Se S .yäUr look into it you find that the
first ch, is: very different from the book of Kings or Chronicles,
or alnost any se Hort of the PettèCr. It is different type
of material altogether, a type we call prophetical.

It is the prophet speaking'gerfe&1ly in'a'rather' poetic
way and dealing with the needs of the people of his day and

"
looking forward' to 'the` uthre. A yoü'Thbk at almost any
section of Isaiah you find it is made up of that sort of material.

La Isaiah is diffëtet'fFôm heb¬hér books of the prophets. He
seems to have mad a much larger vocabulary and perhaps more
beautiful' po4'ty than "ä ether &f But
as you look at the bôk 'of iäh, yoii.'flLId tht l-5' are
all marked by this type of content and from chs. 40 to the end
it is the same Tot . . .....................

But frömchs.36-39 wehave 4 chs. that are m.re like
k,n.gs or Chronicles. They are marrative rather th..n prophetic.
They include prophetic sections, but the general impression
they give and thecqn,tent of a good bit of it is narrative. The
result




.16 'ahat you hare a natural division of the book; A
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section of prophecy, then a section of history which is closely
related to the previous prophecy, and than another section of
prophecy.

There arc many who say there are two different Isaiahs.
That is many unscholarly people today say there are two Isaiahs.
There were scholars 150 years ago who said there were two Isaiahs.
Most of the scholars who do not believe Isaiah wrote the whole
book today believe that there were at least 40 different people
who wrote some part of it. But in general they think there were
three Isaiahs.

They think ther was the Isaiah who lived in the time of
Hezekiah. Then about 150 years alter there was a great prophet
at the time of the exile whom they call Deutero-Isaiah. Then 100
years later another one whom they call Trito- or Third Isaiah.

is for us settled by the
fact that the NT quotes from all three sections as the work of
Isaiah. I don't think any Christian who accepts the Bible as
God's Word needs to go further than that. It is good to know
that individual arguments advanced can all be easily answered
except for one.

That one argument which cannot possibly be answered is
the person who does not believe in the God who can predict the
future. It is very easily answered if you believe in a God who
can predict the future. That is the argument that from Isa.40
on he speaks persoanily and directly to people who will live
150 years after his death. Not merely that, he gives statements
that they could find blessing from but that he speaks right
to their heart and deals with these people.

I believe we can show that is not as great a miracle
as it appears at first sight. It is a miracle, but not as
great as it appears, at first sight because in the time of the
first Isaiah the Northern Kingdom. of Isziael. was taken into
exile. So the matter of the exile, all the details of it
except one was well known .i.n the time of Isaiah.

But in the section from chs. 40 on he assumes that the
exile is already there. In the first part he tells the people
if you don't obey God: yoi'ii be sent into exile. From ch. 40
on he says to the people who were thought of as being in exile
God is going to deliver you:. That could only be done by Isaiah.
if God supernaturally led him in order that what he would write
would be a real blessing to the people of his day but would have
an even greater'b1ess.ingfor people of the later time whom
he indirectly addresses.

This would take two or three hours and is not the purpose
of this course. I merely mention it in mentioned the general
division of the hook.It is easy to not immediately 'see many
of the imporant didisions of Isaiah. But these two I just mentioned
are absolutely clear because of the change in lie type of material
the change from ch.35 to 36, and the change from ch.39 to 40.



a
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When you -get to the next important division after ch.40--
one that;is extremly important-- it is.:not.at all obvious and
the peop1e who made the ch. divisions:crrlete1ymisd -it.
But we;rønt discuss: that for some time. So 'I say we-dè1 with
the section starting with h. 40,. 3d im not saying 'now;
exactly where bur 'think. it is easy to rove(where)
that it .does but it's not easy.

Now there are 5 purposes we have in mind.- I want to speak
of these fairly rapidly becausc I don't want to take a great
deal of tie on them., Iwant:to gt .

The first purpose is o become acquainted with the
meaning of this passage which contains more predictions of
redemption thçough.Christ than any passage of 'similar length
in the OT. To becot acquairted with the-,-meaning of the passage.
That of -course is the great prpe 'of BIMe study--.to become
acquainted with the meaning God has put in it.

Secod To see the relation of t-iese' Mes's'±anic predictions
to the context in which they, areémbd.8d. The Bible isnot simply
a book of isolatd enjtences. Much of- the..B.ok of Proverbs is,
but there are very few sectiors of the Bible where verses are
unrelated to the context. Usually to really understand the
verse you have to know-.its context and see its relation. Very
often a verseof Scripture summarizes what is in the context.
But to prove something $ivrpJ.y by taking a verse byitseif is
generally a wrong appra9ch. W -have to see its context and
dcude whether it mm.arizs. its ontxt,or whether perhaps it
is leading-up to something's- The prophet did not talk along and
all theudden look" forward to Chrt á.ñ- talk along about
other, things and all..!tM, stzd.der-say soniethlng about Christ. There
is-, an "interrelat±onhip. We want to see what that is. I
fear that coniparativl-yy few people who love this section we
are going to look at now.hav much idea of the relationship
of the Messianic prophecies to their context.

Third. We want to gain.ome t)-,the blessings, that. -
Isaiah's contemporaries of the next two centuries would have
derived from this. passa-g Th.aXe are many tremendous verses in
this passage. There are many vreses that must have meant a
tremendous to p9p reaing"them then. Not only because
they lookd forward to-Christ andno't on.y.beuse of their
relationship to historical situation-- there-are verse
after verse in this section tIatcan be a great blessing to
God's people at any time in all histpry We want to gain some
of that blessing in this course.

Fourth One of the most important purposes of this course
is to gain experience, in inductive study of Scripture. This course

.is taught in. a .wáy.in which I doubt if any course in y Bible
College is taught. I think it is very unlikelyIn fact
there are compartiyely few courses taught like this particular
course is taught-. Because my Upos.s;;tO, give' you.some
experience in inductive study of-.a passage in order that you can
get experi,enc ±rl approaching sections of the Bible and know how
to get into them and sac what is there.
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Therefore I will give an assignment for the next week. These
assignments will not be tests of your knowledge. They will not
be intended for you to go to commentaries and see what various
people say. You may do that after you have done the assignment. I
have no objection to your doing that, but I don't want you to do
that before the assignment. If you do it after I just wish you'd
mention on your paper that you've done it.

The assignment is for you to look at passages and note certain
things in it. After the assignment I will announce each Monday and
then I want the papers turned in by the following Friday noon so
that I can look them prior to the next class. When I ,have seen that
all of you have gotten a full understanding of what I wanted you
find in this passage of Scriptpure, then I don't have to spend time
on it. I can go right on. When I find that most of you have missed
a point, I can take a good bit of time (on it) in the class.

Si it's very important for our getting the most out of the class
that you get them in on time so that I have a chance to see just
what you have done, with the assignment. They are not something
you are marked on. I will mark very definitely whether you turned
them in and whether you gave evidence you have done some work. But I
am interested in your working into it. After you have done that if
you want to look into commentaries in the library, or=== and all
the commentaries in the library are supposed to be on reference and
will not circulate so I did not ask that anything be put on special
sehives for this course. If you want to look up in commentariesafter
you have done the assignment, I would like to know what you have
done, but that's not part of the assignment.

This is not a class in studying commentaries; it is a class
in getting right to the Bible and seeing what it says. We have some
taking it for graddate credit. We will naturally expect them to
make some use of the Hebrew from time to time. But the work is
given in this class in a way that a person who has no personal
knowledge of the original languages can get a value of this par
ticular course. It is open to all from first year through graduate
course. Obviously the graduates get extra work. Graduate hours are

-_supposeci tQie mQ separation than undergraduate hours.

There is one more purpose. Fifth Toadvance one's ability in
study and understanding of the Bible in a way that can be baluable
in all Bible studyies through working out of some of the rather
intricate problems of this important section of God's Word.(repeated)

/There are a few of you who are auditing the course rather
than taking it for credit. As such you will not be required to turn
in papers. Butif you choose to do it, I think you'll get more value
out of the work. If you do I will look them over just the same as
those who are doing the work for credit and I think you'll get more
out of the work. We will have one test in the middle of the semester
and then a final exam. If you are auditing you're not required to
take either of these but if you study for those I think you'll get
that much more out of the course. If you care to take the exam, I'll
mark it and give you an idea of how much you have retained.







I.3AIAH Lecture #1 9-8-80 page 5

i want to. speaka.. 1,ittle about certain . " I. have
some papers here to pass Olit . . . . hT paperFias a list of
verses atthe beginning ad that will 1e the first thing we'll
speak of now. I thoüht it would help just to have the verses
listed. . . Please don't take time to rad t.he next. assignment
now. " Lower down on the paper is a line acrosss so you can cut
it off there and turr. that in. . ..Th,.direc.tions will make quite
clear what it is, but it is clearer after we've had our discussion
today . . ... .

The section we'll look at now, begirvswlth ch. 40. Look at
v. , "Comfort comfort my pépple . . . she has received from the
Lord's hands double for all her sin." Here we have the iea of
forgiveness of sins right at the beginning 615 this section. Right
at the beginnirg.th1s idea isexpressed... You re familiar rorn the
messiah oratoria .--*hese words, which .re , beautiful.

'She nextk verse, v.3, is quoted in the NT as a description of
John the.Baptist.;.."AvoiGe':of.one calling in the desert prepare
ye the way of tIetqrd ' ,John,, the Baptist says.,.1 am the: one
who is spoken of as a voice calling in the desert, Prepare the way
of the Lord. ". . , "..

So We have NT pvidence that We have, here something that 'refers
to John the Baptist. Does that mean that'John the Baptist simply
fits the picture which. is pa.iritedhee?.Or. does it, mean that this
is a specific prediction ok John'-the Baptist We certainly can't
prove that it is lookth'a;i.t.bere,:that it's a -specific prediction
of John the Baptist. So you would 'say that there is a possibility
that this is a definite looking forward to,Crit, in this verse.
But you would not say that' it 'Cáñ be defthiely shown to be a
definite reference to Christ, in this verse.

The next verse on your paper there in 42.1-2, 6-7.. When yo
you look at thsë' you have no doubt tat,Christ is.invoivd.tho
he is not specifially mrftioned."Here is myservant whom I uphold
" " He will not shout nor cry out " . " A bruised reed shall he
not break. . " He will bring forth j.usice." This is 'undoubtedly
looking forward to Christ. He does not specifically say so It does
not use the name of, Christ. It does not say here is something
that will come 700 years from now .but.it.is quoted in Mat., Mk.,
Lk., and John as referring tb---- 1W''th'at'was' the previous verse.
This is quoted in My. 12:18-21 as a definite prediction of Christ.

So we're justified in saying this is a definite prediction
of Chr.st. I woç riot quite use the wQrd définte. We would. say
there thi. quite dini¬e rates. Him. I.'r 'akng you for
"our newt assgi'ment, p, rn.a 5 down,.to erp, arid I'd put this-'at.
about 4, Hardly a 5 because there's not a specif.c woLrd, but mighty
close to it.

. ' '
. '

The next reference on this11st is.ch. 43:5, 14. "Do not, be
afraid for I ani..th I Will brirc your children.F.,irom the east
and gather you from the west.'. pi'ophecy of a great gathering in
of God's people. Surely this, is. prediction of what Jesus 'did.

The next one here is 49:6, "Is it too small a thing for' you to
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be my servant to restore the. tribeso.'Jacob, an bring back those
of Israel have kept. will also riake you a light to the Gentiles
that you may bring my salvation to the ends of the earth."

Surely ¬his is a'prdiction"of Christ. You can surely make this
a 4. We can't-quit make it. a 5 because i'don"t -specifically say
this i lookng fo'w:ard. to the cQrnig Qf" !essi&'., but it certainly
would at least be.a 4.

-

The next 'I mentioned s ch. 53. This is one of the most beloved
chs. in the OT Christia'ns have a'U through the ages iave seen in
ch. 53'a pctute of'tie cornIng'of C}rist.''The ch. actually starts
3.vv. earlier. Tiere's a mLstake',n the ch. division- here. The
I trust that most of you know the czh. divisions.'are not part of the
original. Theywe'e put in. later on., no till the 13t'h cent. &.D.
by the English Bishp. 'They r'e put into' the Latin'Bible' and then
about 9/10th of the!1 were transferred to the 'Hebrew Bible.-There
may be 1/10th where the Ueb. div.isior ,wo4d be a little better.

In most cases the Hebrew agr'ees with the English, and the
English follows the Latin Bible on' these divisions,. Some of' them
are ve'ry, bad.. .Camp,ell..Norgan wh was 1uwri 50 years go as a
Great expositotnd highly 'regarded a.s he ravelIed around the'
world talking about the. Scripture',. and I heard 'him make the tate-'
mont that he .t1,ough,t in 9. cases.oi,t, of .J.Q,'thech. divis..ons..were
in the wrong place..

I think that s"exreme. I think many '0? them are very well
placed. But I believe it' -s ipcrtntthat we recognize that
the ch. divisions, ,hi'1.e they are a wonderful thing f or finding
placess," for finding particular -points .you want to find, -are,,. not
to]ealloed to confuse pas to the meaning., as to where there
is a division."

I thihk it's very sad that buddreds, perhaps thousands of
Christians hav:emô iz?.,ch.',"3 -an d'probab].y not one in 100
have included the pre"rious three verses which are just as clear
a picture of Christ as the'rnaterial in. ch.. 53.

- ' .' ' ' with.
Thjs is perhap the greatest argument of ., the Jews today that,

J3sus is the 0n predicted in the,OT. It' ' is really-sad.'-to ,See the.
way that some of them squirm and try-.o get but of it. They try
to say that .,the,- firs part 'of ch."5 is. a potur,of a leper, and
the last 'partis'a pi'dtüre of Israel. 'Why., they--those two should

be combined that way really èesn,!t,.mak IBUCh E:eflse., and actually
there is no evidence for it being lep'er" add .the.things he is said
to doit is. -ahrd, td say, that .Isra could do them except in so far
as Israel was God,' s" instçum,en'¬ fir. bringing .Messh into the world
and preparing tie way for him. To that 4ent Israle can deserve
some of the credit for it. But ert&nly )4essiah who is the
predicted one who fulfills" the ]..ast, part of ch. 52 ad ch. 53.

I marked n the sheet some pred3..tiorLs of the Saviour." These
certainly'are'-not all by any means. There are many more predictions
of the Saviour in this passage. But if we would take this passage

and simply sasy say We are going to read this passage 40 to 56
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f in order to find out about the Saviour, we would find many
passages that would be hard to fit in to it. There is much in
the context on first sight, in fact on third or fourth examination
do not seem to have much direct relation to the Saviour

I call your attention to the historical section that I mentioned
a few minutes ago. That section ends in ch. 39 with the prediction
that Isaiah made that thepeople of Judah are going to be carried
away to Babylon. It starts(well the gk whole ch. does) but begin
with v. 5, "Then Isa. said to Hezekiah, Hear the words of the Lord
Almigh'ty, The time will surely come when everything in your palace
and all that your fathers ha\re stored up until this day will be
carried off to Babylon. Nothing will be left, says th Lord. And
some of your descendants . . . .will be taken away and become
euneuchs in the palace of the king of Babylon."

There is a definite prediction given to Isaiah in the days
of Hezekiah, which wa not fulfilled in a period of over a
century! The marvellous thing about the prediction is that he
said they would be taken to Babylon. All the earlier chs. are
talk'ing'abOut the great nation called Assyria, and threatening
them with exile if they don't obey God and telling how the
northern kgdm. was taken intoexile by the Assyrians.

But just near the nx end of that section we have the

r
prediction they are going to go to BabylQn. When you try to
arrange the history 'of these ch's. it seems most likely thát what's
described in ch. 39 actually happened before the previous three
chs. but 'l. believe, it was, put this way in the Bible in order to
give the introduction to the chs. that follow. In the chs. before
Assyria is constantly mentioned After this Assyria is practically
never mentioned. It's all Babylon.

In the day -of Isaiah it would be a strange thing to think
they'd be taken prisoneers to Baby1onbeause Babylon was subject
to Assri-ã at that tie. That is the'.OrLe great.. predictirr about
exile in these fit 39chs.--this re&1ction that the 'exile
that 'is coming and the 'fact that the exile will -be to the Baby
lonians rather than to th Assyrians is the great prediction.

Now from ch. 40 on we have much that tells about deliverance
from exile, and in'the ,ôourse'of It there are many references to
Babylon and to the Babonians, and that' of course, lads those
who do not believe In prédfctive prophecy to say: Of cOurse, this
cou id not have been written by X's.aiah;' it must be written about
10years'latér!--.near the end of-the 8ab'loriian exile. That is
very natural and necessary ¬o 'say' if'y6u don't believe in a Go
who dan predict the future.

But if you can believe in -a God who can enable Isaiah to

r
say they wuiwould be taken into exile to Babylon then there is
no problem in believing that God gave- Isaiah words-of comfort to
His 5eop-le who knew" that -they were- gô'ingto be- 'taken into Babylon
someday, strange as that would seem in their day, but who knew

jbe
'actS of ei1e fr9m havino talked with 'refugees from the N.

ing om who had gone 1ntoexiIe:riht dt-ring 'Isaiah's lifetime.
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They were very familiar with the general subject of exile and knew
from this statement it would be to Babylon.

There are many Christians whd know a greatdeal abbut the
wonderful Messianic pr.edictions that we find in 40-53. But there
are a great many who know so little about the predictions of'
deliverance. from the exile that that they might even question that
1-her- are such. 5.0 I want to t1çe a few minutes to look at some
I have listed on the lit I gave yoU.

Some vorses that involve bylonian exile. They do not say
they are going to Babylon to çi1e. They, say they are going to he
delivered from Babyloniàñ Cxile. Look at h. 42. We noticed it
begins with. a wonderfl prediction of Christ. But look at v. 24:
"Who handed Jacob over to the . . . and Irãel to the .plunderers?
Was it not the Lord yet whom we have sinned against?" Of course
that could apply ;to any kind of sufferjng for Israel. But it
very definitely implies the exile.

The next one I listed tl-ere was ch. 43:5' --"Do not be
afraid . . . for I will bring your, childrn..rDm tl.e. east arid
gather you from the west." That 'thight be taken' 'as' a p-omisè
that the Word of God wi.l.go out to be east and to the west,
and the message of salvatio will be tarried all over the world.
But you notice it's alos possible to. take ..i,t meaning they
are going to be brought back 'froth the exile no matter how far
they may 'be taken. away. So.you might, perhaps give this passage
(if it was in the assignrthrit for next time) a 3 on both. It
could fit either one, of the two.

The next verse listed in 43:14,"This is what the Lord
says . . For your sakes I will send to Babylon and will bring
down its fugitives all the Babylonians. in the. ships in which
they took pride." Here is surely a positive prediction of.
deliverance from Babylon. Babylon is mentioned.,. . .God is
going to send for them. So this I would think would have a 5,'
or at least a 4 1/2 on te..scale..

The next is ch. 44. Here,a tremendous passage. 44:28-45:1
'e Lord is speaking of himself as one who is making this

marvelous pceictipn of. the.. future. It looks forward to the time
when Jerusalem will have been destroyed. "Who says unto Cyrus,'
He is my shepherd who will accom4ish. all that I please. He
will say of Jerusalem, Let it be rebuilt and of the tmp1e, Let
its foundations b, laid. .This-is .%ihat .th Lord says to His
Anointed to Cyrus, whose right hand I take hold of to subdue
nations before him and to strip kings of their armies

Cyrus was the great Persian conqueror who conquered
Babylon. He gave the Jews freedornto return to their homeland.
This is described in the book of Ezra very fully.. Cyrus's
decree that they can go back is given twice there. The book of
Daniel tells about it. Her"is.Iaiah..l.50 years in advance.
specifically mentioning Cyrus twice by name. Those who don't.............
believe Isaiah wrote the last part o,.f it... ono- of their big,
arguments is How could Isaiah know the name of Cyrus? Of course
he couldn't but God could reveal it to him. A marvellous evidence......................................
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that God was truly speaking to Isaiah, that he gave him the
name of Cyrus .1,50: years -in.. a.4jv-ancf(~--_JLn-,-tbi$ way,-,_

In ch.46:1--deals with the Gods of Babylon. "Bel bows
down, Nebqstôops low . . . the images that are carried about
are burdensome; 'a 1?urden for the, we'AYy."~-::There, are many-verses
here. I won't s'fI've orvZy' selected you_the
lear evidence that eiiverancefrpthe.Ba1ylorii'ar exile is

One of 'the major .Subjectz'throUh 'these. h s..,,,.

Of course, the, thing. We.. are Jterest'e in. is how. we
can get. great blessing for ourselves in the way God delivered
His people from the exile. The way He was with them through all
their suffering He promised to
deliver them 150 years ahead. There.is great blessing for us
in, that i

There is also blessing for us in the marvellous picture
of the coming of Messiah to bear our sins on the cross. But how
easy it. is to put the---two. subjects. .-together and go from one to
the other.. I you, see how, you 'do,.1 th,i it inc'ea&es'...your,
understanding for. both. That we 'hpe..'tQ:db. during t'hi.s cour.

Look at 51:17. "Awake awake, rise up 0 Jerusalem. You who
have drunk from the,hnd of t' I,qsrd"the cup of His wrath. You
who have drunk to its dregs the gobblet which makes men stagger."
He,,is calling upon Jerusale torebv4, to be delivered from the
Babylonian. exile.

When' ybu get to ch. 52, the end of 52 begins the prediction
of the sufferings of-,Christ and the glory that shall follow. But
the two vv,. ',itmediate1ybefore it--Ioo1çat. v.9, "Burst-into songs
of joy together, ye ruins..of 'Jeruain .... . v.1Q,.,The Lord will
bare His holy arm in the sight of all -the nations and all the
ends of the earth will see the sä1va.iQn o our.GOde" Depart,
depart goout.fQrrn,there, tQuch noupclean thing, come-out-from
it and be pure you who bear the vessels of the Lor.d." Cyrus'
wrdered that the various vessels of the temple that were carried
off by Nebuchadnezzar to Babylon, were to be ivn to Exra and
his people to carry back to Jerusalem. Verse 12: "You will not
leave in haste nor go in flight, for the Lord will go before
you; the God f Israel will be you rearguard."

They were to have a safe passage back from Babylon to
Jerusaerii, and Ezra tells how Cyrus made that possible. God
had predicted it 150 years before!

So. here now you., bave,these'tw great-themes: the theme of
deliverance from exile which God promises His people, and the
the theme of deliverance from sin to be brought on by the coming
of the Lord Jesus Christ is wonderfully described in many
passages of this section.

We are., interested to, see., just how 'they fit together.,
and that is what the assignment for next time deals. The
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assignment is to look through ch. 40 and I have listed
f" on the bottom of the sheet all the 31 vv. in ch. 40. I am

not asking you for this assignment to study them carefully,"
but just to make a judgment that this deals with the Babylonian
eiile or does it deal with Christ?

If you think it very clearly deals with one of them put
a 5 on one side and a 0 on the other. But if you think it could
apply to either one and you could not be sure which without a
great deal of study, just put a 3 on both sides. That will give
an idea of what you think is the direct application of the
particular verse.

You can cut it.at the line and turn in the lower part by
next Friday. Put your name on the paper, and if you should havd
consulted a commentary (I'm not asking you ton) if you should
you could write at the bobom bottom what you have done in
that line and if necessary go over on to the back of the paper.

I have already mentioned to you the fact that we have a
type of material in the Bible which we call nai'rative. The
narrative or historical material is what is mostof the books of
Kings and Chronicles, and it is what is characteristic of Is.
36-39, though theycontain some passages of prophecy.

Then we have the type we call prophecy which is the type

r
we find in most of the book of Is. and also of Jer. and Ezek.
and the Minor Prophets. By prophecy we don't necessarily mean

"
prediction. I like to keep thes two words separately. Sometimes
today when we speak of prophecy we mean prediction. Well, pre
diction may be a part of prophecy, but it doesn't have to be.
The prophets were not simply fortune-telling, sent to tell the
eople what was going to happen in the future. The prophets were
men who came as God's spokesmen. They were forthtellers, rather
than necessarily foretelling. God knows all the future so it is
not at unnatural toepect that they will also tell us some
things about the future. Tt is not to be upexpected. 'But it is
not the greatërpart of the prophetic writings.

The greater part of their writings is giving God's message
to His people, and themessage God gives to His people in the
books of Is. and Jeremiah and also to some extent in most of the
other prophetic books.-is largely made up of two types of material
One type is the kind that is perhaps half or maybe 2/3 of the
material in the prophetic bookscan be roughly called rebuke. That
s pointing out Israel's sins and telling, them that God -wil-1
punish them for their sins and telling them they should turn away
from their sin. That is the-common type Of material within the
prophetic books. That may include prediction of course-God will
take you into exi-le; God will send you to Babylon for eXile, God
will cause certain things to happen.

But it can be a t&ctic which is primarily rebuke. Also there
" is a type which has maybe: half s many as this-type but has a very

large.portion of the prophetic books. That type I generally call b y
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the name of comfort. That is what we have in ch. 40 "Comfort my
people, comfort my people says your God." Material that is
given in order to comfort God's people, in order to assure them
of His blessings, to assure them that He will forgive theier
sins and deliver them from it.

I have found it most helpful in studying the prophetic
books to divide the material. To look at a verse and ask, Is
this a verse of rebuke? Is is a verse of comfort? Or does it
have some other purpose altogether? Parts of the prophetic
books have other purposes. But most of the material in the
prophetic books can be put under one of these two purposes,
and the remarkable thing is ho quickly the problcm(?) promise
sometimes shifts from one to the other. They will be given
rebuke and all the sudden they start telling about God's
wondd:rful blessingst

I like to think of it as though the prophet was talking
to thewholc pcoole of the land, and looking at them as sunk in
sin and misery because they are forsaking God's law and tell
ing them God must punish them for it, and then he sees down here
and there a group of people who are faithful followers of Christ.
Nen who are doing then best to be true to the Lord, and to
do the Lord's will. Those people see the sin of their nation, and
they know that they arc implicated in that sin necessarily as
part of the nation. So they know that the terrible things that
Isaiah says must come, will indeed come. They know that is a fact.

3ut and therefore they would tend to give way to despair.
Isaiah suddenly turns their attention away from the nation as a
whole and devotes it to a smaller compass of those who are true
to God, and he gives them wonderful words of comfort. You have
the rebuke in ch. 39--he is going to send them to Babylon, into
exile to punish them for their sins. Ch. 40 starts with comfort.

I'm not asking to to divide Ch. 40 between rebuke and com
fort, or blessing because ch. 40 is all comfort or blessing. So
that is not part of the next assignment but we'll keep it in mind
as we go into subsequent chapters. In ch. 40 I would like you o
give me an idea on these papers which I'd like you to turn in by
Friday noon, as regards each verse. Does this v. very definitely
speak of Christ? Does it say Messiah is coming? that Messiah is
going to do this? Is it so specific there's no question? Does it
in its context so definitely related to Christ that there's no
question about it eventhough it doesn't specifically state it?
Does it fit with what we know about Christ? Does it perhaps have
a slight suggestion? Is it very definitely not related to Christ?
And the same about the exile. I believe most of you can do that
rather quickly. Ordinanly a 1 unite course takes about 2 hrs. of
study. I don't think it'll take tow hrs. to do this asignrnent,
I think most can do it in an hour. You can put some time on review
of what we've done today. We will not require full (?)
in this course. Vie will try to aid somewhat towards that.
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Question: Do you jantthe number of each side of eaclyerse?

Answer: Yes,..y91 might as well you might as. well. If-it is
clear "on or' .he 'other just put a zero. . .

That will be all today. I!ll. try to stop at about .O
f to give time o change classes. .
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One thing we should keep in mind is that it is very dangerous
simply to bake one verse of Scripture by itself and try to build
a teaching on it. There are some cases as in Prov. where there are
a number of chs. where the vv. stand by themselves, and there is
very little discernable relationship between the vv. In such cases
we are entitle to take the verses by themselves arid some of them are
quite difficult to interpret because there are various possibilities
in a particular word of any verse taken by itself.

There are many cases where a verse summarizes the meaning of
a passageand we find the teachings that we get out of this verse
somewhat enlarged in this passage or perhaps given in other places
so we're justified in using the v. alone but that it alone proves
a great deal, but that it relates to other things in Scripture.

The Scripture is given to us to real ideas to us of God. These
ideas are put into human words and there always are various possibilities

of interpretation in the words.

A verse may very often give us a precise statement of a fact.
Hezekiah was==goes into the temple. Isaiah brought him a message.
There is a particular narrative fact that is given. But there are
a great many cases in prophecy where a verse can expess an emotion
or convey a general attitude which may be very important with the
idea that is central in the passage. So itis not at all surprising
that there is a great variety, in the marks on the papers that were
turned in on ch. 40.

The ch. does not have a great many terms that specifically tie
it up to that which is. - . It does not name Jesus Christ b y
name. It does not refer to Him as the Son of God. It does not refer
to His virgin birth. On the other hand it does not mention Babylon
or the exile. It does not have specific words, or rarely ever, that
are definitely positive. You cango through this chapter and you can
find many relations, not explicit, but yet definite relation to
ideas to the situation that relate to the coming of Christ. There
are many such references.

There are a number of vv, for instance, that are quoted in
the NT. There are still a larger number that are used in the MESSIAH
because there is that. impression of== that is so evident. On the
other hand there is much that is fitting very well with the return
from exile. It is impossible to take the ch. and say we can prove
that this ch. is dealing with one of these two specifically. But
it is very easy to show that it may be dealing with either one.

I have made a suggestion--I think a good one-- that ch. x 40-
56 might be comparred to a symphony. In this symphony there is a
very definite progress of thought. The progress starts with certain
definite problems. Then it deals with various aspects of these
problems, and then gives a definite solution to the problems.
It traces through the passages. But the first ch. can he related
to either of two important aspects--some verses are easily related,
others one does not see quite so much relation, but one can always
see a little relation at least,aL, to either of these two aspects.
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So I have hit upon the idea, considering the whole thing as
like a symphony, as looking,on . 40 an qverture or prelude
to the symphony. That is, ch. 40 strikes the tone for the whole.
It gives in a way a general summary. It suggests the emotions
rather than a specific event. Thanking it that way, ch. 40 could be
an introduction to a prophecy concerning exile, or it could be an
introduction to a prophecy of deliverance from sin through the
coming of the Lord Jesus Christ..

It strikes an emotion, the central feelings that are related
to both things. So I'd like to go through the ch. fairly fast. efinely
from the viewpoint of relation to the exile. That is quite a natural
way to approach the ch., because the in the ch. immediately before i
it we have the declaration that the people are going to be taken off
into exile in Babylon. That does not prove this ch. will deal with
Babylonian exile, but it certainly suggests it as a strongoossibility.

As the ch. before ended, Hezekiah was recognizing the fast that
God declares they would be taken into Babylonian captivity. In this
ch. we look ahead. Look ahead, perh'aps: in-the minds of the godly
people in Israel--those who believe Isaiah is a true prophet.
Isaiah says tha time will..re'Whën they will be taken into exile
in Babylon. They knew that was going to happen. They felt terrible
socrow and grief looking forward to what would happen.

It wasn't someththgg they simply had to imagine. They knew what
it was, because right in their own time people had been takenoff
into exile to Assyria, and they had seen great tragedies from that,
had heard stories of how they were being treated and how theymissed
their homeland. People from the northern part of the land.

So these people now, in and around Jerusalem realize that the
same fate awaits them and they might tend to give way to despair.
So chs. 40-56 is Isaiah's bookof comfort. He speaking to the godly
as rcpresentaaives of the nation as a whole. The result is, of
course, this gives an answer to the emotional needs of the godly
living in his day but .it would specii,çly meet the needs of people
living 150 years later-,1afte the exile had been in full
swing. So you can think of it, if you want, as of these people
imrnaqining the exile--they-know itzs ôoming and thinking how they
would feel. Or you can think of it as 150 years a later actually
in thesituation of théêle and- in1i* that God's blessing be
returnedto the land of Israel.

So we start--"Comfort my people, comfort my people says your
God. Speak to the heart of Jerusalem, and proclaim to her that her
hard service has been completed, that her sin has been paid form
that she has received from the Lord's hand double for all her sins.
This fits very well with the idea of return from exile. Here they
are in ±isery and Isaiah in this part comforts them. This part
they have to go through has been finished. There is a note just
barely touched upon--that her sin has been taken from them. They
are there because of their siri.= That thought of sin is not much
stressed in the first few cbs. of this book. The theme of this
section is comfort, not rebuke. There is some,but that's not the main
theme. The theme of sin is lightly touched upon arid suggested.
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Why are you in exile? Because of sin. This problem of sin
must be dealt with or there'll be just another exile! If you
go home as long as you have the sin it's jus¬a temporary deliver-

- ance We think of the people here in great grief and suffering. -

You don't go to people in that position and immediately give them
strong rebuke. You introduce it gently. There's this very gentle- touch that her sin has been paid for.-

That you might say is a summary o-f the whole section as-it -

relates to Christ, that he has paid for the sins of all who put
their trust in Him. But it's just lightly touched on here.

"Double for all her sin." That suggests God is going to
punish them twice as much as they deserve? That's a misunderstand-

-

ing-. Idea--of the counterpart. It is -equivalent-. Not twice- -as---
much but it' the equivalent. The full payment of what is due and
that of course could only be given through Chtit on the cross.

"The-voice of one callingin the desert Prepare the way-for-
the

-
Lord." There's no way to tell whether itsthe voice of one

-- calling in- the desert prepare the way for the. lord-;-- or, -the- v-oice__-
- ofQne--calling, In the desert prepare he wy for the Lord. Whether

the voice isin the desert or whether the way to-be prepared is
in-the desert you-cannot prove. Both are true. So.-it-'s-nothing to

- become excited about. You can't prove it's one or the other. Both
are true.

The voice crying, prepare the way for the Lord make straight
in the wilderness a highway for ourGod." Here are the exiles way

- of in Babylon, how are--they going--to get back.?- How -aria- -they--ei-n
to break--free from Babylonian captivity? How are they goito
make the 1oh journey across the desert and get back? A voice
ways,- Prepare a way in---the desert- for-our GocI--Make-straightt -a----
hlghwayin the wilderness. Open up a way for them to come.----------------------------

There ace-- great d-if fieult-ies in theway- These diff4eult-ies- are
to be ironed out.Every valley shall be raised up; every mountain
and hill made low. The rough ground will become level and the

-
ruggd places- a pie-in. Everything this far, while there--i-a- floe---------------------
any éxpliclt mention of exile can fit very wthll with the comfort
ing of people in exile by the assurance that God is going to deliver

-

them. - -------

"-And the glory of the Lord will be revealed and all men shall




- ----- see it-for the mouth of the Lord ha spoken." God-asrea- tm--"--------____
this is going to happen There's the power of mighty__Babylon How
can- those exiles ever escape them? How can th'ey. every get back?

------------ Mow c they -make that long trip across the- desert? How get---way---
back to Judah? He is ! in a revelation of God's glory.

- There 'is. trange. note there.-A1.1 nkintogetherwi1 -
see It. I this an exaggeration? Are all the nations going to

escap.' -f-rm- mighty- Baby-1-on?---Are they-, aU:.going




-------
to think how wonderful this is? Or is there a suggestion thatGod
is going to do something beyond merely deliverance from Babylon?
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Well, one might not notice this from reading it, but it is
there nevertheless -- a suggestion that it refers beyond. Just
like the reference to sin earlier. But you could see that it
still is possibly slightly exaggerated--all. mankin. Some might
suggest it means all types of mankind. A possibility. But it can
fit with a return from exile even though it is. slightly stronger
than you might expect for that.

Question: Couldn't these vv. be equally taken in a Messianic
sense?

That's what Im going to do. I am presently covering this whole
thing to' show how it fits with return from.exile, and then I want
to show how the whole thing can fit with the coming of Christ.
It is an inttoduction to the symphony. The symphony later on
specifically deals with both of them. But this gives us an intro
duction to the whole thing that touches the emotions for both
and there is very little in it that could not apply toboth of them.
It can fit with-both ways. I want you to see how well it fits with
the idea of return frmm exile.

Question: Are you saying that "all mankind" instead of being
Could it apply in the sense of..ll mankind that Israel

is familiar with and the na tions around them?

Yes, you can't get too much out of a word like this. But the
word is strong enough that it just slightly suggests that it
is looking beyond the return from exile. But it certainly does
not prove it.

Go on. A voice says, Cry out. I said, What shall I cry." Look
at these people under Babylonian control. The grë't powerful
Babylonian army holding them in subjection. How can they ever escape?
Well, all men are like grass and their glory like the flower of
the field. Babylon is tremendously powerful in comparrison with
little Israel. Bt.ttGod is so great in comparrison with Babylon
that in comparrison with Him they are all like grass!

The grass withers and the flowers fall because the breath
of the Lord blows on it. Surely the people are grass . . . But
the word of our God stands forever. So we have the thought here
that you can be confidence youwill come out.f exile becaue God
is so much greater than any huian being..He is so strong in
comparrison with hem that they will all disappear. The Babylonian
empire will some day be nothing. It's leaders will all die
within .the next few decades if.n.ot-sooner..

Humanity is like grass, but God's power is eternal and it is
so great. Here God has told you what he's going to do.

Question: You are implying that the people here in v.7 is
referring to Babylonian control and the empire-and the Israelites
experience of judgment.

Y, I'm takingit as referring to Babylonian exile. I don't
say tIj's the only way you can take it but if you take it in
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relation to return from Babylonian exile then that is What
(is in the verse??)--(indistinct)

Now the next v. is an interesting on.., "You who bring good
tidings to Zion go up on a high mountain. You who bring good
tidings to Jerusalem, lift up your voice andshout, lift it up
and do not be afraid. Say to the towns of Judah here is your God."
Here is a statement that we finØ..about h1f the translations tkae
take it, 0 Zion that brings good tidings, Go up on a high mountain.
O Jerusalem that brings good tidings lift up your voice with a
shout." There seems to be quite a difference. YQU cannot build a
definite conclusion on one or the other, because both are possible.

To the English reader it appears strange that both should be
possible. How can it be possible that the same Hebrew can read,
"You who bring good tidings to Ziom" or can be "Zion who brings
good tidings"? Of course the fact of the matter is that "bring
good tidings to"(allthose four words) can be expreesed in English
by the word "evangelize".

We cannot use that here in our translation because "evangelize"
has come to have a rather limited sense of bringing the good news
of deliverance of the gospel. This does not in itself necessarily
point to the Gospel. But it does point to good news, and that's
what evangelism is. It is the bringing of good news, The Hebrew
li. is "the one evangelizing." It can be addressed: The one who
is evangelizing. You could say, 0 you who are evangelizing
Or, You who are evangelizing Zion. It's a matter of where you
put your accent.

Either could be possible so far as the simple statement of
the words is concerned. That being the case almost anyone would
say, The it must mean the one who is evangelizing Zion. The one
who is bringing good tidings to Zion. But undo until recently
most translations have taken it, Zion will bring good tidings.
The reason for that is that the word evangelize is in the fern.
Ido not recall any Scripture where an angel is addressed witha
fern. form. But it is quite common in Script, for places, or
nations to e personified as a woman.

We say, France is building up her armies. We would not say,
France is building uphis armies. We'd say "its army" or "her
army." We personify persons places and nations in the feminine.
This word is intfhe fern. Consequently many say the fern. there
strongi' suggests that this is the city which is being addressed
and being told to evangelize.

Now if you take it as referring to Christ-- that is certainly
a very reasonable interpretation. "0 God's people .... '1 Zion,
very often is a picture of God's people. It's not here a group
of houses. It refers to the people there. The people who are
thought of as God's people. God's people, you should evangelize;
you chould carry out the good news. You've got this wonderful
message. Bring it out! The fern. form there suggests this very
strongly, that that is the case. But if you think only of the
exile it seems more natural to think that as you--thought of in
the collective form(fem.)--. you who are evangelizing Zion, you
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are bringing good tidings to Zion. Lift up your voice. Go up
on a high mountain. Make it possible that this will be heard all
over. That the people who are scattered in different parts-sf
Babylonia will hear the message. That they'll learn that Godls
deliviring them.

Bring them good tidings. Lift up your voice. Don't keep quiet
about it. Make itknown. You're not going to sneak out of Babylon.
You're not going to escape without knowing they a-re going. You
are going to be able to go with no one to stop you. Lift up your
voice. Say to the of Judah, here is your God. That's a
suggestions you are to say to Zion, say to Jerusalem. Zion and
Jerusalem are terms for-the most important towns-in Judah--It4-s
natural that in saying it to them you are saying it to Judah also.

But that does not rule out that(-----i-ndistinct) Zion
who are to evangelize because you can think of them as goingto - the other towns of Judah YpI and carrying the
meesage that deliverance from exile has come.

Here is your God. See the sovereign God comes with power, and
helping you excape from Babylonian captivity. God- can deliver-you.
See the sovereign Lord come with power. Think how great his poweris compared to the power of the BabylonIansCtremendous as that is)
and his -arm- See his reward is with -him,- -his------
recompense accompanies him. -

God is going to do this, not by a great war like in-a--qreat
fight in which you are going to be given strength to defeat the
Babylonians and fight your way out. God is going to------ál gently
and with love toward you. He- tends his f -lock -like -a-__shepherd-.
He gathers his lambs in his bossom and carries them close to his
heart-and gently leads those with young. He thinks how wonderful----
itis that we get away-from this Babylonian camiv-i-t-y and-make-
the long trip across the desert back to our homes.

Many may think, That's wonderful, God is going to care for
his people like a shepherd his flock. He's going to gather lambs
in his arms and do all this. Thats marvellous. But you must remember

- - -- there's &tiil this Babylonian force there. It'sxi n-ice to--think
and say God's going to treat you so gently and sweetly and take you- - -this way, but think of the force He's got to meet to do- it!---------------

How can he do it? So immediately your thoughts go back to God's
power. Who has measured the waters in the palm of his hand?-or-with----

----the breadthoLJisiianmrked -off -the--hea-vens?---Who has---he-14-4he--------
dust of the earth in a basket or measured the mountains on the
saales or the hills in a bailance ? Think of the tremendous power

- - - of God-- so much greater than the power of the -Babylonians. Think
of His mightiness and His creative power. There is more about the- creative power- of God in these next chs. than -in-an--y-other section

- of the. Bible except certain sections in Job. It is stressed -in -these- -
chs. because it is necessary to assure the people who are under the
yoke of Babylon that God is far greater. You can't see God. You can
see the Babylonian force around.You can see their fortresses.
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You can see people from many other nations whom they have
conquered and are holding captive,but God's power, he says, is
far greater than any of these. So he keeps stressing this more
than any other section of 'the Bible except certain parts of Job,
he stresses the tremendous power of God--his creative power.

"Who has understood the spirit of the Lord or instructed Him
as His counsellor? Whom did the Lord consult to enhightenhim,
and who taught him the right way? Who was it that taught him
knowledge or showed him the parth of understanding?" These of
course, are rhetorical questions. Nobody taught the Lord how
to create the world. Nobody showed him the parth of under
standing.

But the importance of the questions is to show God's power
and to show the fact he is greater than any human
force into subjection. His wisdom is far greater.
.Me is beginning to bring themto the idea, You have not just been
the victim of circumstances You have not just
gotten into this because there was nothing happening to pre
vent it. You are here because the great powerful God has willed
it for his own reasons you are in this situation, and He who
brought you into this situation can bring you out of it. He
has wisdom, purpose and a plan.

So you are remineded of the great wisdom of God as well
as the power of God. See how these various emotions are played
upon.The God of comfort. The God of definite deliverance from
Babylon. The power of God. The weakness of mankind in relation
to the power of God. The thought not only of God's power but
of His wisdom. These different emotions and elements are
uponall of them relate to the return from Babylon.

When a person is in some great problem it is very hard to
comfort them. You may have to repeat the same ideas over and
over in order to get the into their minds. They say
Yes, but and they mention some objection, some difficulty. Its
very easy for theperson on the sidelines to see what ought to
be done. But for the person who is himself experiencing the
trouble and problems to him it is very hard to get not only an
intellectual answer but to get the emotional relization that
God is present whatever is happening. That God has planned,
that He has a purpose and that God is so strong he can and will
fulfill His purposes.

So we have these different emotional subjects touched upon
in order to drive it into the people's hearts suffering anguish
on account of their position inexile. He says, You question God's
power to do this? How could he do this? These Babylonian forces.
Look at all these other nations greater than ours that are subject
to their control here. How can we possibly think we can go back
way across the desert over there to Jerusalem?

He says in v. 15, "Surely the nations are like a drop in a
bucket, they are regarded as dust on the scales(iri comparison
with God). Even such great nations as Greece and Rome which they
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did not know anything about as yet, but they knew of the lands
beyond--these great countries over there, great regions. Occasionally
had some contact with them. Hesays, Even they are regarded as
dust on the balances compared' to God.

Lebanon, that whole great mountain with its many tress, would
not be suffieicent,f.or altar fires. Its animals wouldn't be
enough for burnt offerings to impress God. Impress Him by making
offerings. "Before him all the nations are as nothing, they are
regarded by him as worthless and less than nothing."

"To whom then, will you compare God? What image will you
compare him to?" Here are these people subject to the Babylonians,
they say, Yes, uax you have a God but what's he ever done?
Here you are in subjection. Here you are in misery. What does your
God look like? Well nobody has ever seen ix him. Nobody has ever
seen our God. Our God is a spirit. He doesn't have a physical form.

Well, you see the great procession coming through the street.
You see the great idols that they carry. TI)e idols were the Baby
lonian gods with their sumptous garments and their jewels and the
people bowing down before them. You see the people come by and
they say, That is our God, he is strong. He has conquered the
world. What can our God o in comparrison with them?

He says, To whom, then will you compare God? What image will
you compare him to?,Why he says, an adol, a craftmans casts it
arid a goldsmith overlays it with gold and fashions silver chains
for it." It's something human beings have made. It's not anything
real. "A man too poor topresent such an offering selects wood
that will not rot. He looks for a skilled craftsman, to set up
andidol that will not topple."

This is one of the a great deal in this
section of Isaiah where the people are surrounded byidolaters,
are tempted to say, Oh well that was just immaginary--that idea
of a God you couldn't see that tad his temple on Zion. Look at
these great idols here the people are worshipping. They have power
to conquer the world, most of it ás we know it.

The theme of the folly of idolatry is stressed perhaps as
much in these next few chs. as anywhere in Scripture. "Do you
not know? Have you not heard? Has it not been told you from the
beginning? Have you not understood since the earth was founded?
He sits enthroned above the circle of the earth, and its people
are like grasshoppers. He stretches out the heavens like a
canopy and spreads them out like a tent to live in. Wx
Comparred to God's power the whole earth, the whole sky, every
thing you see is small comparred to Him.

He's up above it all. Of course he's everywhere, but he's
thought of as above but although he's down with the small
things

' comparred with his tremendous power. "He
brings princes to naught and reduces the rulers of this world
to nothing." Now this v.23, perhaps yo.f can think more of as a
prophecy, as a hope kpas perhaps. They perhaps may not have
known as yet that he has brought the princes to naught.
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But the prophet declares that is what God has done in the ast
and they've been told of how God defeated Pharaoh, how he brbught
Pharaoh's power to nothing and brought out the people in safty
from him. He is stressing again the power of God. 'He brings
princes to naught and reduces the rulers of this world to
nothing. No sooner are they planted, no sooner are they sown,
no sooner do they take root in the gDound, than he blows on hem
and they wither, and a whirlwind sweeps them away like chaff."

I look back at my life and just that short pweiod. I look back
when the great armies of Kaiser Whilhelm of Germany were abot
to sweep over Eyrope. They just swept away. Hardly apy
body remembers it even now. People then thought he may be anU
christ! (indistinct ) tried to thati
Kaiser Wilhelm was antichrist.

Then there was the great Czar of Russia who was able to snd
millions of people out to fight against Germany and they had no
idea what they were fighting for. They ˆz were fighting for
their homeland. Great armies swept down into Germany aid
theykept half the force of Germany occupied during those fou
years fighting against them. The Czar has disappeared. He isj
nothing but a memory.

Then Lennin took over in Russia. Today he's revered in
Russia and practically forgotten in the rest of the world. Stalin
for a time was a great force over a tremendous area of the world.
Hitler was able to raise an army that seemed it would conquer the
whole world and he thought he would. Today he's just a name, a
memory. He says, God brings the rulers of this world to
nothing. He makes them like a dream. No sooner are they planted
no nooser are they sown . . . than he blows on them and the'y
wither, and a whirlwind sweeps them away like chaff."

"To whom will you compare ? Or who is my equal?" says th
Holy One. Lift your eyes and look to the heavens: Who created
all these? ?" Look at the great starts in the heavens. Look at
the mighty planets. Who created these. He who brings out th
starry hosts one by one, and calls them each by name. .
Why do you say, 0 Jacob and compalin, 0 Israel, My way is hidden
from the Lord, my cause is disregarded by my God?

Do you not know? Have you not heard? The Lord is the eve
lasting God, the Creator of the ends of the earth. He will
not grow tired or weary, and his understanding no one can f thorn.
Note how many times the stress is on God's understanding, G d's
wisdom, God's power, God's purpose in it all. He gives stre gth
to the weary. How are we going to make it way across that 1 ng
desert stretch bac to Jerusalem' How will we ever make i .?
He gives strength to the weary. He increases the power of t e
weak. Even youths grow tired and weary, and young men
stumble and fall, but those who hope in the Lord will renew
their strength. They will soar on wings like eagles . . the
will walk and not be faint."

Think of their starting off to go home againxi leaving
BabylOflia where they've beenheld in exile and starting wit
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enthusiasm and with vigor and they soar on wings like eagles
you might say. They run and not be weary and yet they have a
long long long way. They shall walk and not faint.

It seems anticlimaxtic if you
think of a brief distance, but if you think of a long stretch
most of the way you can't run, you'll have to walk, long, tired
walking. God will give you strength. God will enable you to
make it through. God will bring you safely back. The exile
will be at an end.

So you see how everything in the ch. can be related to
he emotions and the situation of those in exile, those
suffering under oppression far from home and longing to go
back and no possible human way they can do it, but God says
I will provide a way; I am going to give you the strength to
make the long journey. I'm going to make it possible that the
great hills or the great canyons on the way will not be an
obstacle for the accomplishing of the purpose of iix
delivering you from exile.

So you see how every v. in the ch. b can be fitted to the
idea of the exile and the assurance of the people in exile that
they can be delivered. Yet there is no specific statement in
the v. that necessarily ties it to this_ . It is not
a part of the movement of the symphony; it is the introduction
to the symphony. It lays down the emotions and the general
emphasesof the symphony and they can be related to return
from exile and they can relate equally to the far greater
work of Messiah when he delivers from the power of sin through
the coming of Jesus Christ.

Question: Is there any evidence that this material of
Isalal was preserved in some form for the exiles
so they would have these verses?

(Indistinct) the fact tha t the
Israelites at the time of Christ had these books which-,-theyconsidered to be God's revelation shows they must have

Just how or by whom. My guess is that there were
quite a number of copies of it available to different
individuals.

Question: Often times we hear the expression in
hermeneutics that there is only one interpretation to a
passage though many applications. Now would you consider
this passage as having two applications? Ezpecially in the
light of the fact there is a specific quote which is quoted
in the NT?

You said there is only one application?

Student: More than one application, but onlyone inter-.
ptetation. I never heard that particular phrase before and
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I am a bit skeptical of it. The--- I would say that any word
is capable of any word in any language is capable of a
certain breadth of interpretation. When you put two words
togeher each may show the meaning of the other in a way
that reduces its possible interpretation of it. When you make
a whole sentence the interpretation may be so reduced by
relation to context that there is only one way it could be
taken, but there may be another-----------

You take that v. here, 0 Zion that brings good tidings
go up into the mountains, or 0 you who bring good tidings to
Zion go up on a high mountain . . ." don't think there is
any way we can tell which of the two is correct, and therefore
I would say there are two interpretations there that are
equally possible and each of them can fit with the general
idea of context.

When you have two possible interpretationsof a passage
you cannot dogmatically build on one of them, but you canf it
it in to(indistinct) ---------------------------------------------------------------------------. But i think that statement
is a bit too oversimplified.

Question: (indistinct) a question about double-fulfillment.

You see double-fulfillment is the idea I'd say--Samuel
says to Saul when you come down the mountain, you will meet a
group of prophets who will be singing and pass you and some
body is going to come up to you and say, Don't worry about your
father's asses that you've been looking for. They've been found."
Well, there is a prediction of a definite thing. It was fulfilled.
I would not say there was any reason we have a right to look
for another fulfillment.

But if somebody says at the beginning of the history of
this country, The time will come, the days are going to come
when great armies from this country are going to fight in
Europe. You might say that's a double-fulfillment because there
were two great world wars in which American forces fought in
Europe, but there would be no way to know there might not be
a third war or a fifth! A plural statement may have many ful
fillments, but a specific prediction will have one specific
fulfillment.

Some people when they are not sure which will apply some
thing and say it's double and applies to both, and I think it's
dangerous. I* I'm very leary of that sort of thing.

Question: Specifically v.3 there is a relation to all
3 gospels in relation to John the Baptist. Yet it seems to

Verse 3, I don't think you can take as a specific state
ment there is going to be one coming who is going to prepare
the message and prepare the way, but I think you can and must
take it as saying God is going to send messengers to prepare the








ISAIAH Lecture #2 9-15-80 page 12

way, and John the Baptist says the greatest Messenger of God
is 2 coming and I'm going to prepare the way for him. There is
very little of specific designation in this chapter. But the
whole thing fits with return from exile, and the whole things
fits with the coming of Christ.

I'd like to go on and get through that about the coming
of Christ (indistinct) but I see that we can't.

Questions that occur to you that arn't immediately
on it, don't forget to keep them in mind. Write them out. They
may be But the thing I want to bring out is that
you can interppet the whole chapter as relating to their return
from exile, but you have these little suggestions, such as,
she receives double for all her sins. A few slight references
to sin. A few statements that seem to go beyond simply the
return from exile motif, and the suggestion that this ch. is
not a specific prediction of one particular thing but it's the
introduction to the symphony laying the emotions for the whole
situation. The emotions that fit the whole situation before you
return from exile, and the emotions that fit the far greater
and more important situation that is ahead.

It is not a specific prediction--the ch. as a whole. In
the ch. this one phrase is brought out so strongly back there in
order to relate it to John the Baptist and to show that John the
Baptist fthlf ills that part of the prophecy but it can fit
with the general situation. It is not a specific prediction of
which there are many. It finds its outworking in a general
sense in the exile, but in specific terms of John the
Baptist's coming.

Question: I'm afraid I'll sound like a heretic for
saying this, but I can't help but see how the facts in that
ch. fit not only the Babylonian exile and also the coming of
Christ, but also the individual believer's Christian experience
from before the time he was saved until the time he reaches his
heavenly home. It would be an allegorical fitting of these facts.

It is altogether to apply to us as
to apply parts of this ch. to us as showing what God

has been doing for us and what blessings he gives us now
It is altogether kø diffrent to apply it to us (indistinct)
But its immediate application is the prelude to the symphony
rather as a part of the symphony rather than a part of the
symphony action(actual). As prelude to the symphony it pictures
immediately the immediate situation of return from exile, but it
suggests the fact that what good will return from exile do you
if the sin question isn't dealt with? If you still have your sin
question, you will have other exiles! These will not eventually
be solved until the sin question is settled. The power of God which
is giving you the wonderful return from exile is merely suggested
as far as the of this ch. he is going to deal with a
far greater problem: the sin that caused the exile, and will cause
future exiles. That lays the basis for your Christian life. I would
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ay that is a very proper application of certain vv. in it,
and a prelude to the whole emotion(?)

Now when you get to the next ch. you have specific
progress of events and there he appleals more to the specifics
of the particular situation, but this is the introduction.

I puzzeled over this for a long time before I reached
this conclusion, but to aim to prove it must be one
or the other, you just can't. It does not specifically say.
But you can't find anything that rules out " It has
the principal thoughts and emotions that are needed in that
connection.

Now next time, I wish you would turn in a paper in which
you glance over the next 3 chs.--just glance over them and notice
whether it is all comfort, or whether there is rebuke for sin.
Is there any rebuke for sin in it and how does it fit the context?
Probably in less than an hour you can run through the three chs.
with this in mind, and state--- it will be mostly comfort. It will
be mostly the theme we've been dealing withnow. But what do you
find about sin? What do you find about rebuke for sin? 1N cbs.
41-44. Better say the next 4 chs. Turn it in by noon Friday.
That will give you an idea of what questions may be in your minds.

By the way, if you have any questions that are a little
off the main line of our discussion I wish you'd write them out
and give them to me, because I'd know where they would fit in
with the particular place better than just general or perhaps
whether I don't dare take time in class for it(indistirict ------------------------------------------
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I'd like to give you an assignment. Would you please write
down the references to nine verses: 41:8, 9; 42:19; 43:10;
44:1,2; 44:21; 45:4; 48:20. I would like you to look at each
of these verses and give me a paper by noon Friday in wWich you
answer two questions: 1) Who is called the Lord's servant in
these verses? 2) State the reason for your conclusion.

In this particular assignment I would like the reason
and conclusion based only on the verse itself, not upon any
thing else in Isaiah or anywhere else. I don't care what version
you use, but do it simply from looking at the verse and on
the basis of that 'who is the Lord's servant "and why is he say
ing that it be such and such.

If after you have done that you desire to look at evidence
from other parts of tHe Bible or other parts of Isaiah or a
commentary or any commentary, that is outside the assignment.
But if you should do so I'd appreciateit if you'd mention that
on the paper but that's not part of the assignment. Just what
you find in the verse itself. If youdon't know from the verse
whether it refers to England, France, or Germany or what, why
just say dont know. Only from the verse itself.

At the end of the hour last time a question was asked, Can
we say there is one interpretation but many applications? That
is very evidently a statement written as a reaction against the
attitude taken in the Middle Ages. As early as the 3rd cent.
there were manywho said, Every verse in Scripture has three
senses: it has an historical meaning, it has a moral meaning, and
it has a spiritual meaning.

Later on in the Middle Ages the 3rd of these was divided up
into four, and it was said every v. has four senese. For instance,
Thos. Aquinas the leading theologican of the R.C. Church in his
commentary on Genesis says there were f our seneee senses. When
it says God said Let there be light, historically this means an
act of of creation. Allegorically it means Christ's beloved(?).
Anagogically it means may we be led of Christ to glory. And
tropologically it means may we be mentally illumed by Christi

It was customary in those years on the part of many commentators
to find many different interpretations-of one verse. Commonest 3
in early centuries, but common 4 later, but some even thought 7 or
S different interpretations. One of the great advantages of the
Protestant Reformation was to say, The V. has one meaning.

I would prefer instead of saying one interpretation to say one
meaning because 10 people may interpret the verse in different ways.
Only one of them is probably right, but meaning would be better. A
verse has one meaning. mall of these it could probably be used as
an application. Just as God said Let there be light bringing creation
so it's true Christ says to our hearts, Let there be light! We can
apply it in all rts of ways, but we should not say that's what this
verse means. We kant to find what it means. The reason I prefer the
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word meaning instead of the word interpretation is because
very often(at least in many cases) we are not sure what the
correct interpretation is. There may be various interpretations.

If it's absolutely clear what the meaning is then there
is only one valid interpretation. But in all languages there
are various possibiliites. Words have various possibilities.
The context often shows which of these possibilities is the
correct one. So different interpretations may be advanced and
we want to find which is the true one.

I would say there is only one meaning to this passage, but
this meaning may be wide or it may be marrow. When he said Let
there be light I suppose he referred to one action in the material
wotld. That's the meaning of the statement. But we can use the
words, and they are used elsewhere in Scripture very definitely
of God sending light into our hearts when we're regeneratd.
Similar words are used of our being given light in our life.
as we go forward. There are various uses of these words and we
have to know from context what the correct meaning is.

I assigned you today tolook at cbs. 41-44 just to notice
what passages of rebuke there are. The book of Isaiah begins
with very strong rebuke. Ch. 1:1 is simply a title, but vv.2-4
read, "Hear oO Heavens, Listen 0 earth for the Lord has spoken

.The ox knows his master and the donkey his owners manger,
but my people do not know they do not understand. Ah sinful
nation, a people laden with guilt . . . ." Skip on to v. 15:
"When you spread out your hadds in prayer I will hide mine eyes
from you . . . Your hands are full of blood. . . Take your evil

deeds out of my sight . . ." This is very strong rebuke.

He is rebuking people for sin. Not mearely a mention of sin
or a reference to sin, but strong reubke for sin. A very great
part of the prophetic books is made up of rebuke of people for
their sin and calling on them to turn away.

The section we're examining this year from ch. 40 on is
very different from most othersections of Isa. in that.it
includes comparatively little of direct rebuke. In ch.40, for
instance we have a reference to sin in V. 2, but. it is after
hard service is completed her 3m has been paid for! That's not
rebuke, but blessing of course. Promise to be free from the
burden of sin.

Later on in the ch. we have the falling of idolatry shown,
but it's not given as rebuke. There's no specific word in it
of reubke . . . . but-rather reasoning with them, showing them
how unreasonable it is for anyone to worship idols because God
is so great andpowerful and he is the atoning God(?).

So we have some very definite passages of rebuke in our present
section but it's not characteristic of the passage asa whole.
They are only a small part. it is at the end of ch. Ss 39 when
he says the people will be taken off into exile into Babylon.
They knew that the people of the N. Kingdom right in their life-
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time, in the lifetime of those who had heard Isaiah speak, had
been taken off into exile and theyhad heard refugees tell of
the fearful sufferings of these people carried off hundreds of
miles from home, and they knew Isaiah had predicted that their
people would be taken off to Babylon just as these others were
taken to Assyria and the godly people tended to give way to
despair in the face of that situation.

Isaiah speaks z to these people tocomfort them and in so doing
he not only comforts them, but he gives words which will have
an even greater significance 150 years later whe their people
have already been taken into exile and been there for a while and
God is assuring them He is going to bring them back.

So we might call this whole section of 40-56 Isaiah's Book
of Comfort. It is a book comforting people in the prospect of
etile that God is going to deliver from exile. But there is the
suggestion in the beginning of ch. 40 the idea that there is
going to be not only a rtkzxf return from exile but that the
matter of sin is going to be dealt with.

Not only is their hard labor going to come to an end; not
only is their suffering going to come to an end, but her sin is
going to be taken. This suggests a very vital problem which is
only lightly touched upon in this ch. but which grows in im
portance as you go through these 16 chs.

As we mentioned ch. 40 can easily be interpreted, every bit
of it, as addressed directly to people in exile telling them how
God is boing tobless and bring them back. But Ia also can be
read as you can see how it fits with the greater promise of
deliverance from sin through ourSaviour Jesus Christ. So I
personally have reached the conclusion that this ch. is different
from the rest of the section 40-56 in that it is like anoveture
to an operata -- an opera. It is something that gives the
setting which suggests the various themes that are to come,which
suggests the various emotithns which can fit with the whole
development from ch. 40-56. Therefore it can all be read deal
Ing with these as they apply to the immediate situation but it
also can apply to the great mater to which this section leads
deliverance from sin

So it is not that there are two different meanings but that
there is an overture presenting emotions, not specific statements
about perons or situations but presenting emotions which Were
very vital to deliverance from exile which are also very Vital
to deliverance from sin and are therefore properly can be seen
as being fulfilled in return from exile and also being fulfilled
in the work of Christ.

That's not an idea of double fulfillment. Double fulfillment
as I understand it means two entirely different. things are con
sidered as having been predicted in one satment. This is a pre
sentationof emotions which fit with these two different situations.
So as we go thru this the stress is on various themes, throughout
the ch.
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As we noticed the idea of comfort is in v. 1. "Comfort my
people . . . says your God." Well, there's nothing specific in
that. It could be given to any minister. Comfort God's people.
It is God's desire at all times that his representatives comfort
his people. But in context it fits with applying it to the
people returning from exile.

They are told not merely words of comfort but it is comfort
because God is going to do wonderful things. He is going to
deliver them. He is going to provide that their sins will be
taken.

In vv.5-8 there is great stress on God's power. Statements
about God's power are true at all times. His power is sppreme.
The Word of the Lord will stand forever. These words are true
at all times. But they apply particularly in both situations.
We need to know of God's power.

Then someone says, You talk about God's power but what proof
is there that God is so powerful? And he touches in v.5 and 8
much more on the theme of God's power is proven by God's knowledge.
End of v. 5, "for the mouth of the Lord has spoken it." It's
God's Word that we can trust. Of course that applies at all times.

In v.8 he says, "The grass withers and the flower falls but
the word of our God stands forever. God's word is dependable. God's
knowledge of the future.

Again we have God's power stressed in v. 12. "Who has measured
the waters in the hollow of His hand.? Verse 15: Surely the nations
are like a drthp in a bucket. In v. 17 , Before him the nations
are as nothing. But God's knowledge is again stressed very definitely
vv.13-14. "Who has understood the spirit of the Lord or instructed
him as his counsellor? Whom-did the Lord consult to ethlighten him,
or whom taught him the right way?" God's knowledge is supreme
and it is an evidence of his power.

In vv.18020 we have idolatry discussed, not as a subject of
rebuke but as a subject that is reasoned about. He shows the folly
of it. He shows how foolish it is to compare anidol to God or to
trust in an idol.

At the end of ch. 40 we have the overture coming to an end.
There are many times in the Bible where the ch. divisons are in
the wrong place. They were put in hundreds of years--thousands
in fact after it was written. They are late, and do not mean any
thing except that they are usable for finding places. But here
is one place where there is no doubt that a ch. division is properly
placed. Just as there is at the beginning of ch. 40. Tht is one
of the main divisions in the Scripture, between 39 and 40. The
historical section just before it followed by this great book
of comfort.

But at the end of ch. 40 the overture ends and the main action
begins. Up to there we've had matters that have emotions that can
apply in relation to God's comfort and deliverance at all times.
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In ch. 41 we have the beginning of a picture, a specific
picture and we have a definite development of thought from
there on. So ch. 41 begins with a call to, judgment: Be siletit
before me you islands. Let the nations renew their strength,
let them come foreward and speak, let us meet together at the
place of judgment." Who are to meet together at the place of
judgment? Who is he talking to? The ppeople of his country?
or is he taking thecountries as representative of the gods
whom they worship?

As we go on we see that he is speaking directly to these
gods. He is calling the imaginary gods of these nations to
judgment to show that they are worthless. So in v. 2 we have a
specific question to show the superiority of God to them.
"Who has stirred up one from the east, calling in righteouness
to his servant? He hands nations over to him and subdues kinds
before him . . . he pursux'es them and moves on unscathed, by
a path which his feet have not travelled before.

Is this a description of Hitler's armies moving into
Russia? Is it a description of Napoleon's army and their great
progress? Of course it would be foolish to think of it as apply
ing to either of those situations, though the words taken by
themselves could apply perfectly well to those situations. But
here he is referring to a specific situation. This thing is
happening and he says to the gods, Who has produced this? Who
has brought about this specific event of this great conqueror
who goes on by attacking . . . and who subdues at nations and
reduces them to dust before his sword?

There are commentaries that say this refers to Abraham! Be
cause as you look hack into earlier parts of the Bible the only
ones you can find who seem to fit with this is Abraham pursuing
the kings who have taken Sodom and Gommorah and carried off Lot.
But it certainly does not fit in the context at all. SSo that
statement which you'll find in some commentaries is very
ddefinitely to be rejected. It's far more of a warlike conquest
than Abraham ever conducted.

But as you look ahead in the passage you see a specific
reference to this situation that will show us what it refers to.
We'll look at chs. 44-45. We find at the end of ch. 44 there is
a wonderfulbeginning with. v. 44, "This is what the Lord
says, I the Lord who has done this ....who has done this. .. who
has done this,etc . . . . a wonderful poem running through many
verses, until it says in v. 28, "Who says of Cyrus, he is my
Shepherd and will accomplish all that I please." And 45:1 it
says, This is what the Lord says to his anointed to Cyrus, whose
right hand I take hold of to subdue kings before him and to strip
kings ')f their armies and open doors before him so the gate will
not be shut. -

SSo we have this specific prediction about Cyrus, the great
Persian conqueror with mention of his name 150 years before his
time. We find that in chs. 44 and 45 and it is very obvious that
in ch. 41 he is ddescribing the situation where the nation is
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==the nations are terrified as they see the great conquest of
Cyrus and as they see these conquests, God says to the idols
that the people of all these nations are looking to for pro
tection, he says, Who has stirred up one from the east call
ing him in righteousness to his service (he hands nations over
to him). Do any of you idols at± claim to have done this? Can
any of you false gods claim to have done this?

He says, I predicted this 150 yrs. ahead. Even gave his
name, as in ch. 44. I am the one who is behind Cyrus who ,is
giving him this honor. I'm using him for my purposes. But here
is the situation, v.4--Who is he that has done this aiipx
and carried it through, calling generations from the beginning.
I the Lord with the first and with the Last. I am he."

Then he describes what the nations do as they see Cyrus
coming. Verse 5, The nations have seen it and fear; the earth
trembles. They approach and come forward each helps the other.
He says to his boother be strong." Here are the nations seeing
Cyrus moving with his seemingly invincible army conquering
nation after nation. The nations are filled with terror and say
What shall we do? What do in the fact of this terrible onslaught?

"The islands see it and fear and each of them says to his
brother, Be strong. The craftsman encourages the goldsmith and
he who smooths with the hammer spurs on him Who strikes with the
aiivil. He says the welding is good; he nails down the idols so
that they won't topple."

In the face of this terrible danger they are looking to the
making of new idols as a means of protection. They are looking
to their heathen gods as a means of deliverance. They are filled
with terror and this is the way they are doing it.

But he says(v.8) Israel is different. You should not be
terrirf led at Cyrus. God predicted 150 years ahead about Cyrus
and he predicted that he would bring Cyrus as His means to deliver
you from exile. Read the vv. at the end of ch. 44 where he
specifica1y says that Cyrus will cause the temple to be rebuilt
and cause the exiles to be allowed to return. God is raising up
Cyrus for God's purposes.

So(v.8) You 0 Israel my servant, Jacob whom I have chosen, you
descendant of Abraham my friend.(You wouldn't tell Abraham's
descendants not to be frightened because Abraham was conquering
the king! It's quite obvious he's not talking about Abraham. He
is talking to descendants of Abraham and telling them not to fear
when they see this great conqueror coming and destroying.) Don't
you be afraid, he says, because you are my servant 0 Israel.

It is a z true statement that God raised Israel up not as His
pet but as His pattern. He raised Israel up to do His purpose. He
raised them up to accomplish something in the world. So he calls
Israel, my servant. He says, Israel-- you see this is one of the
verses in the references where in the asignment for next time-
0 Israel my servant, Jacob whom I have chosen. Very definitely the
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servant of the Lord here is Israel. Israel is raised up in
order to accomplish a purpose. He goes on in the next 2 verees
and says"You 0 Israel whom I have chosedn(v.9) I took you from
the ends of the earth . . . You are my servant. I have chosen
you andnot rejected you. Israel is not to be-------------------not because
Israel is a particular pet of God, not because they are the
people whom God is more anxious to protect six more than any
body else because of any goodness in them, no.

They are His servants chosen for a purpose. Through them
he's going to accomplish that. There is a great reason for God's
calling Israel in the first place and for His blessing to it.
So he says, I tookyou from the ends of the earth, Thom the
fartherst corners I called you. I said You are my servant. I have
chosen you and have not rejected you. So do not fear for I am
with you;--- see how different this is from rebuke. This is
comfort. This is assurance.

"Do not fear for I am with you. Do not be dismayed for I am
your God, I will strengthen you and comfort you, I will uphold
you with the right hand of my righteousness. All those who are
arrayed aainst you wills surely be ashamed and disgraced." How
different from the situation with the asezz heathen nations
who are vainly pleading for protection from their Idols. Israel
can be assured that Cyrus is not the great terror to them, the
great subject of fear, but God has brought him for a purpose.

"Though you search for your enemies you will not find them.
Those who wage war against you will be as nothing at all for I am
the Lord your God who takes hold ø of your right hand and says
You do not fear, I will help you. Do not be afraid 0 worm Jacob,
of little Israel. For I myself will help you declares the Lord."

A number of your papers said this statement "You worm Israel"
--worm Jacob is a rebuke. The word worm could easily be rebuke in
a context in which it would be a term of rebuke. But when you
take the parallel words it is "0 worm Jacob, 0 little Israel don't
be afraid" you're not rebuking them when you tell them not to
be afraid. You're comforting them.

So the word worm here is a figure of speech but it is not
a figure for something evil. It is a figure for something small.
In comparrison with the power and great accomplishments of the
armies of Cyrus youare like a little worm! You are weak, there is
nothing you can do in your own strength against him. All you can
do is wait and see what's going to happen in this great conflict
of the nations. God says, I am bringing my purposes to pass. I
am bringing Cyrus and you don't need to fear like the other
nations even though you are like a little worm in front of their
great armies. So this is not rebuke but blessing though the worm
could be used in either way in that sort of context.

For I myself will help you says the Lord. Your Redeemer,
the Holy 0e of Israel. He goes on with that to the end of v.16.
You will rejoice in the Lord and glory in the Holy One of Israel.
Then the general statement: "Thepoor and needy search for water
but there is none. Their tongues are parched with thirst , but I
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the Lord will answer you." The people in suffering in exile they
are in misery there but God is going to bring them deliverance.
They may indeed have had difficulty in getting sufficient water,
but it is most likely that this is properly taken here as a
figure of speech as representing their difficulties in general,
their misery, their need of help.

They search for water when everything is dry. Itcould be a
specific statement; it could be a figure of speech. Of course
that isone thing in interpreting Scripture is to know what is
figurative and what is literal. I've heard people say, I take
every word of the Bible literally! That of course is utter
nonsense. It is impossible to take every word of the Bible lit
erally.

Question: Would it be possible the Psalm as the
hart seeketh after the waterbrooks so my heart panteth after
thee 0 God?

There is a wonderful statement in the Psalms "As the hart
pants after the waterbrooks so my soul pants for thee, 0 God."
The longing for water is used as a figure for longing. The
need of mankind for something spiritualthat he has in his heart
and does not know it and those who know it realize it more
fully. This, I doubt if it applies here because the whole con
test is deliverance from exile. So I would think it is more a
figure of material lack lacking in this particular case. Water
is used as a figure for different things in Scripture, and I would
think in this particular case it refers to their material needs
rather than to specific spiritual needs.

He says, I w the Lord will answer them; I the God of Israel
will not forsake them. I will make rivers flow on barren heights,
nd xt streams within the valleys. I will turn the desert
into pools of water and parched round into springs." Here he
may be looking way into the distant future. He's going to deliver
them from exile, but way in the distant future there's no way
they can tell how soon, but there is something that is coming
that is pictured by this.

There are blessings going way beyond the deliverance from
the miseries of the exile. He says, I ll make rivers flow on
barrne heights, and there of course there will be material
blessings, also spiritual blessings. So since there are spiritual
blessings involved in the figure in v. 18 it ispossible that
Mr. Piras' suggestion has more to it than I realized and that
the firt part could more properly be thought of as parallel
with the Psalm. I think it is principally material, but the
spiritual may also be included in it. It looks forward in a
way that seems to me to be not merely spiritualX blessings,
but probably to include-----------------not merely material blessings
but probably includes spiritual blessings and material blessings
also.
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"I will make rivers flow on barren heights, and springs
withith the balleys, I will turn the desert into pools of water
and the parched ground into desert(?) -- into springs. I will
put in the desert the cedar and the accacia,=the myrtle and the
olive; I will set pines in the wastelands, the fir and cypress
together." It may refer to spiritual blessings; the language
seems to refer to great material blessings that God is going to
bring at some time in the future not necessarily immediately now.

"So that people may see and know,tak may consider and under
stand that the hand of the Lord has done this, that the Holy One
of Israel has created it." Now he very specifically turns his
attention to those whom he has called to judgment at the beginning
of the chapter. He turns to these idols specifically and he says,
"Present your case says the Lord; set forth your arguments, says,
Jacob's king. Bring in your idolsto tell us what is going to
happen. Tell us what the former things were so that we may con
sider them and know their final outcome,or declare. .unto us of
things to come, tell us what the future holds so that we may
know that you are gods."

God is here giving an evidence to Hispeople of his reality
and his purpose. He promises to bring them back from exile. Well,
you say How can he do that? We are here subject to the terrible
power of the Babylonian army. We have been led away hundreds of
miles from our homeland; we've beenhere for decades (indistinct)
The people imagine themselves in that situation. We
are here and God says, I'm going to deliver you. How do we know
He will deliver us?

Well, look at God's tremendous power. Of course he can deliver
us. Yes, but what's the proof of the power of God? We see these
wooden idols carried in procession through the streets. We see
the Babylonian soldiers saying that and Marduk have given
us power and led us in our great conquests. What does your God
amount to? You don't even have a statue of him. You have no idea
what helooks like. Your temple has been destroyed. Wht does your
God amount to?

Well, here is an evidence of fulfilled prophecy. He says, God
predicted 150 years in advance that a conqueror would come and.
deliver us from the Babylonian conquerors. He even predicted His
nameL Then the name is given twice: at the end of ch. 44,. and the
beginning of ch. 45. So here is this situation. Now God turns to
the idols. He says in vv.22 , "Bring in your idols and tell us
what is going to happen. Tells us what the former things were so
that we may consider them and know their final outcome. Or declare
to us the things to come. Tell us what the future holds so that
we may know that you are God. Do something whether good or bad
so that we may be dismayed and filled with fear, for you are less
than nothing, and your works are utterly worthless. He that chooses
you is detestible. But I( he shows the difference between Him an
these idols which are unable to protect their pepple from Cyrus
and God who says) I have stirred up one fcom the North and he comes.
Cyrus led his armies from Persia to the west and then he went up
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to the North into Asia Minor and conquered the great kingdomof Creoses and kingdom of Lydia. He conquered all of AsiaMinor. Then he returned southward and attacked Babylon.
He says, I stirred up one from the North and he comes.One from the rising sun who calls upon my Name." Cyrus has comefrom the Eaa and from the North--a very specific prediction150 years in advance, of the coming ofCyrus.

He treads on rulers as if he were mortar, as if We were a
potters' treading the clay. Who told of this from the beginningso thattwe could know? or beforehand so we could say he was right?No one told us of this. No one foretold it. No one heard
any words from you." The idols cannot predict the future.

It is interesting when you read the Koran you find in it
many specific laws for the people of Islam. You find certain
predictions about the end of the age, about a time of judgment
when the wall a rope stretched and
those who follow Mohammed will be given power to walk across
this rope, and those who have not followed him will fall off,
down into eternal destruction. He gives certain statements like
about the end of the world, but if was to happen be
tween him and the end of the world, he never ventured to try
to make any predictions. God did not speak to Mohammed.

But in the Bible God gives specific predictions of many
things in the future. Predictions that often could not be
exactly understood until their fulfillment. But when the ful
fillment came then it was seen how specific they were and how
exactly they were fulfilled. There are hundreds of these pre
dictions in Scripture. That is one of the great evidences given
here in this chapter.

The pepple in Babylon suffering under Babylonian control
--to them God says, Look, don't be terrified by these idols.
They say, How do we know you have a God? Well, I've predicted
what's going to happen. I've predicted the coming of Cyrus
and I've predicted things still in the future. You have a question?

QQuéstion: In v. 25 where it says, You will call upon my
name, referring to Cyrus. How are we to understand "who calls
upon my name?"

It is a little difficult to know exactly how to take that.
There are some who think Cyrus was a Zororastrian. That is not
certain, and he recognizes that there is a great power of good,
and he also recognizes there is a great power of evil. I hardly

/ / 2 the name of God. Perhaps a better answer
to this would be to think of it as referring to the time when
Cyrus would give his edict for the Jews to return and leave
Babylon and he declares that they are to go and worship their
God in Jerusalem and thus he called on His Name. They Cyrus was
actually a believer in the true God but we have no idea.
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Question: Could this also be a reference to the Assyrians
when they came to attack Jerusalem after they had already taken
the northern kingdom into captivity and they came to attack
Hezdkiah? Have reference to callirigon the name of the Lord say
ing the Lord told him to destroy the city?

I do not think so here because he's so specific in his
statement about Cyrus and because it seems to be referring to
things beyond that time.I would think Isaiah gave this after
the deliverance in chs. 36-39.

Question: Could you say this whole section of chs. 40 on
to the end is of little or no significance to the contemporaries
of Isaiah?

No I would say that to the nation as a whole it did not
have the significance that the earlier parts did, where he was
rebuking them for their sin and calling them to turn from it.
But that for the godly company then it had great significance.
Because the godly people in the time of Isaiah would have seen
the Assyrian conflict. They would have seen the people from
the northern kingdom taken into exile. They would have seen
how closely Sennacherib came to conquering Jerusalem and taking
thier people into exile, and they would know how terrible the
exile was and they would know the sin of the nation which Isaiah
rebuked so strongly. They would know exile was certain and they
would thinkcway to escape.

And that therefore Isaiah is turning hlis attention away
from the great nation but addressing the godly and comforting
them as they look forward to exile, and doing it in such a way
that his words will have an even clearer significance 150 years
later when the people read what Isaiah wrote back then, and
say that's exactly what's coming now. Here comes Cyrus that
Isaiah predicted 150 years ago. This brought comfort to our
ancestors as they looked forward to the period of exile. To
us it brings comfort as we see the actual things coming that
Isaiah predicted.

Question: Who were the people Cyrus conquered in the north?

The great nation he conquered in the north was the great
nation of Lydia. It's king was Crousus, and the name of
Crousus has become a symbol for great wealth because he was
perhaps the wealthiest person of his time. There are those
who think he was the first person to coin silver and gold
into actual coins. Before that they simply wei.ghed out a
certain amount. When Cyrus came with his great army, Crouses
did not know whether he should march out and attack
or whether he should stay behind the walls and try to
protect himself against the battering rams of the great attack
of Cyrus. So he sent a messenger to the Deiphic oracle in
Greece--that claimed to predict the future, and the Greek
records tells us that when the messengers came from Crouses
and asked the Delphic oracle, What shall I do; this great attack
is being made on me? Shall I march out and attack them?
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The answer given was, If you march out and attack Cyrus
a great empire will he destroyed. So Croesus thought how
wonderful that the great empire of Cyrus would be destroyed!
Sohe marched out and attacked him. The battle was held and
Croesus was completely defeated and taken prisoner and a
great empire was destroyed, but it was the empire of Croesus!
not of Cyrus!

Most alleged predictions of the future are like that, that
are outside the Bible. They are predictions that would be true
no matter what happened. It's good to examine the Scriptural
predictions of the future with that in mind. They may not tell
us what will happend, but are they telling that if it had
happened different from what it did we would not say they were
fulfilled. So there is much in Greek history, about this great
empire of Lydia which was most of Asia Minor. Cyrus conquered
that first,.then he came southward and attacked Babylon.

The people of Babylon and all those regions were terrified
as they saw Cyrus coming north of them, coming up and conquering
and then coming back. After he conquered Babylon he led his
armies east again. He was almost to India when he was killed
in battle. His sons carried it on even conquering the northern
part of India which they held for the next 200 years. It was
by far the greatest empire the world had seen up to that time.

Question: Is it known why Cyrus wkx went on his
conquering campaign in the first place?

Why? Well, why did Hitler? Why did Napoleon? I think this
is worth nothing: Cyrus was king of a small group known as the
Persians in an area generally controlled by a much, larger
group called the Medes. It could be considered as part of the
Medes or 'related to the Medes. Cyrus declared his, independence
of. the Median overlords. Then he succeeded in overcoming them
and getting control of all they had. Having gotten started with
this great conquest there was the impulse to go on and conquer
more and more. Eventually he conquered Lydia, then Babylon,
then east quite a distance and his son Cambyses carried on
and conquered northern India and then went and conquered Egypt.

That sort of thing when you get it started it seems to go
on and on. Hitler started by attacking Poland. Thenhe attacked
Russia. Then he attacked France. Once he got going it would have
gone on forever if someone had not stopped him.

Question: Verse 29, the last phrase. Is that a reference
to the idols(?) the idolaters(?) ( indistinct ) Is
it a reference to the idols or to the idolaters?

This is a reference to idols. The idols of these people,
these nations which he is critisiing, some of the Israelites
may have attempted to follow (their idols). All these nations
were following them. He says the images of their idols(indistinct)
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Question: . . .. in v. 27 he seems to be
Jerusalem (indistinct)

Yes, I was the first to tell Zion, here they are. I gave
Jerusalem a message of good tidings." God is here through
Isaiah giving the message in the time of Isaiah. It is true
the people are going to be taken into exile (ch. 39), but
here are the good tidings that xkxxx they are to be
brought back, they will be delivered.

Question: It seems to me that from the assignment
.(indistinct) that in this ch. vv. 21-29 how

do you say (indistinct)

Yes, v.28. There is no one to give counsel, no one to
give answer when I ask them." He's referring to the idols.
They are all false. He's giving Jerusalem the message of
good tidings, but I think he is here referring to the nations
around who are holding these objections(?)
indistinct) and So that would also enter into
it.




We you have the assignment. Please get that in by
Froday noon. You can probably do that quite quickly because
the evidence is clear in these verses but if you have another
idea or question you might mention it. See
what the verse says about who is mentioned.
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In reading any book it is very important we see exactly what
a sentence means. Every sentence has words that would be inter
pteted in more than one way and have to be interpreted in the light
of context. In fact almost any sentence anyone could say has to
be interpreted in the light of eontext either expressed or under
stood. Yet there are usually certain words that are definite and
unmistakable. We take those as a foundation and go forward in the
interpretation of the verse.

It has been said "All roads lead to Rome." Now suppose Rome
a road starts going to Rome. It can easily go to a lake and
half turn right or left in order to go around the lake. It may
seem to step back on itself in order to get around the lake or
cross a bridge. It may be actually going to Rome but may seem
temporarily to be going in an opposite direction.

Everything in Scripture looks to Christ. The whole OT looks
forward to Christ. That does not mean we take every verse out
of its context and say this verse is directly speaking about Christ.
It is leading toward Christ. Of course, God gave us the OT in the
first place to keep alive the memory of the existence of God when
people tried to put Him out of theier hearts and forget Him. So
God's greatness, power and majesty is a tremendous element through
out the OT.

In addition to that He gave us the OT to tell us how to live.
t gives us much that is of trememdous value to us in our daily
lives. And he gives us illustrations of his people in history
from ancient times showing how He blessed them and how they went
astray and how he led them back. There is much which by analogy
can he of tremendous value to us even though its direct value
is in showing the progress of revelationx and th progress God's
people made rather indirectly in relation to it. So it is always
important to look at a verse and see what we can get from the verse
itself that is quite unquestionable before we go on to interpret
it in the light of other matters.

That is why I asked you for today to take nine verses, every
one of which has within it the clear evidence it is talking about
Israel, that Israel is the subject. Of course you can say that
Israel can be interpreted different ways. That is true. Israel is
a man, Jacob.
Israel is also the spiritual descendants of this man. Israel is
the physical descendants of this man. The word Israel can be taken
in different ways.

We always start with the most literal. Is it talking about
Israel the man? Next is it talking about Israel the physcial
nation? Is there evidence in the context that it is talking about
Israel in a broader sense than this. We have those questions to
ask. But in every verse that I gave there was either a statement,
Thou art Israel my servant or something like that that specifically
says in this verse Israel is the servant. Or else the statement,
Who is weak but my servant? Who is blind but my servant? Something
which was certainly not spoken about the Lord Jesus Christ. So in
every &ne " of these nine Verses I asked you very specifically
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to deal with it from the verse alone, not from the context or
from other knowledge but from what is in this verse. I would think
that the first step in every one of these nine verses is that
this verse says that the servant of God is Israel.

a-. ., ...
Now there areveses in the OT where "servant" definitely

means Christ. There are such verses, but not these nine verses
that I gave. How cou.d the term servant sometirres mean Christ
and sometimes mean Israel? What is the relation? What is the
development of thoug4ib? That.,. I believe, is a very important thing
for us to understand. We waist- to go into that particular matter today.

We noticed in ch. 41 it is specifically said that -Israel should
not like the other- nations be filled with terror when the great
hords of Persian roops come flooding in from the East, and then
from the North. They came from the East but they had to go North
and around the desert. So they came also from the North.
Practically all these forces except the Egyptians came from the
east and from the ,north.

Cyrus is comincj. -Ne fillirij L1i tisLioris with terLoL
and they are looking to their idols. But Israel should "not be
filled with fear because God said in ch. 41:8, "But you Israel
are my servant, Jacob, whom I have chosen, you-descendants of
Abraham my friend.* Now the last two are ideas that are found
very frequently in the Bible. That they are descendants of Abraham
the friend of. God. God said that through him(Abrahm) al1he
nations of the earth would be blessed. Abrahm was the friend of God.

That is something we've often heard before. And Jacob was
the one whom God those rather than Esau before the children were
born Paul tells us, God had selected Jacob to be the ón-through
whom the promise woü1 come. "Jacob, whom I have chosen." They
had great for blessing from God because they were
the descendants of Abraham, because they were descendants from
Jacob whom God had chosen.

-

But before he' uses either one of those two terms-he says,
You Israel are my servant. A d in v. 9 he says, I took you from the
ends of the earth, from its farthest corners I called you. I said,
You are my-servant." Now this is not a new idea- in Isaiah, but
it is an idea that has not been muchttressed before.

One reading the earlier parts of the Bible -land' even the
first of Is aiah and you get the idea God chose Israel and
picked them simply to be the receipXents of His favor. And
God blessed them. Now that was done. Now that wa-s-not a correct
understanding of the earlier part of the OT. There is more to
it than that but çne could easily get that idea. That Israel is
the one God has chosen simply to show special-favor'. to, simply
as an act of will picking these people rather than some-other
nation.

Of course braharn was God's friend and so it was an important
idea, but this idea of the servant hasn't been touched upon much
before, certainly it has not been stressed, earlier than in Isaiah.
Isaiah noiJ is -laying stress on this idea. IsEael has been chosen
because Israel is to be God's servant.
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Through Israel certain great things are to be accomplished.
Therefore since Israel is God's servant for the performance of
ceEtain great things therefore we can be sure God will protect
Israel. So among the many important ideas in ch. 41,--the idea
of the coming of Cyrus, the fear of the nations, the idea that Israel
need not fear, the idea that idols are worthless, idols will not
give you any protection that is worthwhile. The idols of false gods
cannot predict the future.

God is able to show that he can predict the future by pre
dicting the coming of :yrus 150 years before it happened. There
are many important ideas in this ch., but none is more important
thanthis idea which is introduced here i that Israel is God's
servant. God has a great purpose which he will perform, and Israel
has been called out and selected to be His instrument in the
performance of this purpose.

There is much else that is of great interest and importance
in ch. 41, but that is the new idea add one that is greatly stressed.
We notice in v. 25 that the theme of Cyrus is again touched on.
"I have stirred up one from the north, and he comes--one from the
rising sun who calls on myname." From the North he comes and also
from the East. He comes then comes south against from
Aa Minor against Babylon and he's going against Israel again
after he comes the North the desert and
will come fromthe North.

So the idea of Cyrus' coming is being stressed. Here we have
a great conqueror. No one knows what he's going to do. You always
feel that when a great conqueror comes he's going to do terrible
violencd and ravages. Dictatorship bad filled
with fear. God says, You needn't fear Cyrus. God is going to pro
tect you from him. And he says the reason He will protect you from
him is because they (Xr'ZY are his servants.

In ch. 42 he deals very specifically and directly with the
servant of God. As we start here we Find a picture given that is
very difficult to ink of Israel as performing at that time. Israel
was captive to the Babylonians; Israel was weak; Israel was a small
nation. How can Israel perform this service?

"Here ismy servant, whom I uphold, my chosen one in whom
I delight; I will put my Spirit upon him and he will bring
justice to the nations. " Is Israel going to have the power now
to overcome Cyrus? Well, you hardly think so, because God says He
brought Cyrus. Cyrus is his instrument too fz for certain purposes.
But here is His servant who is going to bring justice to the
nations! There's never been justicea among the nations. There's
always been just a getting along. Getting along. One gives up some
thing; another gives up something else. We've always felt there
was not justice among the nations.

But He's going to being justice to the nations. Then nations
are going to have justice in their dealings with one another; they
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are going to have justice among themselves-and within themselves.
This is going to be produced by God's servant. How can Israel fit?
"I will put my spirit on him and he will bring justice to the
nations. Well, he might put his spirit on a nation, on asmall
nation that was' in the way of physical conquest. They conquered
a great many others, yes. But will they really bring justice then?

They are sinners after all. That has been brought out earlier.
In the references to the sin of Israel. There. are not much by
way of references in previous chs., but there was plenty three
chs. back where it said that for tkx their sin God was going to
send them into captivity, to Babylon.

They are sinners. How are they going to bring justice to the
nations? So this passage here is not describing the servant of
God at the time regarding which Is8iah is speaking. It is not
describing their situation then. It is describing something that
will happen in the future. Something for which Israel has the
great God. Something for which Israel has the responsibility that
is is to be done. Something God says-.is going to be done.

How can this be? That God has raised up Israel and protected
Israel in order to bring justice to the nations, and that God who
is all powerful is going to perform His purposes because he will
put his spirit on his servant, and He will bring justice to the
nations. How can Israel do this? How can Israel do this if she
as ten times as large? If she was ten times as large it might have.
power to conquer all the nations but would it have the wisdom to
establish true justice among them?

I think we must say that at the end of ch. 41 and at the
end of ch. 42, we speak of Israel in their present condition. They
are God's servant. But they are a servant that has been greatly
injured by sin and by the results of sin. We find this in this
same ch. (42) where in v. 18 he says, "Hear, you deaf; look, you
blind, and see! Who is blind but my servant, and deaf like
the messenger I send? Who is blind like the one committed tome,
blind like the servant of the Lord.?"

There's the word servant twice in that ch., and the servant
is said to be blind, said to be deaf, said to be unable to know
what God's will is to say nothing of doing it. That's the condition
of Israel today. In spite of that condition, Israel is God's
servant.

So we have to say, v. 1 is not a picture of Israel as it
is, but is a picture of the work God's servant is to do. A
work for the doing of which God has brought Israel into existence.
Now are we going to say sometime in the future, Israel is going
to do this work? Sometime in the future Israel is going to bring
justice to the nations? Therefore sometime in the future Israel
is going to multiply until she is a large enough nation to con
quer all the other nations, but when it does it will bring justice
to them. There will be no graft among its people. There will be no
corruption among them, and they will not permit graft and corruption
among the people whom they conquer.
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Because they will bring justice to the nations. Can you say
that of an Israel which is blind and deaf? An Israel which has
not sinned? I fel we have to teach two conclusions about this
verse. The first one is that this is a picture not of what
the Servant whom it specifically says in the 5we
looked at to be Israel, not a picture of
what the Servant is to us, but a'p'icture of what God is going
to accomplish through the Servant. Thus it is a picture of the
ideal servant; it is a picture of what God desires the servant
to do.

And I think you could say beynd'.that in the second place that
it is a picture of what God is determined that the Servant will do.
God had promised that this is to be done through His Servant. So
the responsibility for, th fulfillment of 42:1 rests upon the
Servant. The Servant rests upon Israel to:o this.

When you say it rests. upon Israel to do this, you might...say that
when the U.S. army overwhelmed the army of Hitler.ri: 1945 and
all of Germany lay at their feet and'they could do anyth$ngthey
wanted to, that the armies of America had gone into war because
Roosevelt said, We wish to establish a world in which there. will
be freedom from fear--in which Hitler's-Gestapo will not come to
your house and rap on the door and drag somebody out to a Nazi
concentration camp. There will be freedom from fear.

He said the Atlantic Charter is to establish a world in which
there will be freedom from hunger.Everyone is to have plenty to
eat. He said we are going to establish a world in which there is
freedom of religion. Everyone can worship God as he chooses.

Now What was the fourth? The fourth thing-.he said. He said
the Atlantic Charter which was the reason why before the war
began the U.S. had ; neutrality treaty which said we won't enter
into any foreign war Was a great amount ". Great Britain
and France and Russia in order to help us to get Hitler to
establish these four things.

I think that in 1952 in West Germany the U.S. had the
Marshall Plan which brought in food. For two or three years we
had to live in cellars, eating things we got out of garbage heaps,
we had a difficult job to get along but now we all have sufficient
to eat to live. Freedom from hunger. ;They brought us freedom from
fear. The Americans are not coming to our housesnd grabbing us
and taking us off the, concentration camps. We have freddoms from
e fear we had when Hitler was governing us.

We have freedom of religion. We are free to worship God. Now
I forget what the fourth freedom was but they had all four of the
freedoms. But did that 'mean that every American over there was some
body to whom they could look for sustenance, for fr1eedom from
oppression, for freedom from hunger? An American soldier said to
me, When I was in Germany there was a man who was wIkin. near
me, an American soldier who stepped up to a German civilian and
he pointed to the man's watch on his wrist and said, Give me that
watch! The Geraman didn't understand English, and he said, Was? He
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said he hesitated, and when he hesitated the American soldier fired
his gun and killed the man, took his watch and walked off! There is
no doubt there were Americans who did not the various
freedoms that Roosevelt had promised to give Europe.

But America did the things. And Israel is to bring
justice to the nations? Does this mean that every Israelite is
included in the servant of God who is going to bring justice to
the nations? Will there be none of w them who will engage in graft,
none of them who will be affected by sin so that they cannot do
what God wants. No, it is absurd to saythat Israel in being God's
servant means that every single Israelite is God's instrument to
Iring justice to the nations.

Certainly there are the wicked people, there are the vilent poeple
there are the malacious people among them even as there were among
the American army though the Germans tried to rush to get into the
prisons of the Americans rather than the prisons of the Russians.
Because they knew that onthe whole they would be given a fair deal.
Fairer than if they fell into the hands of the Rassians.

Israel is to bring justice to the nations. Does this mean that
all Israel is to do this? Or does this mean that there is a small
portion of Israel which is to fulfill the work that God has laid
out for the servant of the Lord to accomplish? That a small portion
of Israel is to perform the great task that He has laid out for them?

Is it even possible that there is to be one person who is to come
from Israel, who is to represent Israel, who is to do the work on
behalf of Israel for which God brought Israel into the world and
is to bring justice to the nations? We cannot just conclude upon
that from this verse. But we can say that we have a picture here
of the ideal Servant. Of the task of the servant. Of the work f
for whic God has brought Israel into the world, and we have His
assurance that God is oing to perform the work.

He doesn't say, I hope that Israel will perform this. He doesn't
say, I hope this is going to happen. He gives his assurance that
justice is to be brought to the nations and that the One who is
to bring this justice is Israel. But it doesn't mean every single
person in Israel. What part of the nation does it mean? What more
can w it mean?

Well, we go on to the next verse. And we find a picture of how
the servant is to carry out either all the work for a vital portion
of the " We read, He will not shout nor cry aloud, or
raise his voice in the street." Can you imagine a conquering army
comeing in to change conditions in a natthon, to put down all that
is wrong and wicked and not shouting or crying out and raising his
voice? Can you imagine that happening?

Is he dealing here when it comes to bringing justice to the
nations, simply in establishing external conditions. Or is he
dealing with the sin that is in the hearts which it is necessary
to remove in order to bring justice to the nations? If you do not
have a sufficient to perform righteously, if you
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have men who while talking piously are accepting #A16/something
on the side, you do not have justice. Is he talking about someone
who is going to deal with the sin question as touched upon briefly
in ch. 40 and 41?

He will not shout or cry out or raise his voice in the street.
The Jews as a whole have been very successful in accomplishing
their understakings. They have been very successful in the worldly

even SXX small in most nations, in
amassing great sums of money and in accomplishing the purposes that
they have. But I don't think that this is a typical description of
the Jews who will not shoutk or raise his voice. I don't think we
can say that.

We go on to verse 3(42:3) and we find how he is going to deal
with the people. Is he just going to brush aside and destroy every
thing that is wrong, or that is attempting feebly to do What is
right? "A bruised reed he will not rea ." Her2 is one who is
trying to do what is right but he is not succedding. Your or I
would say, Push it out of the way (It is a bruised reed). Tear it
up and throw it away. We want someone who will accomplish what
the is there for.

But the bruised reed he will not break. And a smoldering wick
he will not snuff out." Here is one who is trying to serve God,
trying todo what is right, but not very successful. He is like a
wick in a lamp that is smoldering instead of giving light. You or
I would say, Snuff it out. Clean up the wick. Clean up the lamp.
But he says, A smoldering wick he will not snuff out. In faith
ful ess he will bring forth justice; he will not falter or be
discouraged till he establishes justice on earth. In His law
the islands will put their hope." The islands -- this country
and this country, he means the whole world actually will put their
hope.




So we have this description of what the servant is tryingto do.
It is a picture of the ideal servant. It is the purpose for which
God called Israel and for which God protects Israel through all
these years. It is the purpose for which God will not let Israel
be destroyed. It is in order that there will be accomplished a
work that will be accomplished in the way that is here described.

You can imagine Israel saying, We are God's chosen. We are
to accomplish a work for God. What power will ;e bring justice
to the nations? How will we do it in such a way as this without
great effort? With simply walking forward gently and kindly, not
breaking a bruised reed, not snuffing out a smoldering reed(wick),
and yet bringing forth justice and not faltering or being
discouraged, till justice is established in the earth. How are we
going to be able to accomplish this?

Well, of themselves they will not That is in
evitable. The nation has a work to do, but there are
evil men among kkx them. How large a part of the nation
is it? The description gives at least a suggestion that it is
not a picture of the nation, but that it is speaking of an individual
out of the nation, who represents the nation, and who performs the
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work for which the nation has been called into being, who truly
can be said to be the nation's representative and yet who will
be able to perform the work of the nation.

We will find the United Nations today that will say Russia
says, American says, Bulgaria says. How many of the peoplein
those nations know anything about what is said How many in those
nations would back up what is said? They are representatives of
the nation. They have the power of the nation. They represent the
will of the nation . They are able to call forth the forces of
the nation to accomplish the purposes they have set forth. Or if
they don't they should not speak on behalf of the nation.

Is this a part of Israel, or is this in fact an individual who
is out of Israel, who represents Israel, who does the work for which
Israel has been called but who nevertheless is an individual It
certainly sounds like it thus far. And as an Israelite reads these
three verses, or even these four verses, and hears Isaiah say it,
he says, How utterly r&diculous! How on earth can we cccomplish it?
We who are sick (?). We who have fallen so far short of the purpose
for which He has called us that He has permitted us to go into exile,
and to be subject to the Babylonians.

We have to do every slightest whim of the Babylonian conO
qureors and hot? re we going to accomplish this purpose, this
ideal that is pictured, theobjective for which God called his
servant Israel into being? So as you have this objection in the
mind, immediately Isaiah answers it in v. 5. "This is what the
Lord says--he who created the heavens and steetched them out,
who spread out the earth and all that comes out of it, who gives
breath to its people, andlife to those who walk on it."

There is a very ridiculous, and yet very leacned picture that
is being shown on TV for the next 6 or 8 Sunday nights. It is Prof.
Seagin of Cornell U. He calls it Cosmos. He says cosmos is every
thing that has ever existed or ever will exist. Leaves God out
of it .tdgether, becaBee God of course is not a part
of the . He gives agreat picture of the beginning
of it all when kit it all burst into flame and all the galaxies
and various planets and suns came into existence. He describes the
tremendous distances covered and measure of it.

Then he goes into one little planet and shows how that in
Alexandria there was a great library in which was all the
wisdom of the ancient world, and the director of the library was
able to tell within a very small margin of error how far it was exactly
around the world. See the great learning of the ancient world! Then
there came that hobrible thing of the Middle Ages which destroyed
the and now (indistinct-----too low)
It is a picture that has much of interest but which has underlying
it a denial that there is a God who controls it all.

God says, This is what the Lord says=-He who created the
heavens and stretched them out. Stretched them out. W What does
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that mean? Ancient man could see the stars going through the
heavens. He could see them rise. He could see them go across.
He could see them fall. What does it mean? Stretched them out.
No one even knew until the first decade of the present century
that== when it was discovered ixarxxxxxxxxxxiNxx by an astronomer
in Arizona that there was ±ZX evidence which all astronomers

today accept, though it was a great surprise when it was first

presented to them, that all the parts of the universe are moving
farther away from each other constantly. They are being stretched out.

Constantly further and further away from each other(they are
travelling). And it is agreed by practically x all of them that
it all began with one little ball, perhaps not as large as this
room in which all the matter of the universe was pressed to

gether and it blew out in one great gigantic explosion that is
all that is in the universe today.

Dr. Sagin does not deny that. He even shows us picturesof
it (indistinct) Who stretched it out. It just
stretched out! But here God says, I'm the one who stretched it out.
Who spread out the earth and all that comes out of it,
who gives breath to its people, and life to those who walk on it.
God says, You find it hard to believe that Israel can be God's
instrument or any part of it to bring justice to the nations.
You find it hard to believe that. But I am the God who created
all theuniverse and I can bring to pass what I choose. And if I
can bring to pass the great universe, I can bring justice to the
nations,and I can deal with the question of sin which prevents
justice among the nations. I can deal with that.

And Israel or some part of Israel is my instrument with which
to perform this. He goes on: (v.6), "I the Lord, have called you
in righteousness; I will take hold of your hadd. I will keep you...
Is he here talking to the whole nation? Yes. But he is talking more
specifically to one part of the nation, who is really to accomplish
this work of the servant of the Lord.

I will take hold of your hand. I will keep you and will make
you to be a covenant for the people and a light for the Genties.
Are the "people" and the "Gentiles," parallel? Are they similar?
The word Gentiles is the nations. It could be a parallel. Yet it
is equally possible(as in any sentence there is more than one
possibility of certain words), and here in the case of "people"
it miqht just mean the nations, but in such a case it probably
would be plural.

But when he says "the people", a covenant for the people,
it suggests that he's talking about Israel in contrast to he
nations. And that the work of the servant is not only going to
accomplish a light for the entiles, but it's to be a covenant
for Israelites. Now that we cannot say with certainty
from the verse because there are the two possibilities of the
word. But we can say there is a gleam(?), just a little tiny
suggestion that the work of the servant is not only to be a work
in relation to the nations, but it is also to be a work in relation
to at least a portion of Israel, and perhaps a large portion of it.
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"I will make you to be a covenant of the people and a light
to the Gentiles, to open eyes that are blind, to free coaptives
from prison, and to release from the dungeon those who sit in
darkness." His purpose then in establishing justice is to bring
freedom to those that are oppressed; He is to deliver from the
bonds of sin those who are suffering under it. He is to open the
eyes of the blind-- far beyond what the heathen nations could
perform.

"1 am the Lord that is my name! I will not give my glory to
another or my praise to idols. See, the former things have taken
place, and new things I ddclare." Isaiah mentions they are going
into exile. tx sx Isaiah's predictions that they are
going into exile have been performed. They have taken place. It
has taken place for the Northern Kingdom; the godly in the Southern
Kingdom already imagine it as having taken place. People 150 years
later as they realize that it has taken place That the
exile came just as God said that it would.

The former things have taken place and new things I declare;
before they spring into being I announce them to you."So there are
wonderful blessings ahead that God is going to bring.

Then he goes on with praise. "Sin unto the Lord a new song,
his praise from the ends of the earth, you who go down to the sea,
and all that is in it, you islands, and all who live in them. Let
the desert and its towns raise their voices. . . Let the people of
Sela sing for joy; let them sbout from the mountaintops. Let them
give glory to the Lord and proclaim his praise in the islands.
The Lord will march out like a mighty man, like a warrior he will stir
up his zeal; with a shoult he will raise the battle cry and will
triumph over his enemies."

That doesn't sound like the earlier verses of the chapter,
where he won't shout or cry aloud or raise his voice. The Servant
has a work to do which which is to be done is a gentle, fthrm,
strong positive manner , and in an effective way but not with
sudden outbursts of force for a while.

But God also performs with great violence like when He
brings Cyrus to come to overcome the nations and to free Israel.
"With a shout he will raise the battle cry and will triumph
over his enemies."

"For a long time I have kept silen , I have been quiet and
held myself back. But now, like a woman in childbirth, I cry out,
I gasp and pant. I will lay waste a the mountains and hills
and Jry up all their vegetation; Iwill turn rivers into islands
and dry up the pools. I Will lead the blind by ways they have
not known, along unfamiliar paths I will guide them: I will
turn the darkness into light before them and make the rough places
smooth. These are the things I will do; I will not forsake them.
But those who trust in idols, who say to images, You are our gods, will
be turned back in utter shame."

This is 7 7 the idolatrous nations ?? The great
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temptation that the Israelites would be led astray into idolatry.

But (you notice what he says now), Hear you deaf; look, you
blind, and seer Who is blind but my servant, and deaf like
the messenger I send? Who is blind like the one committed to me,
blind like the servant of the Lord?" Israel is the servant of
the Lord. Israel has the objective given in the beginning of ch.
42. Israel has the assurance that this work will be performed and
strives ascribes (indistinct ?) Yet Israel is blind;
Israel is deaf.

How can they possibly fulfill their service duty?
"You have seen many things, but have paid no attention; your ears
are open, but you hear nothing. It pleased the Lord for the
sake of his righteousness to make law great and glorious. But this
is a people plundered and looted, all of them trapped in pits or
hidden away in prisons. They have become plunder, with no
one to rescue them; they have been made loot, with no one to say,
Send them back."

"Which of you will listento this or pay close attention in
time to come? " How can they perform the work of the servant?
Look at the position they're in. They're in captivity. They're
in suffering. They're in misery. They are plundered and looted.
You can just hear them complaining. What a tremendous ideal you
have set before us! What a duty to perform! But how can we ever
do it? How can we who are suffering from injustice, we who are
one of the smallest of the nations. How could we perform the
mighty work that God has assigned the Servant of the Lord? Look
what a position we're in. Look how we are plundered and oppressed!
Look how we are in bondage!

God answers them in V. 24 --our first passage of real sharp
rebuke, in this section. 't-Who handed Jacob over to become loot,
and Israel to the plunderers? Was it not the Lord against whom
we have sinned. For they would not follow his ways; they did not
obey his law. So he poured out on them his burning anger, So he
poured--------------the violence of war. It enveloped them in flames,
yet they did not understand; it consumed them, but they did not
take it toheart."

Here is Israel the servant of the Lord. Israel' can't fulfill
the work because they are in suffering. They are in bondage. They
are in misery. But why are they there? Because of their sin-. Be
cause of their turning away from God. It was God who put them
there. It wasn't that God couldn't protectthem. When an ancient
nation was conquered ordinarily if God interfered
they were unable to touch them.

They were shown to be weak, or even non-existent by
the nation being destroyed. But here was God actually
giving over His own people-to be conquered. He's given them
over to this situation. He has permitted it to happen because
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of their sin. So we see that the basic problem is the problem
of sin.

Now when Israel like all human beings
how will Israel ever perform the work of the Servant? Will it
be one from Israel who represents his people, who truly can
be said to do the work of Israel because he truly is an Israelite
and yet one who is far more than an Israelite. One who has the
power, the ability, one who has the understanding (indistinct)
the one who will fulfill the wonderful promise of ch. 41 and carry
out that work?

Thus we go to the NT. We get certain ideas from it. And we
just read them back into the OT. And there is a certain validity
to that because the OT implies that which is not yet clearly
stated. There is such a thing as progressive revelation or the
suggestion of an idea, and the gradual (indistinct) further
and fruther whXere it is brought out clearly. That
as all true(?)

Nevertheless I think we get more of an understanding if we
take just what is there clearly and see how the
(indistinct ? ? ? )

Now the assignment for next Friday is a very simple one.
It is merely to express in your words exactly what is the significance
of Isa. 42:1-7. What is it really talking about? What is the real
meaning and purpose of Isa. 42:ix 1-7. (indistinct) Plenty
of time to review what we've covered this far. That is the
assignment for next time. There are quite a few who have not done
their assignments. (indistinct) Look at the passage
( indistinct) Isa. 42:1-7-- we've already covered it in class.
See how well you understand it and how well I've gotten it across.
More helpful to me than to you. (indistinct)

You who are auditing it I think you'd get more value out
of the course by doing the assignments.
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(Mention of the childden of Liegel and Peterson are
in the hospital and to remember them in prayer)

I think we should realize the Bible was given by God
to people to deal with their particular immediate situation
but to give them truths that would be available for all ages.
It is not a book with a hidden meaning, a book of hidden things
we can work out with great difficulty though Jt may have many
things that were not understood by the people at the time when
they read it.

I heard a man this morning on a tape I have who said that
where the Bible says the sinner being 100 years old shall be
accursed, that 100 is in Scripture stands
for completeness and therefore tths is pointing out the com
pleteness of the suffering of the lost through all eternity.

I was reading a famous theologian who said that in
Revelation where it says that those who died in Christ will
live again and reign with Christ 1000 years and the rest of
the dead lived not until the 1000 years be finished, that 1000
is the number of perfection and therefore the perfection of
the joy of those who die in Christ during the imtermediate
state prior to his resurrection is meant!

Such statements make the Bible a book of connumdrums that
more or less try to figure out some hidden meaning from the
various words. That is very definitely zfalse to the in
terpretation of the Bible. If there's something we can't under
standlet's just say we can't understand it. We can expect there
will be things we can't understand in the Bible because the
Bible was given for all periods. God may have something in the
Bible that means a great deal to us today that 100 years ago
would have been difficult for people to understand.

He may have somethings in it that we find difficulty in
understanding but would have exactly met the needs of people
100 years ago. There may be things in it we don't understand,
and we shouldnot feel too badly about that. But in order to
understand it we should take what is clear and stand upon it
but not make terms like 1000 or Israel or 100 years or some
thing like that stand for something different from what they
say unless there is clear evidence that the words are used in
a figurative sense. And of course that does occur. There are
instances where that occurs.

But to make ceneral rules like that or to say that
because a figure is used in a paraliaix pabable to have a
certain meaning therefore whenever this figure is used it has
that meaning--we have no right to insist upon such a regularity
throuch the Bible. Egypt is a symbol of oppression and suffering.
The Israelites were in Egypt in their great suffering and
oppression. But to say that Egypt is always a symbol of suffering
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and oppression is w ridiculous. Because we find that when

Jospeh took the children of Israel down into Egypt that Joseph
said, The Lord brought me down into Egypt to prepare a place
for you for a refuge during the famine. In that case Egypt was
a symbol of a place of refuge and of protection. A figure does
not have to be used in the same sense throughout.

In this section in Isaiah there is much tht is of great
value to us today and we can pick out isolated verses and get
great blessing to ourselves. And there's no reason we should
not. But we get far more value out of it when we understnd just
what it meant in relation to the people to whom it was given.
And how in the midst of the circumstances of meeting the needs
of those people the prophet looks forward to future developments
that would have a very very special meaning and importance for us.

I appreciate the papers that you turn in to me. These

papers are a great help to me to know how well I am getting par
ticular ideas across, and also to prepare you for points of
discussion which you have a background for which you might not
have without the paper. The graduate students--those taking it
for grad credit--have a special assignment in two parts, one of
which was due last Friday, the other is due next Fiiday. I trust
everyone understands those.

The assignment for next Friday, the regular assignment
will be posted during this hour so you'll find it posted three
places. The assignment is due this Friday. It sounds like one
of the biggest assignments we've had yet but which actually is
one of the smallest. It just took a little longer to say than
with some others. And it does require the use of a concordance
which we haven't required before.

Now we noticed as we began our study of this section of
Is. that it comes immediately after ch. 9 39 which predicts
their going into exile into Babylon. Then ch. 40 ff. for many
chs. is dealing very specifically with the problem of exile in
Babylon. The Babylonian exile is never predicted in these chs.
It is assumed.-He-deals here--with the problems-of people who
are in exile and have been in exile for quite a while.

The simplest way to understand this section would be to
say, Somebody else wrote this. Not Isaiah, but somebody else
wrote it 150 years later and it simply was added to the end
of the roll by Isaiah because the two styles are quite similar.
That would be the simplest way to interpret this section.

But the NT quotes from it, not saying you read in the book of
Isaiah, or you read in the OT, but Isaiah said. On the evidence
of the NT we are convinced(believing as we do in the inerrancy
of Scripture) that the whole book of Isaiah came from that par
ticular man Isaiah. now this is not in itself a matter of such
tremendous importance. Belief in inerrancy is of tremendous im
portance.

Who wrote this section wouldn't affect us greatly so long
as we know it's true, that it's God's Wad. That whatever it says
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we can depend upon. But there is hardly a scholar who believes
that believes that simple theory that I mentioned that here's
something 150 years later that was just fastened on the end
of the roll! Hardly anybody believes that. They started out
believing that 150 years ago, but since that they've noticed
much in the second part that they say was written by the first
Isaiah, and other things were wirtten latter and when they get
through they have about 40 different Isaiah writers!

So the simple idea of two Isáiahs is one the liberal
scholars do not have. By the way, this whole matter of higher
criticism I tried to condense what seemed to me to be of greatest
importance in connection with it, and put it into a 4000 word
article on higher criticism which should appear in Christianity
Today this week, unless something happens and they postpone it.
But I would be surprised if that happened. I think that from the
viewpoint of higher criticism there are many things in that aritcle
that very few Christian theologians know though students of
literary studies in general are probably familiar with them.

But in this course we're not so much interested in higher
criticism; we're interested in "What does this mean?" So our
principle thought is, What did this mean to the exiles? And
believing as we do that it was all written by Isaiah, and there
for written 150 years in advance that we can say, What did it
mean to the godly people in Isaiah's day who imagined themselves
in the condition of exile, and what would it mean when the time
of exile came.

So you notice in ch. 40 that it is like an overture to
the whole section, like a symphony. Ch. 40 says no specific
word about exile. Nor does it say any specific word about the
coming of Christ to deal with the matter of sin.

Question: (Indistinct-- about the second Isaiah)

Yes, the belief in the Second Isaiah would affect two
or three places here where an argument is built--this has been
predicted long in advance. And therefore it would have a very
delorterious effect. But to my mind the most important thing
abbut it is that the NT very clearly says that these parts
were written by Isaiah. To me that settles the matter. To me
that is the most important. But we cannot say that we have
here the belief in one Isaiah; here the belief in two, because
liberal scholars don't believe in two. They believe in about 40
different writers all stuck together. And it all started with
that simple idea of the two Isaiahs.

And you can make a tremendous argument for it because he
is talking about the problems of the exile. He is talking about
it. But to me the NT settles it, that Isaiah definitely says it.
Then these points that he gives evidence that he's building an
argument on God's having predicted it. But it does not simply
predict exile; it assumes exile. It talks to people in the
condition of exile, either imagining it as I believe they were
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in Isaiah's day, or actually as they read the scroll later and
saw how it exactly fit in their time.

This first ch.(40) then is a prologue, or an overture.
It touches on the tremendous emotions that are vital both to
sufferers in cxile(though there's no specific word about exile)
and also to those who rejoice in salvation through Christ
thought there's no specific word about that either. But it
touches on the emotions that are common to both situations,
of deliverance. And touching upon them it deals with the great
thoughts of comfort to suffering ones, God's promise of deliverance,
the gentleness of God in dealing with His people, the certainty
that God wil füifi1l His promises, which is based on his great
ower that is stressed in these chs. as in hardly in any other
place in the whole bible, and the stress on the fact that God
knows the end from the beginning and is predicting what is going
to happen.

And of course toward the end of the oh., the assurance
that those whom God delivers He will gives strength to walk to
run and to move forward in the procedures that he lays before
them. That had a tremendous meaning to the exiles, and has a
tremendous meanino to us. That's not double fulfillment. That's
the fact that this oh. is dealing with the emotions and the
situations common to both of the great themes that are dealt
with in this whole section of Isaiah.

In oh. 41 we began the progress of the movement of the
symphony, and we began it there in ch. 41 with God declaring
that a great conqueror who is coming and before whom all the
people are terrified is coming because God has sent him. Tho
Cyrus does not know God, God has caused that this should happen
and we can see God's activity in all that happens in the world.
We may not understand. There's much we don't understand but we
know God controls all things.

Here he says there is this great conqueror whom all the
nations are terrified before. He is coming from the north and
from the east and overcoming everything in his way but don't
you be afraid if you belong to God because God has == is in
control. We can say that of every situation in life. We don't
know what's ahead for our nation. I do hope that all of you
will, if you have not yet registered, will register today.
It's the last day to register to vote and the--I've put on
the table in back here things you can fill out and register
to vote in Montgomery County, or in Bucks Co. if that's where
your residence is. Now if you'll fill them out and get them
to the office we'll see that they get them in time, and they
will send you a card authorizing you tovote at the election.

There are very great dangers ahead for our country.
This election is one of the most important in all the history
of the United States. As Christian citizens it is our duty
to vote our convictions. I heard it said yesterday that 50%
of evangelical Christians don't vote at all! That is a terrible
slam upon the intelligence and the consecration of evangelicalChristians. Because when we live in a country where we have the
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freedom in determining who our rulers are going to be, we have
have no right to complain about anything the government or the
police or anything connected with it does if we haven't done
our part and voted. So I trust that any of you who are not
registered will fill out one of these papers today.

Here they face the coming of Cyrus. I'd like you to have
that in mind very definitely, and to note the passages as we
go through that relate to Cyrus, and to see how he comes back
to this over and over. This great conqueror is coming. He's
coming from the north; he's coming from the east. This one
whom God has sent == this one whom Godsays he has sent, and
eventually he even gives his name as Cyrus as this great
conqueror.

But in the face of the coming of this great conqueror
he assures the Israelites they need not fear. Why does he say,
You need not feat? Because I've picked you out for a special
blessing? That's not what he says. He says, You Israel are my
servant. Jacob whom I have chosen, you descendants of Abraham
my friend. I took you from the ends of the earth, from its
fartherest corners I've called you. I said, You are my servant.

Israel is going to be preserved because Israel is God's
servant. If we truly believe in Christ we should be God's servants,
and if we are He has a definite work for each of us to do. He
will give us strength and life to perform the work that he wants
us to do. If we do our best and still the work seems tous to
fail, if we do our best and he cuts us short before we feel
we have finished anything like the work we ought to do for him,
we can know still that it was his plan, and we can rest in con
fidence and in assurance that he is working all things in
accordance with his will.

So he says, Israel, you are my servant. I'mnot protecting
you simply because I like you. I'm not protecting you simply be
cause you are my pet. You are those whom I have selected be
cause a great work is to be done. And what is the great work?
that is to be done? It doesn't say anything about it in ch. 41,
about what the work is that they must do. But he assures them
that they will not perish. That they need not fear Cyrus because
Israel is His servant.

You notice when he says Israel is God's servant, you
don't necessarilymean that God's servant is the whole nation
--there are wicked ones in that nation as in every nation.
They are not included in what he means eventually by his servant.
Itwill be a part of the nation thatperforms it. Will it be a big
part, a small part? Will it, even be one individual? We are not
told yet. But it must be someone who comes or-someone who comes
from Israel and who can properly represent Israel.

In ch.. 42 we have a section in which we're told'What the
work of the servant is to be.. What is God going to accomplish
through his servant? So he gives us here the purpose of the servant.
Not only that he gives us the assurance that the work of the servant
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is go ng going to be fulfilled. So he says, Here is my servant
whom I uphold my chosen one in whom I delight. I will put my
spirit upon him and he will bring justice to the nations. This
particular verse does not say he will bring salvation to those
who trust in him. It says he will bring justice to the nations.

Have Christians brought justice to the nations? When we
have two nations over on the other side of the world fighting
each other today making claims and counter claims against each
other. Neither one can say that they have justice. When we have
the tanks of Russia rolling through Afganistan where most of
the people do not want the Russians at all. Where we have
thousands of young men )n Russia brought up to know that their
==that it is their fate to be drafted into the Russian army,
given a training there and then sent off they know not where
finding themselves in Afganistanamong a people who do not want
them and are disgusted with their coming and who are- ready to
kill and torture them in any way they can because they want to
be free from them.

And we have these young Russian men who themselves never
had any desire to do-such things and are subjected to th-at situation
--do we have justice among the nations? We certainly do not have
justice as yet among the nations. But God said that his servant
will bring justice to the nations. He says that in v. e. You
look again in v.3( last half). AqairLin v.4 he says In faith-'
fulnss he will bring forth justice; he will not falter nor be
discouraaed till he establishes justice on earth. In his law
the islands(that means the distant lands) will put their hope.

Today when ]great sections of the world have almost no
one in them who even recognizes the Name of Christ, and when
our so-called Christian-nations have in so many regard-s re
pudiated belief in Christ acIestblished moral standards that
are utterly contrary to what is taught in the Scriptures-, shall
we say that this is a -prophecy that did not work out? That was
not fulfilled? He will not fail nor be discouraged till he has
established justice on-earth, and in his law the islands will
put their hope? Or shall we that what "when he establishes justice
on earth" means until he takes to heaven those who belive in
Christ and delivers them from the injustices on- earth

I think it's far better to say you don't believe the
Bible than to say, Yes I believe it and then twist it around
to say sometimg utterly contrary to what the wordssay! But
this is what we are told here that the servant is going to do.
God has brought Israel into the world to be his servant, and
his servant must establish justice on the earth and must cause
that all the most distant sections of the-world will be looking
for his law which they will be obeying to the very best of
their ability. This promise of justice, yes----

-

Question: (unable to catch this 'uestion)
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No, -I think justice means a continuing situation in which there's
no oppression. No misery or suffering. Hitler's forces thought
they brought justice to the Jews by sending them to the concen
tration camp! But I would'nt call that justice. I would not call
God's sending the wicked to hell, God's bringing justice to the
earth. He might be cleansing the earth, but I wouldnt say it was
establishing justice in the earth.

Well now, this vision we have here is nothing new in Isaiah.
We've already had many glimpses in the book of Isaiah of the estab
lishment of justice in the earth. Looking back at ch.2:3, "Many
peoples will say, Let us go up to the house of the God of Jacob.
He will teach us of his way so that we may walk in his path."

Maybe that's happened alreayd, you might say. People from
all over the world have accepted Christ, have taken that which came
from Jerusalem and have desired to walk in his paths. The law will
go out from Zion the world of the Lord from Jerusalem. The Gospel
has gone out from Zion, the world of the Lord from Jerusalem.

But look at the next verse: He will judge between the nations
Thatmight mean giving blessing to some-nations and destroying others,
if you stopped there. But he goes on--and settle disputes for many
peoples. They will beat their swords into plowshards and their
spears into prunning hooks." That is somewhat figurative. By swords
and speas.he means instruments of war. We don't use them today,
but today there are more tanks and warplanes made than ever before
in history. The Russian government has produced enough missles to
kill everyone on earth. They are mostly directed so they would
land z on the U.S.A if they were shot off, but they have as I
understand it six times the fire power there is in America.

If America shot missles toward Russia they have a system
whereby everybody is to get underground in a few minutes notice.
If you were to hear that Russian missles were to land here in
15 mm. how many of you would have any idea what to do or where
to go? They are prepared, we are not. That is not a condition we
have todaywhere God has settled the disputes for many peoples
and they;ve beatne their swords into plowshares and their spears
into prunning hooks.

Nation shall not lift up sword against nation, nor will
they train for way anymore. Isa. has a picture here which is not
a picture of heaven, but ,a picture of something wonderul that will
come on earth when the Servant of the Lord establishes justice
throughout the world and controls all things for good.

We have this wonderful picture in Isa.2. I won't pause
over ±kxz the picture in Isaiah 4, but glance quickly at the
picture in Isa. 11. Isa.ll:4 -- But with righteousness will he
judge the needy and with justice will he give decisions for the
poor of the earth. He will strike the earth with the rod of his
mouth; with the breath of his lips he will slap the wicked.one.
There is- a tremendous statement of what he says is going to happen.
Verse 9: They shall not harm nor destroy in all my holy mountain.
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For the earth will be full of the knowledge of the Lord as the
waters cover the sea." Does that say there will be.no violence
inheaven because heaven will be full of the knowledge of the Lord?
Certainly it has always been. This is a picture of earth.

Isaiah had the wonderful picture of the establishment of
universal peace and of universal justice on this earth. In ch.
42 we are told God's servant must establish this. He must establish
a world free from injustice and violence. How can Israel ever do
this? Here is the purpose set forth for which God has called
Israel to be His servant, but how can Israel ever be able to do
such a thing? You say, That's a wonderful ideal, but what a silly
thing for this nation Israel to ever think they cando that?or
that a part of them will do that, or that any individual from
among them will be able to do that.

Thaxpmxkmiiiamxisz Napoleon thought he would establish
he law all through Europe. He did for a time, and all Europe has
been greatly blessed, though it was greatly cursed by what
Napoleon did, it also has been greatly blessed by the fact that
he introduced many laws into all of Europe which all Europe
maintains to this day. For instance, they say the temperature
is zero when it is freezing. Napoleon never conquered England
or America, so we say when it's 20 32 above zero it is freezing
which is about as silly as anything you can think of certainly!

It was the best they could figure a few years before
Napoleon when the German Farenheit worked out a system. He
found that melting snow was always at a certain temperature.
He set his zero at this temperature of melting snow and cold
water mixed tpgether. That gave him a zero. People later on found
that that was actually way below freezing, 32 degrees below
freezing. They found what freezing really was, so they established
the system with zero for freezing, and today the world would be
divided between the three different systems that were established
except that Napoleon conquered most of Europe and established a
reasonable system for it. So there's a uniform system in all of
Europe except Britain because he established it. He establihsed
man good things. But I certainly wouldnot say he brought justice
to the nations. He brought much injustice along with many good
things that he brought to them.

How could an individual from Israel do a fraction of the
good Napoleon did even apart from the harm and eviL that Napoleon
did? How could he? God says, It is goin,q to happenL In v.5, This
is what the Lord says, he who created the heavens and stretched
them out, who spread out the earth' and all that comes of it, who
gives breath to the people and life to those who walk in it.
You can't believe that should a thing would happen! You
can't believe that a time of universal justice, and freedom
from fear, universal freedom from violence, you can't believe
in it, and above all you can't believe Israel can establish it!

God says, I say this and I am the one who created the
heavens and stretched them out. I'm the one who controls all things
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and I say that the servant of the Lord is going to produce this.
So he stresses his greatness and power in order to give us assurance
that indeed his promise is going to take place. We can believe
that this is going to happen. Ther servant of the Lord is going
to establish universal justice upon the earth. God says it is
sure to occur.

Well, you could think of an ordinary Israelite saying, How
could I ever so this? How could I reach out to Greece and Rome
and all these different areas, and force them to stop all their
fighting and all their violence and establish universal justice.
How cothld I do it? How could our nation, even if every one in
our nation was devoted to the desire to do this, how could we
ever possibly do this? But God says, This is what the servant of
the Lord has been called in order to do. Not only that he says
he's going to do it. It is going to be fulfilled God says.

But more astonishing that that, he says in v.2, to the
first half of 3, he tells us how it is going to be done. It's
not oing to be done by great armies marching out and ZZY
overcoming everything. It is going to be done in a way that you
could never dream of.

A bruised reed----- He will not shout or cry outrp nor raise
his voice in the street, a bruised reed shall he not break, and
smoldering wick he will not snuff out. In faithfulness he will
'ring forth justice. If you are trying to be a light for Christ,
trying to serve Him and you don't seem to be successful but
you are doing your best, He will not snuff you out! He won't
cast you aside and say, We're not interested in him, he can't
do any better than that. If you are doing your, best and you are
serving him, the servant of the Lord is going to accomplish
this and he will make use of all of us. But it is he and not we
who are going to accomplish this.

He is going to accomplish it in ways we would never dream
of.He says in v. 6, "1 the Lord have called you in righteousness,
I will take hold of your hand, I will keep you and make you be
a covenant for the people." What people? Does this mean the
servant of the Lord is going to be someone who is going to come
and bring great blessing to the people of Israel? It doubtless
is included. But he doesn't stop there. He goes on, And a light
for the Gentiles, to open eyes that are blind, to free captives
from the prison and to release from the dungeon those who sit
in darkness.

Now all parts of what God promises the servant will do
need not necessarily be fulfilled at the same time. He will
establish justice throughout the earth. But it may be that God's
servant even before that time will bring light to theblind, will
free captives from prison, that he will partially show forth what
he's going to do on a universal scale he will show on a smaller
scale to all who put their trust in him. So again in vv.8-9 we
have the certainty of this stressed. It is something that is just
beyond belief that he is going to do this and going to use Israel
as His instrumet in doing it.
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So he says I am the Lord that is my name. will not give
myglory to another nor my praise to idols. See the former things
have taken place." What former things have taken place? They
have gone into exile as He predicted. They have done it. If
people read this 150 years after Isaiah they know the prediction
God gave of their going into exile was fulfilled. If they read
it at the time of Isaiah they know that the northern kingdom
had already gone into exile, and they see the sin of their own
nation and know that it also will go into exile.

They can hardly believe in Isaiah's day that it will be
to Babylon they will go rather tban to Assyria which was the
great power in his day. But the godly know that Isaiah said it
and that it is going to take place that way.

So he says, The former things have taken p'ace, and new
things I declare. Before they spring into being I announce them.
And the new things he declares begin with the coming of Cyrus,
begin with the great conqueror who is coming who is to be God's
instrument for something or other. We're not yet told what for.
But he's coming bringing terror to the nation, but Israel need
not be terrified. Later on he tellsus how God is going to use
him for his purposes.

He assures us that new things that he's promised as he
looks forward into the distant future, he sees the eyes that
are blind opened, the captives freed from thedungeon and released
from the prison. He sees justice established throughout the earth.
And he sees this happening through one, or a group, he doesn't
say yet which, that can properly be called Israel which of course
it couldn't be because many of them denied the Lord and turned
away from him. Or is it a part of Israel, or is it an individual
who is an Israelite and can truly represent Israel in carrying
out the task assigned to Israel.

Question: (by !r. Piras) It seems that the passage refers
to the Lord and yet from in v. 4, he will not be dis-
heartened or crushed till he establish jutice in the earth."
Now this justice is still future at this time?

I have not seen it anywhere in the world. Yes. It would
seem to be something that has not yet occurred, certainly.

Questioner: If it is future now. It says, He will not be
crushed, till it takes place. Does that mean that his death on
the cross did not would not be disheartened or crushed?

He was not disheartened or crushed onthe cross. He trium-
phantly bore our sins op the cross. He was not disheartened. He
was filled with pain and misery, but certainly he was not dis
heartened. He went to the cross knowing he was fulfilling the
great thing for which he came into the world and he was lay
ing the foundation upon which all his future work was to be built.



ISAIAH Lecture # 5 Oct. 6, 9S0 page 9

Question: (indistinct) Christ a covenant to the
people and a light to the Gentiles

I would say that in the light of what we find further
on in Isaiah we can say that, yes. But at this point we are
not yet at that where that is made clear. At this point we
know it means either the whole of Israel or a part of Israel.
At this point we have no reason to suggest that it was only
Individual out of Israel, but we have Do reason either to deny
that possibility at this point. It is only later as we go through
that it becomes clear that the servant of the Lord, txwxk
the work that Israel is responsible to do will be done by one
individual rather than by a large group of the nation. It's
not yet brought out.

Question: Verse 4 --going back to Bob's question. He
will not falter nor be discouraged until he establishes
The implication seems to be until some future time.

No, the wod word "till" in English is ambiguous be
cause it can mean--if I say that I'm going to drive to Chicago,
and I'm not going to stop before I get to Pittsburgh, that
doesn't mean I'm going to stop at Pittsburgh. I might go 100
mils further before I made a rest stop. But I won't stop this
side of Pittsburgh. The word "till' can be used to imply that
when you get to that point it's ended. But it doesn't
necessarily imply that.

He won't stop until that doesn't necessarily mean he
wil stop at that. You might say, This fellow won't stop study
ing until he finishes his course! and graduates, but I hope he
won't stop studying when he graduates, I hope he'll keep on
afterwards. The word till in English often carries a suggestion
that it only goes that far, but it's not in the word. It's up
to that point it doesn't happen, but it doesn't say what
happens. beyond that.

Question: (indistinct) Refer to the millennium!?

Well, I can't think of anythin else it could refer to.
Can. you? I mean, if anybody has another interpretation I'd be
interested to hear it. But I've never heard of one that seems
to me to make any sense.

That word Millennial I think ib a way is unfortuante.
That we have come to speak of premillennial and post or a
millennial. They are terms that don't convey the real significance.
What we mean is when we say premillennial, that we believe in
a millennium and that this millennium will come after Christ
comes back. When you say premillerinial you mean Christ will come
back before the millennium. The word doesn't convey it, it
isn't a good word.

It's like the word pretribulation rapture. That is avery
bad word because many people interpret it to mean there's not
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going to be an tribulation until the rapture! It doesn't mean
that at all. We've had tribulation ever since the time of
Christ. There were 10 great persecutions under the Romans. We may
have terrible tribulations before the rapture. But pretribula
tion rapture means there will be a tribulation AFTER b the
rapture!It would be much better if some other term were used.
It's confusing.

A post tribulation rapture--if that means as soon as
there is going to be a rapture, the Lord should have come
hundreds of years ago, because there have been many tribulations.
A post tribulation rapture means there won't be any tribulation
after the rapture. I don't know what other term would be better,
but I know these terms are very very poor.

Question: I'm having trouble with he shall be
crushed like Isaiah 53

"Crushed"? Is that the KJV?

Questioner: No, NASB. The fact that it says in Isa. 53
that he I wondered if it could mean that the could
be the basis of that being established even though it
might not happen until the future, just like the crowd(indistinct?)

I would say that--- It doesn't seem to me that "crushed" is
a good word for this. Now the NIV translates it "be discouraged."
I don't think it's referring to his being crushed, but to lose
hope, to lose heart. But the cross certainly is the basis of all
God's blessings since that time. That is brought out clearly in
this section of Isaiah, but we haven't come to it yet. We
gradually lead up to it, then it is brought out in its logical
relation to the context, but at this point it has not yet been
revealed. After we go on we can look back and see how it fits
in at this point.

But what I'm anxious to do is to see how this develops
up toward that point, and how in the midst of a situation he
brights out these great truths of the future. The primary great
truth that's brought out here is that the servant is going to
bring justice to all the nations. That's clearly stated here.

Question: Doyou think happened before that time
his coming in the millennium or could it possibly
(indistinct)?

It doesn't say. We cannot tell from this verse. It says
that the servant is going to do that and we know Christ did
that when he was here on earth, and we know that representatives
of Crist have done it through medical missions in many places
since that time, and we have every reason to think it will be
done to a far greater extent later on. But the verse there is
telling about what he's going to do, looking at a long view,not
arranging things in a specific order. It certainly doesn't say
that all who are bling will have their eyes opened at any time
prior to the millennium, but it says that many will, and certainlyChrist opened tkx the eyes of many.
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Certainly Christ did open the eyes of many when he came.

Unless there's a further question on this section which
is very important, which I want you to get an idea of what is
promised here which is how difficult it is to think that Israel
could fill such a thing. Then how he goes on after that and
gradually brings out the truth of how it is to be fulfilled.

Question: Did the former things and new things?

The former things here would be the going into exile. The
fulfillment of the promise--not the promise but the prediction
that they would be taken into exile for their sin and that they
would be taken to Babylon rather than to Assyria. Those things
have beenfulfilled. God promised -- promises deliverance. And
back here in ch. 40 as it began, we have the statement in v. 2,
Tell her that her sin has been paid for.

Now we have very little touch of sin up to this point,
very little. The reason for that is that God is not now speaking
to Israel in their homeland, arrogant, defiant of God, living
in wickedness. He's not speaking to kmxasxs1ixx the mass of
the nation. He is speaking to the godly of the nation. And he
is looking forward to the terrible misery of the exile and in
that this section has less rebuke than perhaps any other part
of the prophets. He is comforting. This is Isáish's book of
comfort. But in the course of comforting them he gradually brings
to attention the fact that they are in this situation is because
of their sin.

He gradually brings that to their attention and gradually
changes the stress from the terrible conditions of suffering in
exile to the sin that caused the exile and brings out the fact
therefore that unless the sin uestion is dealt with there's
nothing great accompliesh by delivering them from exile. Because
there will be new exiles if they continue in sin.

Therefore he deals with them very tenderly and compassion
ately, but gradually brirjging to full realization the fact that
the most important thing is not exile but sin, and how he is
going to deal with sin. And when we get to klak the end of the
passage we're dealing with this semester we see exactly how God
is going to deal with sin and lay the foundation for the establish
rnentof justice in the earth through dealing with the sin. So
there's a gradual development of thought. He's speaking tenderly
to people in sorrow and suffering to bring them more to a
realization of why it happened and what the basic problem is
and then how he's going to deal with that basic problem.

Qeestion: (about the newthing?)

Well, the new thing includes everything after that time.
It includes the deliverance under Cyrus and all the blessings he's
going to bring after that. He's now declaring to them. Some of which
Fave alreadybring promised; some of which are entirely new.
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You've seen what's happened, what I've predicted. Now
new things are happening.

I think we'll have to stop there for today. The
assignment I think is posted for next time. As I sy, it
sounds big, but if you use a concordance it really is a
rather small assignment.

Please everybody get it in by Friday noon.
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I'm very sorry that instead of giving you an assignment next
week that I am giving you a test next week! But I don't know any
fair way to give marks for the semester on just the one final exam.
Last year I gave a half hour test. It was too short to give me a
fair picture. I marked some much higher than I should, and some
much lower than I should because there wasn't sufficient material.
So under those circumstances I fear I will have to give you a full
hour test next week.

In recent years it's been my practice to give two tests so
that nobody has the same test as somebody sitting next to them.
I did not do that primarily to prevent anyone fromcheating. Be
cause I know there are few if any here who would cheat. I do this
for the sake of those who would not want to cheat, because if
you're writing on the same question as someone next to you it is
just about impossible to keep from seeing a word on the next person"s
paper. If it's something you know perfectly well and you're very
conscientious, and you haven't thought of it yet and you notice it
on the next paper, you're faced with a moral dilema. Shall I assume
that I was not == would not have thought of that and leave it out
because I noticed it in his paper or shall I assume that I would
have thought of it anyway and put it in? It makes a real problem
for those who are really conscientious. So next time I'm going to
askyou to sit so that no two of you are next to each other, Now
will those who are over here and sitting next to the asile raise
your hand. Next to the le, either side of the aile. Then
Mr. Cho if those in the third row would raise their hands
You folks can sit in your same seats next week. And I will hold
special seats for the others about four rows back. That way no
body will have to sit next to anybody else and I'll give you
the same test instead of having to make up two different tests.
That's not easy to do with the amount of material we have covered.
So far this semester.

We have not covered a great deal of material because
we've been primarily endeavoring to cover principles, in the
interepretation of a section which is somewhat unique. In this
section we've noticed that it is quite different from most of
the prophetic books in that there is very little of rebuke. Most
of the prophetic books have a great deal of rebuke. Most of Isaiah
has a great deal of rebuke. Pointing out their sins; pointing out
their turning away from God. But starting with ch. 40 we have a
situation in which he is not speaking to the mass of the nation
directly, he is speaking to the godly but it will apply to the
mass 150 years ikxx later.

As he speaks to the people, he speaks to those whose
hearts are burdened with sorrow because they see the misery that
is ahead for their nation and what theyneed is not rebuke but
comfort. They see that the exiI- -had is an absolute certainty.
In your pastoral work you will meet many situations where people
have sinned and they need to be brought face to face with their
sin but they are burdened facing the results of it and they need
some sort of comfort.
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They need some sort of assurance of God's existence before they
are ready to take rebuke and to face the problem of their sin
directly. That is the situation of those who are being addressed
in Isa. 40 ff. So comfort is the great theme of this section and
we began in ch. 40 with "Comfort ye, comfort ye my people." He
is comforting them. Giving them words of comfort.

Very often you just say to someone, I'm sorry, I sympathize
with you. You try to comfort them. You don't say anything parti
cularly. Just the realization that somebody is trying to comfort
you can be of help to people in distress.

God doesn't stop with comfort. We noticed in verse 2 of ch. 40
he goes on to the theme of deliverance. It's not merely empty words
of comfort, but comfort is going to lead to deliverance. He is
dealing here with deliverance of people in exile. He goes on and
brings to their attention the fact that deliverance from exile itself
will accomplist little if you don't get at the cause of the exile.
If you bring them back from exile without getting at the cause of it
they will have more exile. You have to get at the cause, so very
tactfully Isaiah in this section is bringing the saxfxkx
the people to whom he's bringing the message of comfort and of
deliverance the realization that after all there's a far greater
problem to meet: the problem of sin.

So at the first of this section there's very little about sin
and very little about rebuke, but there is great emphasis upon com
fort in general, on deliverance specifically, and then there is
tremendous emphasis upon God's power. And when people arein great
misery that is one thing they need-- to realize God's power and
ability to bring his will to pass. That whatever happens in our
lives we know he has a purpose in it for us if we belong to him.
God's great power is a thing we need to stress and make people
aware of. Particularly when you're trying to bring comfort.

So that theme of comfort-- of God's power is greatly stressed
in these first chapters. More than any other part of the Bible with
exception of certain parts of the book of Job. God's great power.
But here were the Israelites in Babylonian area under Babylonian
control beingx oppressed there and humiliated. It is important to
give them some evidence that all this talk about God's power isn't
just talk. That actually there is some true evidence of God's power.
So the evidence given is evidence from prophecy, evidence from pre
diction. He is giving the assurance that God knows all things and
that 150 years before deliverance from exile, God not only pre
dicted they'd be delivered from exile but kbø told them exactly
how it would happen, and what He would do. in order to bring about
their deliverance. So these are the great themes of this first part
of the section of Isaiah we're looking at this semester.

Another theme that is touched on a great deal is the theme
of the folly of idolatry. The other theme, of course, has tremendous
relevance to us today. The folly of idolatry does not have direct
relevance to us today because we have very little of which we come
into immediate contact with idolatry though we have much that is
the same in principle as idolatry but it is not in images made of
wood and stone. But there is much in ch. 40 and in subsequest chs.
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( this matter of the folly of idolatry. Then we had this great
introduction, this prologue to the succession of presentation
of our section in ch. 40 where the themes that are vital for
deliverance from exile are stressed as themes rather than pre
sented as specific events predicted. They are stressed as themes,
the general emotions that are vital for the whole section in
ch. 40. In ch. )I 41 we begin the direct dealing with the
situation.

So in ch. 41 we begin dealing with the situation and
immediately we come in come in contact with the purpose that
God is going to use to deliver the people from idolary. He
shows the rest of the nations in terror because of the coming
of a great conqueror. We read in 41:2, "Who has stirréd up one
from the east calling him in righteousness to his service? He
hands nations over to him and subdues kings before him. He turns
them to dust with his sword, to windblow chaff with his bow.
He pursues them and moves on unscathed . . . Who has done this
and carried it through, calling forth the generations from the
beginning? I, the Lord--with the first of them and with he
last--I am he."

You could apply that to any conqueror in the world's
history. God has permitted all great conquests that have occurred.
God controls all things with His sovereign will.Here he describes
a great conqueror whom he has raised up for a specific purpose.
So this theme of the coming of Cyrus as the means that God is
going to use to deliver the people, this theme is one to which
he returns again and again in these chapters. I wish you would
have in mind the different passages in which he speaks directly
about Cyrus.

In this particular section, if this was all we had you
might not know that it is Cyrus with whom he is dealing. You
might question, Who is it? and You might find a number of com
mentaries that say This is describing Abraham. Now Abraham did
not pursue for a great distance. He did attack the rear guard
of atremendous army that was heading back across the desert to
Babylonia and was carrying some of Abraham's relatives as
prisoners and he had attack the rear guard with a sudden un
expected attack. He with his 300 soldiers was able to throw
this rear guard of the army into conusion and to rescue the
people and the booty from Sodom and Gommorah.

You might say if you had only this, Yes God enabled
Abraham to do this. This is speaking of Abraham. But as we go
on through the chs. we see very specific evidence later on
that it is Cyrus of whom he is talking. So we are justified in
taking what we learn from later chs. and seeing that that is
what is spoken of here and for a number of chs., we keep
recurring to this theme of Cyrus the great conqueror God has
raised up with the sii specific purpose of using him to
deliver Israel. Right after mentioning Cyrus he brings in a
new theme not yet touched upon in v.8.--
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"But you Israel are my servant, Jacob, whom I have chosen,
you descendants of Abraham my friend. I took you from the ends
of the earth, from its fathest cornesr I called you. Isai.
You are my servant. I have chosen you and have not r 3e.cte you.
So do not fear, for I am with you; do not be dismayed, for I
am your God. I will strengthen you and help you; I will uphold
you with myrighteous right hand." A tremendous statement of why
God called Israel to be His servant.

That is to say, Israel has been set apart to receive
God's blessing. I believe God gave Israel great blessirqs time
after time in its history and still continues to. i lived in
Germany 2 years. I came to love the Germaripeople. I had tremendous
regard for them. I was dismayed wthen Hitlergot control of thet
nation because I had every reason to feel that Hitler was a
monster rather than a true deliverer though Ih tl-uë stUatibn in
which they were they were ready to recognize almost anyone who
promised deliverance from their situation.

But when I learned how they attacked the Jewish synagogues
and how they were persecuting the Jews, I said I felt terrible
misery for my good friends in the nation because I know God
promises to Israel continued --- will continue, and God says
I will bless those that bless you, and I will curse thse that
curse you. I kk knew then already that there was terrible misery
for the German nation ahead.

Of course afterwards after Hitler's great conquests.-had run
their course then when he had disappeared and most of the Nazis
were in prison, the German nation suffered 3 yrs. of terrible
hunger, cold and misery. Many died. I could foresee it several
years ahead when I saw their attitude toward Israel. God has a
blessing for his ancient people of Israel. There has not been
a generation from the time of Christ when there has not been
Israelites won to Christ, and Israelites who have become leaders
in the Christian church and in the presentation ofChristian truth
but the nation as a whole continues in unbelief to this day, and
will continue till the time that God has promised that those who
remain of the nation will be converted to Christ;

That is a wonderful promise for them, but here we have
the assurance to Israel that He has a purpose for them, and 'of
course His primary purpose for Israel was to keep alive the knowledg e
of the true God and to prepare the way for the coming ofHis Son
to give his life a ransom for many. So Israel is God's Srvant and
and Israel may not fear the coming of Cyrus because God is bring
ing Cyrus in order to accomplish Gild purpose through him. Please
notice carefully in succeeding chs. the references to Cyrus be
cause it is very important to the understanding of this section.

In v. 4. the emphasis is that Cyrus comes because God calls
him. Verse 2--Who has tirred up onefrom the east? The implication
is that God as called him. Verse 4, Who .has done this and carried
it through calling a generation from the beginning, I the Lord
with the first of them and with the Laät I am He. Further emphasis
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upon the power of God; also upon the prediction of God and he
is predicting Cyrus' coming 150 years in advance.

So we have in this ch. the great arraignment of the
ido1; the declaratioo of the coming of Cyr.rs, the great con
queror whom all the nations will fear and whom Israel is not
to fear because he will come as a deliverer for them, but we
havein it the assurance that God's purpose is going to be
fu1flled and the beginning of this theme--Israel is God's
servant.

" In ch.42 in the first 8 vv.(first 7 vv. I guess we
should say) we have the picture not of Israel as it is but
of the work of the Servant. What the Servant is to accomplish.
You might say this is the pattern of God's purpose for the servantz
but it also is the assurance of what God will accomplish through
the servant. That is the first part of ch. 42.' GO*dxd-is his
task and the assurance of the fulfillment of the task. God is
going to accomplish what he predicts, and the work of the
servant will not be completed until He establishes justice on
earth. In his law the islands will put their hope.

The role of the Israelite, the One who represents Israel,
the One who comes from Israel, the One who x on Israel's behalf
performs the work of the servant, this work will contine until
as v. 4 says, He establishes justice on earth. In His law the
islands will put their hope. The whole earth is to be covered
with the knowledge of the Lord as the waters cover the sea
because of the work-of the servant. He is to bring this servant
into the world-that God has' called Israel.

So this is the great theme of the first part of ch. 42.
But n 42:18, "Hear you deaf; 1 ok, you blind, and see! Who
isblind but my servant, and deaf like the messenger I send?"
What 'a strange thing to say after saying, He will not shout or
cry out or raise his voice in the streets. He will not falter
nor be discouraged until he establishes justice in the earth."
Yet not, "Hear, you deaf; loo1, you blind, and see! Who is blind
but ry servant, and deaf like the messenger I send?" He is now
looking at Israel as it is in His day.

He is seeing the tremendous difficulty of Israel per
forming the workk of the servant. Israel must perform it.
Israel has. been called into existence for this purpose. Yet
look 'at the situation of Israel. How can Israel ever fulfill
this purpose?

Who is deaf and blind like my servant, God says. In
v.21, It pleased the Lord for the sake of his righteousness to
make his law great and glorious. But this is a people
plundered and looted . . They have become plunder, with no
one to rescue them; they have been made loot, with no one to say,
Send them back." Israel in exile. How can Israel ever fulfill
the work of the Servant' But when he turns this way in pity and
in sympathy to look at Israel as x to the condition they are in
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suffering and in exile, and most of this section is a section
of comfort. But now having looked at them in their condition
how can they ever fulfill the work of the servant when we are
in exile and in suffering? God says(v.24), "Who handed Jacob
over to become loot, and Israel to the pluderers? Was it not
the Lord, against whom we have sinned?" That's the answer to
the question, Who handed Jacob over? The prophet answeres, Was
it not the Lord against whom we have sinned: For they would not
follow his ways; they did not obey his law. So he poured out
on them his burning anger, the violence of war. It enveloped
them in flames, yetthey did not understand; it consumed them,
but they did not take it to heart."

This section from v.18 to v.25 is a great section of
rebuke. Tremendous rebuke against the people. You're in exile,
in suffering, in misery. But you;ve brought it on yourself by
yourtuijj away ft God. Je look at the condition of our
nation today. We look at violence in the street. We look at
robberyies and at muders.

man
I was reading just yesterday of amm who told how he

weI to New York in 1954 to live and he said at that time
there was an average of one murder a day in New York. Twenty
(20) years later he said there was an average of 4 muzders
a day in NY.

Charles Dickens hated me U.S. because unscuruplous
American printers were printing and distributing his works
without paying him any royalties. So when he. made two trips
to this country he went back to England and wrote very un
flattering descriptions of America. But despite his vindictive
feelings against America in generati, he states that he found
that in America at that time(about 100 yrs a ago or a little
more) he found that conditions were such that he said, A
woman could walk at any time of day or night at any place in
the U.S.A. as it was then in perfect safety because no one
would lift a hand to touch her or to injure her. How different
from our situation today.

- We bemQpoition and weh the
way the situation has gone. But how much of it is our own fault
in allowing humanists andunhelieers to gain control of our
school system, and from grammar school into college to brain
wash children with unbelief and with an attitude quite different
from the moral standards which characterized our nation in its
early days.

So the Lord says, Who was it that handed Jacob over to
become loot, and Israel to the plunderers? Was it not the Lord,
against whom wehave sinned? So he poured out on them his burning
anger. If our nation goes along the way it seems to be going,
with only about 40% of the. people taking any interest in
who is going to be our next president or whetner our nation is
going to turn away from its present anti-god, uungodly course,
if it continues we cannot be surprised at what may happen! But
you notice how this ch. ends with this great section of rebuke.
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Yet it is immediately followed by the very opposite.
That is characteristic of this section of Isaiah. God is bring-
.in.qcomfort. That i,s His first purpose in this sectthon. It is
to bring comfort to people who are in such sorrow that it is
hard fbr theThø to,look at things rtiorially. and calmly. He is
bringing them great assurances of comfort and thenjust sliding
in a few words, sometimes.ome very strong words of rebuke.
But not for long on any one occasion in this section.

So the ch. division hapens to be put right here, but' it
isan imporabt importan,t minor break in the-thought. Just
after saying it was god who did it, he says in 43:1, "But now
this is wat what, the Lord. says--ho who created you, 0 Jacob, e
who formed you, 0 Israel: Fear not for I have 'redeemed you; I
have called 'ou b narne;you are mine. When you' passtr',rugh
the waters, I will be with you; Wnd when you pass through the
waters, I will be with you. . . When you walk through the
fire, you will not be burned; . . " For Im am the Lord, your
God, the Holy One of Israel, your Saviour.'

What a sharp change from rebuke toblessing,here. Between
ch. 42 and 43. This sudden sharp change because ¬he principle
theme here is rebuke and there will be, Bib1es,that will say
at the end of ch. 42, "Stern rebuke aainst Israel." 'And at
the beginning of ch. 43, "God's Blessings for the Christian."
And they will give all the blessings to the Chritains and all
the curses to Israeu That, of course, is not a fair way to
deal with the Scripture.

In this whole section God' is talking about Israel HiS
servant. But God is also speaking to us who are the followers
of this great servant, Jesus Christ. So we all need to think
to how great! an extent dowe need a rebuke that is contained
in this ch., andd we also have a right to take to ourSelves
the blessings that it gives and-the assurance that if w2 have
been saved through Christ we are the' followers of His Servant
and e are entitled to receive His blessing in spite of our
failuress and our sins.

.

So he gives this wonderful assurance to them. 'When you come to
v. there:"Qr I an L1 Lord you God, the Holy One of Israel,.
your Saviour; I wi\e Egypt for your' ransom', Cush and Seba in
your stead Since you are precious and honored inmy sight,
and because I love you, I' will give men in exchange for you, and
people in exchange for your-life." What does he mean by that's
what do Egypt, Cush, and Sebá have to do with it anyway?
Scholars have pondered-over-this question and I believe that
most of them would say,' in fact it's the only interpretation
of it that I have ever heard that theCyrus and his son Cambyses
after they conquered Babylon 'and released the Israelites and gave
them permission to go. back to their homeland, they proceeded
to go down into Egypt and into Cush and Seba, the region south
of Egypt and west of E0ypt and to conquer those also! He is say
ing, Cyru

'
God is gOin to carry on 'his blessing to Cyrus not

simply up to the point where he has accomplished God's will in
letting the Isrates go but on further even that he will 'conquer
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Egypt and even the Sudan south of Egypt. Now that is not very
clear in the passage but Ihave never heard another suggestion
given for the meaning of this and it fits with the history of
the time., and. so should be had in mind when you think of the
passages that are dealing with Cyrus. He is probably here, and
I know of no other interpretation for it, speaking of God's
continuing blessing on Cyrus, the great, conqueror, whom God
is going to use in order to deliver His people.

Then you go on with a promise which you wonder because it
is so strong whether it is talking simply about the return from
exile or whethet God 'is looking far beyond that to a still
further in the future deliverer o the Israelites. He says,
"Do not be afraid, for I am with you; I will bring your children
from the east 'mid gather you from the west." It is rather
questionable whether there were exiles in the west at that time.
They had been carried off to the east.

"I will gather you from the.west. I will say to the north,
Give them up! and to the south, Do not hold them back. Bring my
sons from' afar and mydaughters from 'the ends of the earthO
everyone who is called by my name, whom I created for my glroy,
whom I formed and made." It would seem that the prophet's vision
here goes beyond the deliverance from the Babylonian exile and
looks to God's mercy to the Israelites at a time far beyond that
and we may well question whether this has yet been fulfilled as
fully as would seem to be required 'by the statements.

Then in v.8 he again returns to the theme of rebuke: "Lead
out those who have eyes but are blind, who have ears but are deaf.
Is he here talking about his servant the Israelites, or is he
here talking about the nations who worship idols? It would seem
likely that the latter is what is involved, though you wouldnot
know that simply from this.verse alone. He says(v.9),. "All the
nations gather together and the people assemble. Which of them
foretold this and proclaimed to us the former things? and-pro
claimed to us the former things.?"Here are the Israelites in
Babylon, the great processions go past them with the Babylonian
god's stattles held up in the air, and the people owing before
them. The Isr.aelites ese seem like a queer minority that does
not recognize the power of Babylonian gods who have conquered
most of the then known world.' But God says, Which of them fore
told. tI"tis?

"Who proclaimed to us the former things? Let them -bring in
their witnesses to prove they were right, so that others may hear
and say, It is true." These = The theme of prediction-- God
says, I have predicted the future and it has come to pass. And
there are many predictions of the future of events that happened
hundreds of years after the predictions were given. There are
not a tremendous number of them. God did not chooses to give us
a great many evidences of this type, but he gave a very con
siderable number. There are cases where predictive prophecy seems
to fit with future events, but it is hard to be dogmatics and I
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think some people go to an extreme in being dogmatic on questionable
cases. But there are a number of cases in the Bible of physical
events that happend hundreds of years after the predictions were
given in ways that no human being could possbbly have seen. God
is saying, Who has been able truly to predict the future? I have
done it. We find that in the ScripUure.

Someone once said to the ungodly Frederick the Great, king
of Prussia, --it had been a strong nation of people who were
strong followers of the teachings of Martin Luther, but it got
a king who was a great conqueror and a very able man but a
thorough going skeptic, a great friend of Voltaire. In his court
they had all the forms of piety, and Frederick the Great turned
to this court chaplain and said, Give me in one word some
eivdence for Christianity's truth. Th.e chaplain, said, The Jew..
In one word he called attention to the fact that Egypt, Assyria,
and all the great nations of antiquity had disappeared in the
course of centuries. But the Jews who were so hated and despised
and scattered throughout the nations were still maintaining their
existence as God had predicted, that they would.

So there this great theme of prophecy. In v. 10, "You are
my witnesses, clares the Lord, and my servant whom I have
chose. So that you may know and believe me and understand that
I am he." Again the great emphasis is on God's power. "Before
me was no god formed, nor will there be one after me." "You
are my witnesses declares the Lord, and I am God, yes from
ancient days I am he. No one can deliver out of my hand. When I
act, who can reverse it?"

In v. 14 he speaks very specificially of bringing back the
fugitives from Babylon. He is going to deliver these who are
captives in Babylon. When Isaiah wrote Baby1=was subject, to
Assyria. No one with natural knowledge would ever then have
dreamed that Babylon would be the conqueror. They would think
it was Assyria. I wonder how many ref.erences to Assyria you
found in these chapters that I assigned you this week.

-Assyria you find mentioned over and over in the early part.
of D niel (You mean Isaiah), but here it is Babylon that
is mntioned. Because he is rooking forward to the Babylonian
captivity. So Babylon ismentioned over and over.

In v. 16 he points back to God's power as shown in ancient
times. "This is what the Lord says--he who made a way through
the sea, a path through the mighty waters, who drew out the chariots
and horses, the army And reinforcements togther and they lay
there, never to rise again, extinquished, snuffed out like a
ick." What is he talking about in those two verses? How many of
you know? Would you raise your hands? Let me see. I don't see
many hands, but I am referring to.vv.16-l7. This .is what the
Lord says, Who made a may through the sea, a path through the
mighty waters . . .they lay there, never to rise again. . ."
I think most people by this time see that he is here speaking of

<-)pen




ing the way through the Red Sea.
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He says, I am the one who vompmed opened the way through
th Red Sea and made it possible for the people to go through on
dry land, and when the Egyptians endeavored to follow them the
waters came back and overwhlemed them and it laid them there
never to rise again. So God is referring to what he did for
the people in ancient times, and giving === giving assurance
that the God who could do that then can open the way from Babylon
to bring them back across the desert to Israel and the implication
is (though he is not yet getting into it much) that He can open
a way through the moras of sin and lead us out into redemption.

So he says, v 18 "Forget the former things; do not dwell
on the past. See, I am doing a new thing! Now it springs up;=
do you not perceive it? I am making a way in the desert and
streams in the wasteland." He is going to open up a way for the
people to come back across the desert to their home ands andhe
is going to upen up a way for all who put their trust in Christ
tofind their way through the desert of this life, and to give
them streams and provisions as they go along.

In v. 21, The people that I formed for myself that they
may proclaim my praise." But look at the contrast in v.22-
"Yet you have not called upon me, 0 Jacob, you have not wearied
yourselves for me, 0 Israel. You have not brought me sheep for
burnt offerings, nor honored me with your sacrifices. I have
not burdened you with grain offerings nor wearied you with

ell
demands for incense. You have not b ught any fragrant calamus
for me, nor lavished on me the fat of your sacrifices. "

Here God is complaining that the God who has done so much
for them in the past, they are neglecting him. They are not think
ing of what they can do for Him, but only of what He can do for
them. So he says, You have burdened me with your sins and
wearied me with your offenses. I even I am he who blots out
your transgressions, for my own sake, and remembers your sins
no more." God says, despite the fact that men have turned away
from him and all we have sinned and gone astray, that He is
going to open a way of deliverance for us and of removing our
transgressions, and remembering our sins no more.

"Review the past for me, let us argue the matter together.
Skate the case for yourinnocence." Now what a strong rebuke
after thepoingent statements that just prededed it. The strong
rebuke: Your first father sinned; your spokesmen rebelled against
me. So I will disgrace the dignitaries of your temple, and I
will consign Jacob to destrouction and Israel to scorn." The
sharp sudden changes of this section from wonderful blessing to
rebuke for sin.

Question: What is the meaning ov v.18 in the light of
v. 26?
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yes, there is rhetorical language there? "Forget the former
things. Do not dwell on the past. See I am doing a new thing. He's
not saying, Oh the past doesn't matter. He's saying,== he has just
been saying, How wonderful it is what I've been doing for you in
the past. But he says, in comparrison with that--in cornparrison
with what I'm going to do in the future is so tremendous that that
will seem like nothing!

It's like the statement where Jesus said, The man who does
not hate his father and his mother is not worthy of me. He do
not want us to hate our parents; he wants us to love our parents,
certainly. But in comparrison with the love we should have for
Him, it is like hate! So here he says, Remember what God has done
in the past. But he says, Forget the past; I'm going to do even
greater things ihffUè Tts a rhtriea1 atnt
that's important in understanding the Bible or any other literature.

Je can't crap a rhetorical statment out by itself and take
it alone. We have to interpret matters in context.

Question: Wouldn't the issue there be in v. 26? Could God
wants us to always remember the things he's done for us

--whereas in v. 18 (indistinct) refers to the rouch
situation in Babylon (indistinct) remember who God is
and what he has done ?? ?

That enters into it also. But in the light of the context
I would incline to think that the previous vv. would suggest
that he means in comparrison with what is future, forget what
is past! But that's a very good thought. Thank you.

We were ooking at the end of it where he has this strong
rebuke for sin. You would almost think, I will consign Jacob
for destruction and Israel for the scorn (?)--- that it means
Israel is through. But we know that Israel wasn't through. God
certainly continued His blessing in brining them badk from
exile and preparirtg he way -for-the comigfCbrjs.Itmeans
that those who sin have destruction to look forward to.

Immediately after the rebuke at the end of ch. 4x 43
we have the blessing again in 44:l--"But now listen, 0 Jacob,
my servant, Israel whom I have chosen." This is what the Lord
says--he who made you who formed you in the womb, and who will
help you: Do not be afraid, 0 Jacob, my servant, Jeshurun,
whom I have chosen." He goes on with tremendous blessing for
Israel, which goes way into the future and eventually includes
not only Israel according to the flesh but also Israel -- all
who will believe on the great Israelite.

Question: Your first father ?

Your first father sinned; your spokesmen rebelled against
me. It would refer to all the preceding. No matter how great
they were they all sinned. Even from the very beginning you have
sinned as all mankind have. He rebukes our sin, and we don't need
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to think lightly of our sin.Our sin is laid on Christ. The guilt
is entirely laid on Him and we should not be borne down with its
guilt, but we should always be grateful for what he has done for
us. He's looking at the history clear through.

Question: The reference to "father." Could that be referring
to one individual? And then all the thereafter?

Well, as you said and all thereafer. That would seem to
It is quite common in the Bible to use words in a collective

sense and also in an individual sense. Sometimes you can tell
for sure from the context which it is. At other times you can't.
Jesus was laid in the tomb of a rich man. That was one rich man.
Of course, he was assigned a tomb with wicked men. There it is
plural. There were two who were expected to be buried with him.

But the singulars are often used as collectives. So it is
often hard to be dogmatice. You have to interpret Scripture in
the light of Scripture.

In ch. 44 there is a blessing to the people and there is
condemnation of idola worship. I want to call you attention very
specifically to the last part of ch. 44. "This is what the Lord
says, Your redeemer who formed you from the womb." Now we have
a long sentence that runs through many verses. "I am the Lord
who" . . . "who" . . ."who" . . ."who." telling what he's done.
'The Lord who has made all things. The Lord who alone stretched
out the heavens. The w Lord who spread out the earth by Myself,
and its foundations. The creative power of God. b±x

Then the Lord as the One who can predict the future. "Who
foils the signs of false prophets, and makes fools of diviXners.
Who overthrows the learning of the wise and turns it into nonsense."
The God who carries out the words of his servants and fulfills the
predictions of his messengers. Here he is speaking very definitely
of one particular prediction. "Who says of Jerusalem, It shall be
inhabited, of the towns of Judah it shall be built, and the
ruins I will restore them. Who says to the watery deep be dry, and
'I will dry up their streams." That's a figurative statement,
referring to Mesopotamia the land of the two rivers. I will dry
up their streams. It is not literal, it is a reference to the
great empires of the time.

"Who says to Cyrus." Here we have the word Cyrus used 150
years before. "Who says of Cyrus he is my shepherd. He will
accomplish all I please. He will say of Jerusalem, Let it be
rebuilt and of its foundation and of the temple, let its
foundations be laid." Who rebuilt Jerusalem.? Cyrus. He didn't
actually rebuild it. The He gave the edict whthch made it
possible that Jerusalem be rebuilt.

He continues right on. "This is what the Lord says to his
Messiah." That is the word anointed. It is the same as the word
Messiah. His anointed. To Cyrus. Twice he uses the word Cyrus.
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Whose right hand I take hold of to subdue nations before him
and to strip kings of their armour. He goes on to tell of their
blessings == of his blessing to Cyrus, v. 4 for the sake of
Jacob my servant and Israel my chosen. I call you by name and
bestow on you the title of honor though you do not acknowledge
me. I am the Lord and there is no other.

So you notice another reference to Cyrus, and there is still
another in the same ch. over in v.13. Where it says, "1 will
raise him up in my righteousness. I will make ±xx his ways
straight. He will rebuild my cities and set my exiles free."
"ButM not for price or reward says the Lord almighty."

In v. 14 he refers back to Egypt that we looked at. "This
is what the Lord says, The products of Egypt and the merchandise
of Cush those tall Sabeans they will come over to you to be
yours." That reinforces our interpretation in the previous point
of that.

I have gone a little faster through this section because
we want to get to the great promise of the Messiah this year,
but we're laying the foundation in the development of the themes
and we will have the test then next week, and I will assign the
lesson for the following week. That will be all today unless there
is a question.
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We've given the introduction to the themes that are common
during the next few chapters. We'll have to go a little faster than
we've been qoinc because we've a considerable amount of ground to
cover. The section where we were last time contained a good hit of
repetition and the exile. We are interested in that and the things
toward which it leads in the later sections.

I've thought of chs. 40-47 as forming a section I've called
Babylon Overthrown and the Lord's Servant Introducted. Because in
his section we find a ddefinite emphasis on the fact that the
Babylonian who had conquered the Israelites were to loose their
hold on them and in fact were to loose their hold on any part of
the world. That is graudually developed during this section. The
idea of the Lord's servant has been introduced a number of times,
but the only lengthy discussion we had was in ch. 42. In this
section we had very little of rebuke.

The whole section from ch. 40 on up to 56 has less rebuke
than almost any other section of the prophetic books of equal
length. It is addressed to people not who are looked upon as
sinners who need to he rebuked for their sin, but people who are
in suffering and misery and God is comforting them. The central
thought is comfort and God's promise. But there is brought into
it little by little, very gently the truth that's stressed of why
are you in this situation? Because of your sin. Why has the exile
come? Because of your sin. That is graudily brought into prominence
not with the idea of direct rebuke as in most of the prophetic
boks and in most of the book of Isaiah, but with the thought of
bringing them to a realization that God is going to bring on the
exile; he is going to deliver you but there's something more funda
mental than that. It's your attitude toward the Lord which produced
the exile, and which if not remedied would produce another exile.

Deliverance from exile by itself will accomplish nothing.
That is gradually brought out through this ch. So we found in ch.
42 that great picture of the work of the servant of the Lord, who
is going to bring justice to all the world. Of course that in
cludes putting an end to all oppression. Bringing universal justice.
But he's going to be a light to the gentiles. He's going to pro
duce a great change in the whole world, a change which Israel has
a responsibility to produce, but the whole nation can't produce.
It must be a part of thewhole nation in any event, and if you read
ch. 42 it sounds very much as if it's one individual. Tt's not
specifically stated, but that is very strongly stressed in gb.42.

Through this section we have many references to the corning of
Cyrus as the oee who is going to deliver. I want to look at those
references to Cyrus together now so you can get an idea of the
extent of them in this section, ! and in the beginning of the next
section, but no more after that. It starts in ch. 41:2-3 where God
declares He was behind Cyrus. "Who has stirred up one from the
east calling him in righteousness . . . He pursures them andrnoves
on unscathed by a path which his feet have not travelled before."
Some commentators have said this is Abraham. From the words alone
you couldn't know who it is for sure, but a mention of Abraham this
way goes way beyond anything in the life of Abraham.
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There was one case in which he did a great military exploit
but that's the only one we have recorded and it doesn't fit the
context. This is people being filled with fear as they see Cyrus
coming. The same ch. verse 25 reiteraates the same theme a little
more specifically. "1 have stirred up one from the north, and
he comes--one from the rising sun who calls on my name. He treads on
rulers as if they were mortar, as if he were a potter treading the clay."

Then in ch. 42:3--"For I am the Lord, you God, the Holy One of
Israel, your Saviour, I give Egypt for your ransom, Cush and Seba in your
stead." I believe most commentators agrece that this is a reference
to the fact that after Cyrus conquered Babylon he went on to conquer
Cush and Seba further to the south. That God is saying, Cyrus youxgm

is letting you go home, but he's going on to do things
which I am giving to him in your place. Now that is not very clear
in the context, but I believe that all commentators agree that is
what it means. I've never heard any other suggestion for it.

it
Ch. 44/reaches it's high point. In v.28, where he has this

long zix poem at the end of ch. 44 telling whatthe Lord has done--
"Who foils the signs of false prophets and makes fools of diviners,
etc. . . it says of him in v. 26 I am thexwk one who says of
Jerusalem it shall be inhabited, and of the towns of Judah, They shall
be built, and of their ruins, I will restore them.,Who says to the
watery deep, Be dry and I will dry up your streams. Who says of
Cyrus, He is myshepherd and will accomplish all that I please."

There's a definite reference to the name of Cyrus 50 years
before his time. We have the reference to Cyrus clear in v. 26
and clear in v. 28. What does the watery deep have in between? I
believe all commentators, certainly most, agree that the watery
deep is a reference to the land of the two rivers--Mesopotamia.
The region hich had been the center from which conquering armies
had gone out to the East and to the North, and to the West off and
on in the preceeding 1500 years. This area which was the center
of conquering armies is going to be dried up.

The fact is that after Cyrus conquered Mesopotamia we have no
more important effort from that particular region to conquer other
countries until this last year when the forces of that region(of
Iraq) have started out to try to conquer Iran. That, of course, is
very small in comparrison with what the armies from that section
did before. So if that is taken that way, this term "the watery deep"
and "I will dry up your streams" is figurative language. There are
those who say you must take everything in the Bible literally. That's
onsense. You can't take everything in any book literally.

We take it all to mean what it says in the light of context.
We try the literal meaning first to see if it fits in the context.
We find in the Bible as in all literature there are figures of
speech. I believe most commentators consider v. 27 here in the light
of context as a figurative statement.

Question: It says, To the depth of the sea. Hebrew?

You have the "depths of the sea"? Which verse is takk that?
NASB the depths of the sea. Somebody have KJV? "That says to the
deep e dry and I will dry up thy rivers."



Isaiah Lecture # 7 Oct. 27, 1980 page 3

Whether "sea" is inserted, I didn't == I'd have to look in the
Hebrew. But the fact KJV just says, The depth and NIV says the
watery deep makes me think that is their intqrpretation. If it
was-a verse on which a great deal hung I would look it up

Question: My question is not so much about "sea", but KJV has
"rivers" Is that singular or plural?

Plural. It refers to the two rivers. That's in the second
part. The first line. The first line "to the watery deep, Be dry,
arid I will dry up your streams." Mesopotamia was always called the
land of the two rivers. A land that would be deserf if it were not
for these two rivers. Great rivers that come down from the mountain.
Great fertility and water.

Question: What's the figurative use of water there again then?

Water is used to refer to the land which is made fertile by the
two rivers. The main thing I'm trying to bring out is that God
predicted Cyrus would come and he predicted him by name and if we
take v. 27 in a figurative way, he predicts the end of the riesopo
tamian power, which has partly been ruled by Assyria, partly by
:3abylon which are both in that region but had been the great center

of empire for. manybe 1500 years before this, and which was not again
for it was conquered by the Persians. Later on by the Mohammedans,
and IraqM has been comparatively insignificant until recently and
probably still would be if it were not for the Russian army and
backing, which they are given to them as they are to Iran probably
so they can weaken them over and Russian can taken them both over.
when the time is ripe. We don't know of course,, that's not in
Scripture!

This is a great passage about Cyrus beginning with v. 26,
and going on through the rest of the ch. "Who says of Cyrus He is my
shepherd, and will accomplish all that I please; he will say of
Jerusalem, Let it be rebuilt, and of the temple , Let its foundation
be laid." In Daniel the prediction of the 70 week period divided
nto 3 parts and it speaks in the first part as reaching from the
going forth of the word to rebuild Jerusalem unto Messiah, the
Prince. Messiah is simply the anointed one, the Prince. Here he
speaks of Cyrus as rebuilding Jerusalem but the number of weeks if
they are taken as yours would be much too long to go from Cyrus to
Christ so there are many who say it starts with a later Persian
king--King Artaxerxes. But Daniel says, it is Cyrus who is going to
give the word to rebuild Jerusalem.

It was 100 or so years later that Artaxerxes permitted
Nenehpiiah to go.back and rebuild the walls of Jerusalem, but here
is the real command to bebuild Jerusalem by Cyrus. 'Ch. 45 goes
r.ight straight on. One questions whether there should be a ch.
division there. As you know ch. divisions are not original. In this
section they are very well placed on the whole but not always. They
are not original. They are not to be taken as necessarily showing
divisions in the thought. So this goes right on.

"This is what the Lord says to his anointed, toCyrus, whose
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==to his annQinted (to messiah) and that's the very word that
in the KJVIs translated Messiah in Daniel. To His Messiah. So
Cyrus is called Messiah. Messiah simply means ar anointed one.
Jesus Christ is the greatest anointed one. It is 'a term that is
used many times of Israelite kings. This one time of a Persian
king whom Godhad designated for a .certain purpose.

"To Cyrus whose right hand I takehold of, to subdue nations
and to trip 1z tings of their armor, to open doors before him
so that the gates will not he shut." This great prediction about
Cyrus here in ch.44 and 45.

Then in ch. 46:11."From the east I stmmon a bird of prey; from
a far off land, "a man to fulfill my purpo.se." "Bird of prey" is
very clearly a figurative expression. I,t is ceçt.ainly not a real
bird but he's speakin'g' Of someone WIO can be comparred with a bird
of prey. "From the east Tsummori a bird of prey, froma far-off
land, a man ¬ fulfill my purpose. What I have said that will I bring
about what I have planned, that will I do." Cyrus came from the
east and freed. the ztaMxx1x Israelites from Babylonian
captivity.

There's one more reference to Cyrus.in ch. 48:14-15. "Come to
gether and listen. Which of the idols has foretold these things?"
You see there the argument from prediction. There's not much sign
of God's power at this time. It's easy for people to say, What
power does he have? I see no evidence of it. But he says, Look at
the creation I have made and there's evidence of-my power.-But they
may say, How do we know, God is. the only one who created .the universe?

But he goes onto\ day,. Which of the, idols have foretold this?
The Lord's chosen ally will, carry out. his purpose against Babylon.
His arm iIl be against the BabyLonians. That, is-the last reference
to Cyrus. A long series of them, But here it ends. And with -the long
series it's easy to see that they must belong together.

Now we noticed in this first section which really ends at
ch. 47 -- ch. 46 is sort of a .transjtiqn chapter.- that there are
some very trong passages, of rebuke, but they are quite short, and
they are always followed immediately by a strong passage of bless
ing. It's as though he's ,s,peak4..ng to those whose hearts are so full
that he deals very gently with ,them only,occasiolly speaking out
with these stong passages of re1uke ánd,then passing over quickly
to blessing, and 'right, between the. rbUke and the blessing there
has a ch. division taken place,, in two or three cases.

Chapter 47--Chapter .46 ..çather. is -'-the fst' prt.--devoted
to the downfall of the gods of Babylon. The Babylonian background
of this section is very clar. And çh. 47 starts,. "Go down, sit in the
dust Virgin Daughter of Babylon; si't.on. z tbe'grurd without a
throne, Dauther of the Bab,.].oni.nS. Nomor w4l you be called
tender or dellicate.", Here you ha'e Babylon' pictured as a woman,
formerly a queen,. but now reducd to very dire circumstan-c.es.

47:5,' .jt in silence. ..go into darkness,.Daugh.te.r of the
Babylonians. No more will you be called queen of kingdoms." The
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whole ch. is devoted to describing the downfall of Babylon. So
I think we have a major division in the book at the end of ch.
47.' Although ch. 48 is sort of the transition ch. In ch. 48 we
have the first really direct rebuke of Israel. We.have brief
passagès of rebuke before which are given more with the tone of
"Why don't you recognize all that I've done for you, and all that
I'm doing." Just an occasional word. But the beginning of ch.48
is very interesting.

48:1--Listen to this, 0 house of Jacob, you who are called
by the name of Israel and come from the line of Judah, you who
take oaths in the name of the Lord and invoke the God of Israel-
but not in truth or righteousness--" Now there is no verse like
that earlier in this section of Isa'iah. Notice how he speaks
of them as his people, people who take oaths in his name, and
invoke him--and then the last line--but not in truth or right
eousness. It is perhaps the strongest rebuke yetin the book.

"You who call yourselves citizens of theholy city and
rely on the God of Israel--the Lord Almighty is his name: I
foretold the former things long ago, my mouth announced them and I
made them known; then suddenly I acted, and they came to pass.
For I knew how stubborn you were . . Therefore I told you these
things long ago . . . os that you could not say, My idols did
them." All this section before this about idolatry, and there's
been quite a number of, Look how foolish those heathen are Who
are worshipping idols. Shows the folly of idolatry, and how these
are God's people and not like those people who worship Idols.

But here he directly critisizes them for falling into
idol worship. We don't know how many did. We know there' was
always a tendencyon he part of some of the Israelites all
through their history before the exile to fall into idol worship.
But after the exile Israe:1 became known for its complete
turning away from idolatry. Israel has been known every since
that time for its str.ong emphasis on monotheism. But here we
see a rebuke to those Israelites who were falling away into
idolatry. The first time in this section of Isaiah.

Verse 4, "1 knew how stubborn you were; the sinews of your
neck were iron, your forehead was bronze. Therefore I told you
these things long ago; before they happened I announced them to
you." Again that stress on prediction. Not on telling them what's
going to happen, but on prediction as the evidence of God's
knowledge of the future. You may not see evidence of His power
in the affairs of nations, but you can see evidences of His
prediction and that'.s a great argument for faith in God's
existence and naturally in His power.

"Before they happened I announced them to you so that
you couldnot say: My idols did them, my wooden image and metal
god ordained them." There's a direct criticism of individuals
who were turning to idolatry. Not simply criticism of the
heathen for their idolatry, but of Isfe1ites who were falling
into it. I'm predicting this in advance so you can't say, My
idol did it.
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I picked up a copy of LIBERTY magazine in 1939 for
January. In it they had an article telling about the great
astrologer who was able to predict the future and readers
in business, in governement, in the movie world were constantly
going to him in order to know what was going to happen and what
they should do! LIBERTY had asked him in Jan. 1939 to tell us
what is going to happen this year. So he gave a dozen specific
predictions.

I glanced at it arid a year later I came across the magazine,
and after the year had passed it was interesting to see what this
man had predicted for that year. He said, No great war will start
this year! Next year World War II started! He said, Hitler will
be assinated during this year, and Hitler lived six years after
that! He said, During this year Roosevelt will announce that he
will not run for a third term. He did run for a third term.

It was interesting to find about a dozen predictions he
made which practically all of them were exactly the opposite of
what happened. But how many people at the end had bothered to
remember what he'd said before? It is very very difficult to
predict the future, because events often turn out in ways you
would never expect.

Here he says, I told you these things in advance so you
could not say, My mynx idols did them. He goes on(v.6) From now
on I will tell you of new things, of hidden things unknown to
you". They are created now, and not long ago; you have not
heard of them before today. So you cannot say, Yes, I knew of them.
You have riot heard nor understood; from of old your ear has not
been open. Well do I know how tEeacherous you are, you were called
a rebel from birth."

Shat is very different from anything we found earlier in
'his section of Isaiah--this very strong criticism. But then he
quickly goes back to promises of blessing. (v.9) For myown name's
sake I delay my wrath; for the sake of my praise I hold it back
from you, so as not to cut you off. See, I have, refined you, though
not as silver; I have tested you in the furnace of affliction.
I will not yeild my bolry to another."

Thenhe stresses his power again. Again we have the argument
from prediction in vv.l4ff. "Come together all of you and listen;
which of your idols has foretold these things: The Lord's chosen
ally will carry out his purpose agains Babylon; his arm will be
against the Babylonians . . . .(v.20) Leave Babylon, flee from
the Babylonians. Well, they couldn't do that as long as Babylon
was supree. But when he gives a command like this, He will give
he power to fulfill it. He promises that power will soon come.
"Announce this with shouts ofjoy and proclaim it. Sent it out
to the endsof the earth, say, The Lord has redeemed his servant
Jacob. They did not thirst when he led them through the
deserts; he made water flow for them from the rock; he split'
the rock and water gushed out. There is no peace, says the Lord,
for the wicked." Here there is a definite break, a definite
paragraph and in ch. 49 we have somebody else speaking.
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It doesn't sound like theprophet speaking at the beginning
of ch. 49. : "Listen to me, you islands; hear this you distant
nations: Before I was born the Lord calledme; from my birth he has
made mention of my name." When did he ever do that about Isaiah?
Not that we know of. "He made my mouth like.a sharpened sword',
in the shadow of his hand he hid me; he made me into a polished arrow
and concealed me in his quiver, lie said to me, You re my servant,
Israel, in whom I will display my splendor."

He said, You are my servant, Isarael." Who is speakigg here?
Is this the whole nation of Israel speaking? After -the greart
rebuke he has just given to them in ch. 48, can you imagine Israel
speaking quite this way? He made me into a polished arrow, and
concealed me in his quiver. He said to me, You are my servant, Israel,
in whom I will display my splendor."? Is this Israel speaking? Is
this perhaps the godly in Israel? It certainly is not the whole
nation? itxzezk±±xis Is it perhaps the godly? Could it perhaps
eve,n be one who comes from Israel and who represents Israel and
is an Israelite? økxxxk xexizx xxZat±ke and yet is only
one Israelite rather than a large part of the nation?

49:4, "But I said, I have labored.to no purpose; I have
spent my strength in vain and for nothing. Yet what is due me is kI=
in the Lord's hand, and my reward is with my God." There is one
speaking in seeming frustration., one to whom the Lord has said..
-You are my servant, Israel."Here he soeaks in frustration, and
in anguish. We might think of Christ in the hour of Ge¬hsarnene
as he speaks he anquish--"M have spent my sptrenth for nothing,
yet what is due ±e is in the Lord's hand, and my reward is
with my God."

49:5 has a most startling statement. "And now the Lord says,
he who formed in the womb tobe his servant---" That's an unusual
expression--he who formed me in the womb to be his servant. Is
that a suggestion of the virgin birth?fWe would not say that is
a clear direct prediction of it certainly. But it certainly
may be a suggestion of it. "He who formed me in the womb to be
his servant to bring Jacob back to him and gather Israel to
himself." The Lord said to him, You are my servant Israel. Now
he said, "The Lord formed me in the womb to he his servant to bring
Jacob back to him and gather Israel to himself." Sb he is Israel.
He is God's servant, Israel and yet he can speak of himself as
separate from Israel--"tobring Jacob back to him and gather Israel
to himself."

I have called this section: The Lord"s Servant Individualized.
It is showing how much of Israel is to do the work, the actual work
of the Lord's servant. This picture we have all through this
section here of the servant of the Lord. He says, He is tb
Qather Israel to himself for I have been honored in the eyes
of the Lord and my God has been my strength." He says, It is too
small a thing for you to be my servant to restore the tribes of
Jacobi and to bring back those of Israel I have kept. I will
also make you a light to the Gentiles, that you may bring my
salvation to the ends of the earth. "A tremendous statement here.
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A tremendous statement of what God has said to his servant.
His servant Israel. His servant who represents Israel. His
servant who is an Israelite. But His servant who has a work to
do for Israel. He is not only to do a work for Israel; he is
to be a light for the Gentiles and he is to bring God's sva
tion to the ends of the earth. "This is what the Lord says,
the Redeemer and Holy One of Israel--to him who was despised
and abhorred by the nation."

Certainly there is here divine direction in Isaiah's
writing to say this. Not Only is the servant not the whole of
Israel, but the servant is abhorred and despised and abhored
by the nation. To the servant of rulers: God says this one
is to be so humiliation that Kills will see a you and arise,
princes will see nd bow down, because of the Lord, who is
faithful, the Holy One of Israel, who has chosen you."

Here is a servant, the one who is to be hurniliatd
and the one who is to be despised and yet kings and princes
will bow down before him! This was'fulfilled in. the wise men
a Jesus' birth, but it was fulfilled further as the word about
this man from Galilee spread over the world and kings and
princes have bowed down before him. It's a tremendous prediction
that is made about the Lord's servant. His humiliation is brought
outand his exhaltation, is brought out. The fact that he is going
to do great things for Israel and the fact that he is to he a
light to the Gentiles.

49:8, "This is what the Lord says: In the time of my favor
I will answer you, and in the day of salvation I will help you.
I will keep you and will make you to be a covenant for the people,
to restore the land and to reassign itsdesolate inheritances,-
Has that ever been fulfilled up to the present?

''To say to the captives, Come out, and to those in dark-
ness, Be free!" Certainly through the work of Christ that has
heenfulfilled. "They will feed beside the roads and find pasture on
every barren hill. They will neither hunger nor thirst, nor will
the desert heat or the sun beat upon them. . . I will turn all my
mountains into roads,and my highways will he raised up." Here he
is speaking of of these people inexile far off in Bahyàon.
Think how the servant is going to fulfill this! Yet they have
already read how Cyrus is going to liberate them. In ch. 40
about every mountain and hill being laid low and every valley
exalted making it easy for them to get hack. But we noted ch. 40
just touches on it. Just a theme of the section rather than
being made up of specific prediction of particular events. It
touches on the emotions involved in return from exile, but
in addition to that upon what the servant is going to accomplish.

So in v. 12, "See they will come from afar. Some from
the north. Some from the west. Well, the Israelites were in
exile in the east. They'd been taken far over into Babylon.
We do not know at this time of any Israelites having been taken
into captivity to the west. But here he says, Some from the north
and some from the west. Not the directions in which they had gone
in connection with the exile.
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So we look forward to the work of the servant, not only to
deliverance from exile in the near future, but to a work that is
going to extend far off in directions that have not been involved
in the exile. They will come from afar--some from the north,
some from the west, some from the region ofSinim."

"The land of Sinirn"is a very peculiar term. Naturally people
wondered exactly what does that mean. There is an interesting thing
that has happened. In the day of Isaiah there is some evidence of
trade having been carried on clear across Asia as far as China.
There is not a great deal of evidence from that period but there is
some. We find some things in archaeological excavations in this
section of the near east which very clearly came from China. In
China at this time there was a section which was furtherest west
in China--the first section you come to as you enter China which
was called the land of Sinim. Whether it was pronounced Ch or
Tsi...is
from those of other languages and aoften are very dee
difficult for people to pronounce from another land.

They have been trained from childhood to pronounce sounds
different. You bring somebody from German over to this country
of mature age and you see him 30 yrs. later and you canimmediately
recognize that he came from Germany if you are familiar with Grrnan.
Because there are sounds in German that are different from English
and it takes grca effort to try to acquire them if you are grown
when youtry to do so. If that is true of languages that are near
us(as German) it is far more true of languages that are more
different from English. I have not yet learned to pronounce Mr.
Cho's name in a way that he felt was the correct way to pronounce it.

QUestion: In v. 12 when it says the deliverance will be
from the north and west and other direction, is this more than
/ ? ? ? (indistinct)

He says some will come from these sections. It does not hrinq
out whether it is ? ? or whether it is some other kind
of deliverance. That has not been clearly brought out. But it
shows thework_ofthe.. rnnt xninq. iitohQ east,
to Babylon, but extending to the two directions--maybe some of
the Israelites fled to Egypt at the time of the Babylonian
capti'ity. But it doesn't mention Egypt. It does not mention
east or south. As far as the directions are concerned, it mentions
North and '.Jest. The two directions they have not cione, and that
strongly sugosts when the work of the servant who represents
Israel and does his tremendous work for Israel is accomplished
it will reach far beyond the directions to which they had gone.
To which the people in captivity had gone.

QQuestion: Could this possibly refer to the wilderness
of Sin? to the south of Israle?

Well, that would still be part of the land of Israel. I
have not heard of anyone who has made that particular guess.
There have been several s sounds and I'd have to check whether
it's the same one or not. But I wanted to tell you something
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about the history that is comparatively little known but can
definitely attested and easily proven. That is if somebody went
in ancient times(say the time of the Roman empire)--if you went
from Europe to Asia the first section you'd come to would be
the section they call Asia. Today we call that Asia Minor, and
we extend it to the whole continent but we name it after the part
nearest it.

In later times if you went from France to Germany, the
first section of Germany you'd come to was a section in which
a ,tribe called the Alamanu lived. There were many tribes in

The Franks ruled another German tribe-- what we now
called France. When they would go into Germany the first section
they'd come to was the section of the Alamanu. To this day
in France, Germany is called Aluman named after the section
you'd come into first! That's a rather common thing.

We are not sure that in the days of Isaiah they would refer
to China by naming the part of China you would first come into
if you went there across Asia from the west. But this we are sure
of, that a king of that section of China conquered the rest of
China. When he conquered the rest of China the
first emperor of China had been king of this section, and he
conquered all of China and since that time most time at least
in the west here have called the land China which is derived
from this section Tsin. Just like the French word for Germany is
derived from Alumanu. Just like you call the whole continent
of Asia after Asia Minor. This first emperor of China built
the great wall of China. He was a man very important in the history
of China.

But the Chinese themselves never adopted the name of his
district for China. They have other names for China, but all
through the west at least that name China, which is derived from
this name Tsin, is the one that is used to this day. So it is
the most natural interpretation of this passage that the work
rf 1-ho servant of the Lord is QoinQ to extend to the north and
to the west and to the east even as far as China.

I saw a statement by a man who read my statementon this
and I think he is professor of OT in what is considered quite
a conservative school, and he said the world of the OT did not
reach as far as China! This cannot mean China! Well, certainly
God's world includes all of China and certainly does!
We know that there was of China at that time,
though the name was not yet applied to the land as a whole, but
it had been to a part to which people from western Asia would
naturally enter first.

So I'm quite convinced that v. 12 means that the work
of the servant of the Lord, the one who fulfills God's promise
to the full, the one who will bring salvation to the very ends
of the earth is going to extend to people who will come to him
from the north and from the west and some from the land of China.
Naturally the modernists do not like that interpretation. And
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many conservatives are affected by what they say. So they have noted
there is north and west, the other one must be south! Well, I don't
know why it has to be south any more than east. But they say it
has to be south. And if you go down into Egypt to the far south of
Egypt, you find a little tiny town of no importance at the time of
Isaiah which was called Siene. Today there has been a big dam built
at that place, so in the NIV they have put in a footnote: or Siene,
that is Aswan.

This place at that tire was a very small and insignthficant
town. There was a big island, called the island of Jed otherwise
called the Elephantine that was very well known at that time. It
is true Ezekiel refers to the whole land of Egypt as far as Siene
but he spells Siene differently than is spelled here. The NIV
says: or Siene, that is Aswan (see Dea/croll). Whether that means
there is one Dead Sea Scroll e

that has one extra letter to make
it look like Siene, I have not checked into that sufficiently. I
am quite convinced that at that time Siene would not have been
used in this way, and that we have here a picture of the outreach
of the work of the Lord--of the servant of the Lord going to the
north and to the west and even as far as the land of China. Some
thing that looks far far beyond the return from the exile. North
and west would have nothing to do with the exile.

It is looking forward to the redemption from sin, not simply
to the deliverance from Babylon. So in this section the servant
of the Lord is individualized. It is made clear to us here. It is
not stressed a great deal. The Lord is gradually bringing these
ideas to attention. Gradually making us more aware of them while
still giving comfort and assurance of deliverance from exile. But
the destruction of Babylon, the end of Babylon is practically laid
aside from this point on. Fr m this point on we have much stress
on deliverance from oppression; some on getting away from Babylon,
getting free from Babylon. But there comes more into prominence
the thought of the one who is ]going to bring deliverance from that
which is the real cause of the exile le. deliverance from the
problem of sin.

He is going to be a light to the Gentiles. He is going to
bring God's salvation to the ends of the earth. He is going to-
people will come to him from afar, some from the north, some from
the west, and some from even as far away as China. So here we have
one of two great peaks of this section so far. We have one in
ch. 4 42 as you noticed, and we have this great one in ch. gxx1/2
49.. We have a still greater one later on. You notice in this
section, in this chapter there is great stress on the exultation
of the servant. There has been a little stress on His humiliation.
He's to be one who is despised and abhorred, not simply by these
other countries. Not by the foreigners, but by the nation.

Another thing is that he is part of the ak nation and he
is going to suffer humiliation but is going to receive great glory
and be a light to the Gentiles.

For next Friday I'd like you to glance ahead to the beginning
of ch. 43. 1 think you can read that in much less than half an hour.
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It is not a long section. I want you to glance at it simply I
with this in mind: Where are the main divisions of thought?
We noticed at the beginning of ch.- 49 is--a definite important1.
division n thought. We have a new person talking. We have
God's message there ends for the time being. He speaks to
t servant and-describes what e is to do. --But -now we have
various subjects touched upon.

I -would-like-you t<3-say regarding t-he beginnings of
chs. 50, 51, 52-- are these the best places to put ch.
divisions? Do you think there are other places that are
more important-as divisions of chapters. The main divisions
of thought. That is not a big assignment. Please get it
in to the office by Friday noon.

I'm sorry not to have the papers ready yet but I hope
to have them very soon. It is not my practice to return final
examination papers but I usually return-the tests in the
middle of the year and if any of you would like to have all
your papers turned back at the end of the semester please
leave me a note to-that effect and I will keep them together,
for you. That's all today.
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We havebeen noticing in this section of Isaiah the develop
ment of various themes as they gradually are developed and we saw
the beginning of the ida of the servant of the Lord in ch. 41.
We saw that it was a responsibility Israel had. Then in ch. 42
we had that tremendous statement how the servant was to be a light
to the Gentiles, to bring justice to the distant lands. It did
not make clear in ch. 42 whether this was all of Israel which
would be hard to believe, whether it was a large part of Israel,
or whether perhaps it dould be one iddividual out of Israel
who represented Israel and performed the work for which Israel
was responsible.

Last time we loolçed at ch. 49, and we saw that there we have
quite definitely the individaalization of the servant. We find
him speaking there very specifically in the first person and
speaking in a way that show quite clearly that it is an individual
who is speaking though at times there are terms that might be
thought of as applying to a larger portion of thenation, than one.

He tells in the early part how the Lard has blessed him(vv.l-2)
and in v. 3 the Lord says, You are my servant Israel. So this one
individual can be called Israel because he is representing Israel.
Then in v. 4, I have labored to no purpose, I have spent mystrength
in vain and for nothing."

Does this represent the frustration of Israel of the nation,
or of the godly portion of the nation as they think of the task
of the servant of the Lord to be a light to the Gentiles to bring
justice to the nations and to do it without violence but to do it
in the way described in that ch. Does the nation feel frustrated
at its inablity to fulfill this, or is it looking forward rather
to the individual as he went about in the land of Israel preaching
and great crowds gathering as they saw his miracles, but many of
them drifting away when they began to see what He required and
how he required absolute obedience and absolute devotion to the
case he pepresented.

He says, I have spent my strength in vain and for nothing.
You remember how Jesus said to his disciples, Will you also go away
when so many were leaving him. Doesit represent the natural feeling
of frustration one might have in that situation? Yet at the end
of the verse he says, Yet what is due me is in the Lord's hands,
and my reward is with my God.

Question: Am I right that you don't see the servant references
as referring to all of Israel but that all should be referring to
individuals even though sometimes not ? ? ?

No. I would say that som f them refer to the nation as a
whole, but that is not to every individual in the nation becasue
there certainly were wicked people in the nation. It includes
the nation because the responsibility of the nation is to fulfill
this task. So the whole nation is includdd. Even the wicked you
might say share in the responsibility. But when it comes to the
fulfillment of the responsibility we know it could not be the whole
nation and the godly among the people, those who were following
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Isaiah, or the ones to whom he is particularly speaking from ch.
40 on. He is speaking to them. They know the exile is certain.
They--part of the nation are implicated in its sin. They know the
nation has not repented. They know these things must happen. And
to them he speaks particularly and shows them what the nation is
guilty of, but also shows them that -- how that God is going to
be with them right to the end. So they are gradually brought to
understand that the servant is not the whole nation, is not even
the godly portion of the nation but the actual work is to be done
by one individual. But this individual represents the nation and
doesit on behalf of the nation.

So here the --he --the character of Jesus is one that we cannot
plumb the depts of. We cannot fully understand how he was fully God
and yet fully man. As man he was weak, as man he was tempted, as
man he suffered, as man he died. Yet he had access to the omnipotent
power. He knew all things. Whatever he said we can depend upon. He
was turly God and truly man. We have this side of him here. This
side of his character represented. He was tempted in all points like
as we wre yet without sin.

Se we find him here somewhat frustrated by the situation. You
emember how he said, 0 Jerusalem, Jerusalem how I would gdadly have
gathered you like a hen does the chicks under her wings but you
would not. We find him somewhat frustrated and we see there an
expression of the heart of God who was truly sorrowful over man's
turning away from him, and sorrowed over the sins and failures and
shortcomings of those were saved even though our guilt has been
paid for in what Christ did for us on the cross yet God enters
into our sorrows and into our situation. He feels with us and for
us. But we can completely trust him whatever happenqs. We can know
as he says, But my duty is in the Lord's hand and my reward is
with my God."

In v.3, Now the Lord says, He who formed me from the womb to
be his servant. You'll think perhaps that's a figurative expression
referring to the nation. But the very next phrase says, To bring
Jacob back to him and to gather Israel to himself." So that's
ce tainly a very individual thing when he has the responsibility not
merely to be a light to the Gentiles and to establish justice
throughout the world, but to bring Jacob back to him. And he refers
to God as He who formed me in the womb to be his servant. I would
not expect that anyone in Isaiah's day would be able to see the
full implication of this statement, but this surely is an implicit
reference to the virgin birth of Christ. That God had formed in
the womb to be his servant to bring Jacob back to him and to gather
Israel to himself, for I am honored in the eyes of the Lord and my
God has been my strength.

Then he goes on and tells how God is going to use him to bring
back not only those of Israel but he is going to be a light to the
Gentiles and his salvation to the sends of the earth. We notice
over in v.12 how they will come from far, some from the north and
some from the west. While much of what we've seen thus far iss God's
bringing the people back from Babylon--the Babylonian captivity which
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was to the east and to some extent to the south. Here he speaks
of coming from the west and from the north showing very definitly
that he is looking way beyond the beyond the Babylonian captivity
and I believe we can definitely say here he is looking to those
who will come to Christ, those who will be saved through him in
the most distant lands. Some from the north, some from the west
and some from the land of Sinim.

Now the NIV has a footnote "or Syene, that is, Aswan. In that
they have followed the attitude of most present scholars including
probably a great many evangelical scholars. I think we should
mention this fact that 100 years ago, there were a comparatively
few modernist scholarw in the U.S.A. Both of the == Most of the
seminary students, most of those who claimed to believe the Bible
or a last who taught the Bible, most of them claimed to believe
in the infallibility of the Scripture at least and certainly would
claim to believe in its great doctrines. But then the modernists
got control of all the great universities, the old universitities
in the U.S.A, and then they got conrol of almost all the seminaries
that had been established as late as 70 or 80 years ago. Practically
veryone of them. Princeton was one of thexx last that they got control
of. As they got control of these, the evangelicals at that time 50
yrs. ago were largely turning away from the field of education, and
the general attitude was like the attitude of some toward politics
is today--Well it's all bad, the scholars have all gone off a into
wickedness; we must just follow the simple teachings of the Bible
and spread the message of the Scripture.

It's far better to take that attitude than to take the attitude
of fighting over little points of interpretation and allowing your
self to be an instrument in tearing down faith to any extent. But
50 yrs ago there were not many of evangelical viewpoint who were
interested in really going into the study of the precise evidences
of Scripture and into the detailed viewpoints of interpretation
from a thoroughly Christian viewpoint. Now that situation has
radically changed in these last 40 yrs. and we have now a consideralble
number of young men and of middle aged men teaching in various
places in the U.S. who desire to stand for the Word of God. A con
siderable number who desire to stand for the full teachings of the Word.

But there is hardly one of them who has taken advanced train
ing to get a doctor's degree who has not subjected himself for a
period of years to listening to unbelief presented to him, and
much of that is very very subtle. And while you are definitely say
ing to yourself I'm not going to let myself be influenced by this
blatant unbelief that is being given, there are a lot of incidental
subtle things coming into your mind which you don't see the evil of.
The result is that though there are far rnn:2 3oirs today-- men
whom you could really call scholars who believe in the Bible and
are trying to defend it,most of those who have taken advanced degrees
have taken them under modernists and have been affected in ways
they don't quite realizes.

I helped in the making of the NIV and came in contact with
quite a number of men whom I did not know before, men who all had
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doctors degrees from some institution and all of whom desired
to be true to the Word and to follow the Word and to accept what
ever the Word truly taught. But with most of them, there was an
influence on them they didn't realize, the training that they had
had. So when you come to this stätment "some from the north, some
from the west, and some from the land of Sinim" in the NIV
committee that dealt with it, that I was not on, but it was like
the particular committees that I served on there would be 7 members
and by a vote of 4 out of the 7 they would decide what they would
put into the NIV.

My guess is that it was most of the younger scholars that
out of 7 you would find 5 probably who would instead of saying
"the land of Sinim" which would sound as if it was a country,
they would say "the region of Sinim" which they said here. I have
not come across any other place where they have translated this
Hebrew word as "region". This wordx 'ferets" has two meanings in
Hebrew: It can mean the whole glbe--God created the heavens and
the earth(etets). But it can also mean a particular delimited area
of the globe, like the land of Israel, the land of Egypt, the land
of Assyria. It is used for a nation, or for a particular region
in the sense of a unified region. That is the use of erets wherever
I have noticed it. Of course words do change their meanings.

But they say "the region of Sinim" and the reason they do that
would be because if youa take the attitude that I know at least one
young evangelical scholar takes, he says in critisizing my book
?the world of the OT did not include China." Well, the world of
commerce to some extent included China. We know that--probably not
a great extent. There probably were many who knew nothing about
China. But there certainly were some who did. But God's world always
included China! For God to refer to China in this connection is not
at all impossible. As I mentioned to you last time, the region you
would first enter in going overland to China in those days was
called Tsin. A souund similar to the first letter of this word.
Tsin. Chin or Tshin in between. This was the section they would
naturally first come into.

God knew that the ruler of that section would eventually-
a ruler foom that section would at a later period conquer all of
China and become the first emperor of China. His dynasty did not
last very long, buthe did build the great wall of China and he made
a reputation for himself such that nations outside of ehima mostly
all that I've ever heard about referx to China by the name China
which is derived from this section of China. The Chinese themselves
I understand do not use this term to apply to their land. But it is
the term that has come to be used by the world for that great land.

The modern scholars who of course ccddld not imagine that Isaiah
could possible make reference to China, they said What does this mean?
Then they noticed that Ezekiel has two references to a little town
in the southern part of Egypt pointing to the extreme end way down
south in Egypt down to Sian. That name occurs twice in Ezekiel, but
it is not spelled exactly the way that the first part of this is
spelled.. Yet near enough that I would not on that ground rule out
the possibility that this might be Sian. But I would say that the
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adding of the plural ending im is quite conceivable thinking of
of a nation. You could say the land of China or the land of the
Chinese people. The land of America or the land of the Americans,
but to take this little vitlage and speak of that whole area,
that region down there as the land of Sian would be quite without
any parallel as far as I know. And to put the plural ending on it
like this does, it seems to me to be utterly without basis. But
there was a much more important place at that time the island of
Elephantine in the same area. And we have discovered many tablets
and inscriptions from the Elephantine--the Elephantine papyri.

It was wqthite important at that time. Sian is far more important
today than it was then because the great dam has been built there
and has been named the Aswan dam. Notice the w corresponding to the y
in Tsian. So the use of the word region here instead of a land
probably shows that the majority on that committee felt that this
must refer to Egypt. Of course it is true you have north and west
named. Would be quite natural to refer to south, yes. But equally
natural to refer to east as China would be. So that argument that
it must be south does not hold up. It could just as well be China.
I am quite convinced it does refer to China and I used to speak
about this in my classes when China was absolutely closed land
to the gospel. On the basis of this verse I used to feel that there
is yet to be a great opportunity for the preaching of the gospel
in China.

There are great4Chriatian preachers in China who wwere im
prisoned by the communists for as much as 30 years, who have been
released within the last year. The laws are still pretty strict in
China against advancing Christianity because the regime is
definitely athiestic in its viewpoint, but they have relaxed it
to quite an extent and are allowing the people to ø hold church
services in public and they say there are a great many who through
these years in which Christianity was absolutely forbidden have
nevertheless maintained their Christian testimony, and even spread it.

Question: You're not suggestion that this is referring to
any kind of a Jewish migration to that area of the world perhaps
Christian seeing come back

I think it's not so much a literal representation of their
regathering as a representation of their coming into the kingdom
of God. That's my personal belief, though it is true that the
Jews have been spread through the world to a remarkable degree
but how many have gone to China, I don't know anything about that.
I know we do find Jews in the most unexpected places. Its x
amazing how they have been scattered through the world, sacttered
as a testimony to the truth of the Scripture. Although most ancient
nations have disappeared, God has preserved the Jews as a separate
people as a testimony to the truth of His Word.

This great picture of the servant of the Lord and how he is
going to restore the tribes of Jacob and also be a light tothe
Gentiles has in v. 13 this tremendous verse of praise: "Shout for
joy of heavens; rejoice, 0 earth, burst into son, 0 mountains!
For the Lord comforts his people and will have 1a;sL)n ci s
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afflicted ones." I trust most of you know that this is where there
ouqht to be a ch. division. The ch. division at the beginning of
ch. 49 is the correct place for a ch. division. There's no
question of that. But I would say that the ch. division between
ch. =49 and ch. 50 is not half as important as the ch. division
that woothd be placed between vv.13 and 14 because we have this
great picture of the servant of the Lord running through v. 15.
Then we have Zion's complaints and frustrations which is very
specificly dealt with from there on.

I don't want to look at that immediately. I want first to look
back to ch. 48 for a minute. I went rather hurridly through ch.
48 and we noticed that up to ch. 48 what rebuke there is is mostly
in the sense of causing the people to realize that it is kkx
their sin that is producing the exile. To realize their desert
and once in a while breaking out into sharp rebuke but then
immediately changing to the marvellous passages of blessing.

I had thought for a time of entitling the whole section:
Isaiah's book of Comfort because certainly the emphasis from chs.
40 on is on comfort far more than any other section I know of of
the prophetic writings. But in ch. 48 as I pointed out starting
with that strange ending of the fiat first verse, we have real
rebuke. He does not simply show the idolatry of the worship they
had around them, it definitely accuses them of idol worship in v.a.
It says God has given them predictions in advance so you could not
say my idols did this.

We looked on at this rebuke in the first part of the ch. and
we glanced at the last part from vv.20 on with its definite refernece
to the exile. "Leave Babylon, flee from the Babylonians! Announce
this with shouts of joy and proclaim it. Send it out to the ends of
he earth, say, The Lord has redeemed his servant Jacob." Then a
picture of how he rescued them from Egypt and is going to rescue
them from Babylon.

But the section in between we did not look at and I want to
call your attention to some very interesting things in it which I
thought better to discuss after we had looked at ch. 4 49. That
* is v.15, We read, I even I have spoken." Who is the I here who

has spoken --I even I have spoken. Have you noticed many cases
where Isaiah speaks of himself in the first person? In most cases
where he speaks inthe first person he is telling what the Lord
is saying. The Lord is saying, I have brought Cyrus. I have have
brought him. I have spoken these things from the beginning.

It is usually the Lord who is represent by the I. "I even I
have spoken,yes I have called him. I will bring him and he will
succeed in his mission. Speaking about Cyrus. But in v. 16, he
says, Come near me and listen to this. Now the NIV says, From the
first announcemnt I have not spoken in sec eet, at the time it
happens I am there" and puts this in quotations and then leaves
out of quotation matkes And now the Sovereign Lord has sent me,
with his spirit. I don't know quite why they put a quotation
in the middle of v. 16 and have the last part separate from it.
That is a judgment which someone might make but I don't feel there
is any wartant for it.
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But this is a most tremendous verse. They have translated it
in a wayx you could get a little more idi of if-'s meaning than
you could get simply from the Hebrew. KJV here is quite a bit
more literal: "Come ye near, hear ye this. I a have not spoken in
secret frmm the beginning, from the time that it was there am I.
And now the Lord God and His spirit has sent me."

The JPS reads: "Come you near to me. Hear you this. From the
beginning I have not spoken in secret. From the time that it was
there am I. And now the Lord God has sent me, and His Spirit."
Very similar to KJV except it puts "has sent me"before the Spirit,
rather than afterwards.

The modernist translations are apt to--the Moffatt translation
leaves off the last phrase altogether and puts a footnote: "the Heb.
adds this phrase." According to F1offatt he couldn't find any sense
in "the sovereign Lord has sent me with his sptttt." so he just
leaves that out.

"From the beginning I have spoken" or from the time that it was
I have not spoken in secret. Then "at the time it happened" the NIV
has, --I've never seen mm tran1ated "at" anywhere else. I don't
think it's a mistranslation but actually it's usually "from". "From
the time that it was I am there." Who could say this? Is Isaiah now
as an old old man saying this "from the very beginning" ? i ?
I was there. I didn't speak in secret, now you see it fully fulfilled?
It hearly seems likely that that is what it means. It doesn't seem
to me that the "I" is Isaiah. The NIV puts in quotes "from the first
announcement I have spoken in sectet, from the time ithappened I am
there." There is no and "am." I was there, I am there, I will be
there. Putting it in quotes shows that they think that they think
God spoke that part of it.

Why would there be an insertion by Isaiah "And now the Sovereign
Lord has sent me by His Spirit." Why would he stick that little
sentence in right at the middle of this? Is it Cyrus speaking? I
dont think Cyrus is saying God has sent him with his Spirit! And
you don't have anywhere else where Curys speaks specifically. But
in ch. 49 we have all these many vv. where the "I" means the servant.
Is the servant already speaking here? Is the servant actually telling
us here that he is the one who has spoken to Isaiah, who has spoken
to the prophet. He has givenhim god's message and from the very
beginning(from everything that has happened) he has been there.
The servant has been there. He is God. It is God but is it the
servant? the one who is going to represent Israel?

This last phrase" now the Lord Jehovah has sent me" lit.
"and his spirit." When you have "and his spirit" this way you can
take it as object. You can take it as subject. Either way is
possible. The Lord has sent me with his spirit. The NIV says.
Or you can take it as the KJV does: "the Lord God, and His Spirit
has sent me." So it seems to me a very strong argument can be made
for saying that in v. 16 we have the servant of the Lord speaking,
the one whom God will send. He is speaking anddshowing that He
actually is God. From the time that it was I am there. He has been
from all time. He will always be. He is going to do His work. He's
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He has been sent by the Lord arid by the Holy Spirit, or he is
being sent by the Lord and the Boiy Spirit is being sent with
him. So I feel 'you cannot prove the trinity from this verse
but t.at you have here in the reasonable interpretation of the
.:verse a very definite presentation of the three members of the
trinity. I think this is a very important verse from that view.
I thought it' well 'to speak of it after we had looked at 49,
because if it stood absolutely isolated I would hesitate about
such a suggestion,..., I would incline more to say, I just don't
know what it means.

But when you have the servant speaking at length in the
very next ch. why may he not have spokenin this verse back
here, and especially that references to the Spirit. The Roman
Catholic and Eastern Orthodox churches split-over-several
differences several thpusand years ago, and one of theier ggreat
aruments was that the', western churches inserted in their
decrees that the Holy Spirit was sent by God and the Son-
byk the Fatberand the Sthn. I think theres noquestion Jesus
Christ and the Father sent the Spirit, but also it is true
that the Spirit rested upon Christ in his, early ministry at
he never has to a greater extent upon anyone else. So whether
you take this as object or subject, both, are possible in Hebrew;
both are true.

Question: You say , ? would you say the literal trans
lation of the Hebrew would he, "And now the Lord God has sent me
and His spirit."

And His Spirit, yes. It can also mean he has sent me and
He has skM sent his Spirit, or it can mean He has sent me and
His Spirit sent me. Both are possible. The Heb. does not decide
between them . .

Question: It's still making a distinction between ? ?

Yes it does definitely. Why should the Spirit be mentioned
here? I think it's in anticipation of the truth that the NT
presents more clearly. Not in anticipation that we can build
a truth upon it, but one that we can see the truth already
suggested for us.

Now so much for the present for ch. 48. As I said at ch.
49 we should start a new section, and a new section-- begins
in vh. 14 with Zion's complaint. "But Zion said the Lord has
forsaken me, the Lord has forgotten me." This is the complaint
of Zion. You say this is what the servant must do, it is won
derful the things described here, but Zion says the Lord has
forgotten and forsaken me. So for a considerable space the Lord
answers that objection. He assures Zion he has not forgotten
her. That the Lord has His blessings for Zion.

So he goes on and uses a figure of speech. Can a mother
forgetk a baby at her breast and have no compassion on the child
she has borne, though she may forget I will not forget you." He
goes on assuring them of his blessing down through v. 23.
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Then in v. 24, he says, Can plunder be taken from warriors, or
captipes rescued from the fierce? But this is what the Lord says:
Yes captives will be taken from warriors, and pluder retrieved from
the fierce . . " Then in 50:1 he says, "This is what the Lord
says, Where is your mother's certificate of divorce with which I
sent her away? Or to which of my creditors did I sell you?
That's a rhetorical question clearly, It's just like the other
two. Will a mother forget her child? A human mother rrcay, but
it;s extremely unlikely. But my love to you is even greater
than that of a mother to her child.

Then, "Can plunder be taken from warriors, or captives
rescued from the fierce?"Well, it may be but I'm going to do it
definitely. I'm going to rescue. Then ch.50 you say God has
forsaken you. Where is your mother's certificate of divorce?
with which I sent her away? or to which of my creditors did I
sell you? Because of your sins you were sold; because of your
transgressions your mother was sent away. When I came, why
was there no one? When I called, why was there. no one to answer?
Was my arm too short to ransom you? Do I lack the strength to
rescue you? . . . I clothe the sky with darkness and make sackcloth
its covering."

So when any of you said-that the new ch. should beging
with 50:4 rather tab than beginning where it does, I was pleased
because you then saw the progress of the outline that it is a
discussion of v. 14 of ch. 49 which should be the beinning of
a ch. and and it is the answer to three sections(?) que.stions.

So he deals with this showing them the continuance of God's
love, and how completely they can trust him and all of the sudden
in v.4 of ch. 50 you get a something quite different. Verse 4
certainly begins a new section. The sovereign Lord has xx

given me an instructed tongue,"
(the tongue of the learned, KJV) and it is certainly well expressed
here in NIV as aninstructed tongue" "'To know the word that sustains
the weary. He wakens me moring by morning, wakens my ear to listen
like one being taught. The Sovertgn Lord has opened my earsa and
I have not been rebellious; I have not drawn back"

Pore those two vv. Isaiah assuring the people of how truly
he has presented the word of God? Are they Isaiah boasting of his
fine ministry and his loyalty to God? Or are they the servant again
speaking, giving assurance that Jesus Christ will give his marvellous
messages. People said, How does this man know so much? He's not
educated. We find that in the Gospels. They say, This ma not being
instructed, how does he know so much? He didn't speak like the
scribes who had to figure things out 7 ? He spoke as one
with authority. Is this the servant here who says the Sovetëign
Lord who is using me to give the word that sustains the weary.
Jesus said, Come unto me all ye thatlabor and are heavy laden.
and I will give you rest.

The Sovereign Lord has opened my ears, and I have not been
rebellious; I have not drawn back." We don't know whether Isa.
ever drew back or not. Certainly there is no human being of whom
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this could so truly be said as the Lord Jesus Christ. He did
the work of the Lord at every step of the way.

Look at v. 6. What has that to do with Isaiah? "I offered
my back to those who beat me, my cheeks to those who pulled out
my beard, I did not hide my face from mocking and spitting."
Surely that is looking forward to the humiliation of Christ.
Surely we have here the servant of the Lord speaking again start
ing with v.4. "Because the Sovereign Lord helps me I will not
be disgraced. Therefore I have set my face like flint, and I
know I wilinot be put toshame. . . Who is my accuser? Let him
confront me!" And Jesus confronted hisaccusers and silenced them
when he was arrested. They could find no cause of punishtheqt in
him."It is the Sovereign Lord who helps me. Who is he that will
condemn me?" "They will all wear out like a garment, the moth
will eat them up. It is only he who will live forever. It is
he who was reaised from the dead! and still lives!

"Who among you fears the Lord and obeys the word ofhis
servant? Here's a definite reference to the servant. We did not
have the word used before but we certainly had him speaking.
Let him who walks in the crk'ihn light, trust in the name
of the Lord and rely on his God." If we know Christ and are saved
thru him, no matter how dark things may et around us we can trust
in him. No matter when we have to walk in the light, when there is
no light if we're obeying the word of Christ, if we're following
him, we can trust and rely on him.

Then he refers to those who refuse to accept the truth."But
now all you who light fires, and provide yourselves with flaming
torches, go walk in the light of your fires and the torches you have
set ablaze." Here are those who refuse to accept the light of the
Scripture and who think that their own intelligence and study is
going to enable them to find the answer to life. He says this is
what you shall receive from my hands, you will lie down in torment.

Prof. Sagin of Cornell U. now has a series x on TV which they
call COSMOS which is being aired 3 t. a week. One of them is Tue.
Noon(12-l), I believe one is Sat, from 5-6 and I believe one is
on Sun. He gives a great deal of interesting information about
discovery, about astronomy, about the planets and about the
galaxies, about much that has been discovered, but every now and
thenhe brings in about these folks who escaped from bigotry and
got out into the pure light of science, and science is the great
hope for the fut. and the great theme for progress! In his book
he definitely says there's no such thing as thought; it's just the
action of the brain. How you can reconcile the idea that thought
is merely the secretion of the brain, just like any other organ of
the body secrets certain products, how you can reconcile that with
the idea that this is the great progress for the future--science
as we go out into the distant areas and eventually we'll be able
to go to Mars and to Venus , etc. Man is building up tremendoubly,
but the Lord says, "All you who light fires and provide yourselves
with flaming torches, go, walk in the light of your fires and of
the torches you have set ablaze. This is what you shall receive,
rom my hand, you will lie down in torment."It's a ? of whether you're

going to say that the servant passage stops at v.9(from v.4-9) or whether t'
runs thru v.11. But vv.10-11 seem to me to be the servant still speakingtho I would not be dogmatic about it.
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Question: It seems that vv.4-9 we're talking about a specific
time. Getting --plucking the hairs out of his beard. . . his back.
Could you then go on to v. 10-11 and say they are talking about that
same night when they are holding their torches and have him in
the Garden of Gethsamene?

I would not think so. I would incline to think that they are
general terms. That he is contrasting v. 10 -- the one who fears
the Lord and obeys the word of the Lord, let him who walks in the
dark and has no trust in the nameof the Lord. Those who God
leads and those who have ? 7 the Garden. I would
think it is not referring to that though I wouldn't be dogmatics
about it.

I think this is tremendous here how ch. 50 has the servant
speaking again and I don't think we would ever recognize it if
it wasn't for the servant having spoken before and there being so
much about the servant later which in that context it is reasonable
to consider his servant being here. Otherwise it would be a mystery.
You would say, Why did Isaiah ever preach this way? We have no evidence
e did. Of course there is a tradition that in the latter part of
his life he was persecuted after good king Ahaz(?) (Hezekiah)
died. There is a tradition that he was martyred. It's only a tra
dition. Theres no scriptural evidence for it. Even that wothld
not fit as precisely with the terminology here as the experienceof
Christ does.

Then we have the beginning of a new section which is a long
poem of God's coming blessing as he is going to pretect the people
and deliver them with particular emphasis on the exile still. In
the beginning of ch. 52 we have "Awake, awake, 0 Zion cloth your
self with strength. Put on your garments of splendor" and he con
tinues till youhave in vv. 11-12 "Depart, depart go out from there!
Touch no unclean thing! Come out from it and be pure, you who
carry the vessels of the Lord." You remember Cyrus gave them the
vessels from the temple. We don't use the word "vessels" today
except for ships. But the heb. word is translated vessel and the
Old English ? 7 not containing sometthththg so much
as something used with it as the tableware and the things that were
used in any particular occupation would be the vessels of that.
Utensils we would say. It was the things from the temple that they
carried back with them as they went across the desert.

"But you will not leave in haste or go in flight; for the
Lord will go before you, the God of Israel will be your rear guard."
Of course they did not escape from Babylon by flight. Cyrus gave
them permission to go back. Here was a definite prediction of the
way they would come back from exile. It is the last clear reference
in this section of Isaiah to the return from exile. That was the
big stress up to this point and we have touched upon the theme that
sin is what brought you into exile, that sin has to be dealt with,
the servant of the Lord is going to bring light to the Gentiles, he
is going to raise up the tribes of Israel, but he's going to be
humiliated we found in this ch. Then we go on and find how he's going
to redeem them from sin and how he's going to deliver.

I think if you will review and perhaps look over this section
and look a little ahead that will be all for next time. Nothing toturn in.
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I'd like to assign the lesson for next time.I would like
you to take Is. 53:4,5,8,9, and compare the KJV with some modern
version. I don't care which ones you use but state on your paper
what versions you have used. Make a comparrison of any differences
that impress you as at all important. That's due next Fri. noon
except for those who are taking the course for graduate credit.
If you are taking it for one hr. grad credit do the same thing
except on points of difference between them check the Hebrew
and give me your opinion of which it fits with and why.
If the differences seem important say if it affects the thought.
That's all, except for the graduate students I would like them to
go into it a littlemor thoroughly and give me a statement as to
whether the Hebrew inclines in one direction or the other where
you find a difference.

We were looking last time at the section of Isaiah that
included ch. 50. We noticed how in ch. 50 the first 3 vv. really
belong in the previous ch. They are another stanza of the same
discussion as in the previous ch. You really should start a new
ch. with i. 4. With v. 4 we have stateqies statements of what
follows that would be difficult to explain if we had not already
ith ch. 49 had the servant of the Lord speaking and telling how
the Lord was going to use him to raise up the tribes of Jacob
and also to ring light to all the nations.

Thus having had the servant of the Lord speaking so recently
it is a viable option to see whether he might he speaking in vv.4ff
and we noted there that there are statements made there that hardly
fit Israel. It would not seem to be Israel saying the Sovereign
Lord has opened my ears and I have not been rebellions, I have not
gone back. Because Isaiah had to critisize them for that
in previous chs. for having been rebellious. Thenr "I did not hide
my face from mocking and spitting." That certainly doesn't sound
like Israel talking. It does not sound like Isa. talking. He may
have the last part of his life have suffered some persecution,
but we have no evidence of his voluntarily having submitted to
humiliation as described here.

Of course it is not God speaking because it is the Sovereign
Lord who has given me this. The Sovereign Lord has done this, so
it is quthte evident the option that remains that itis the Lord's
servant. We've learned quite a bit about the servant of the Lord
in previous chs. Now we come to v.4, "The Sovereign Lord has given
me"(the NIV says "and instructed tongue") "the tongue of the learned"
(KJV). The trouble with that is that in present day gglish "learned"
sucests to us someone who is a scholar. "Learned" taken in its
literal sense fits exactly the NIV but it doesn't quite give the
idea of it today. We think of him as having posfibly received a
doctor's degree, and doing great reserach--the tongue of the learned.
But the the tongue of the one who has been instructed. It's not
one because it's definitely a plural form. KJV in this case BaE
states that idea well because iti modern English we do not use an
adjective as a noun except for a plural. We say between he quick
and the dead. We don't mean one person and another person, we mean
the plural. In most languages ? Singular or plural, but in
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modern English only for plural. And here it is plural. So the
translation "and instructed tongue" is not very literal(NIV).
It is the tongue of those who have been instructed--perhaps
not much difference in the sense there. mold English you could
do this today for the singular as you could today in most
languages and so where we read in Is. 11 that he shall smite
the wicked and in 2 Thess."then shall that wicked one be revealed"
i.e. that wicked he revealed whom the Lord will strike with the
breath of his lips. "That wicked" should be "that wicked one"
(sing.) But in Old English you could use the term for singular
or plural.

So here the Lord has given him a tongue that is like a
tongue of those who are instructed. You remember the people said
of Jesus, How does this man know so much never having been
schooled? Well, he knew everything and he showed a knowledge
far beyond anything anyone expected him to have. "To know the
word that sustains the weary. He wakens me morning by morning
...he wakens my ear to listen like one being taught." The Gospels
show how Jesus lived in constant communion with his Father. He
was thonstantly in touch with his father. There is a great stress
there in the NT on this relationship of this particular thing
which might be said oflsaiah. But the whole context does not fit
Isaiah. But it does look forward to Christ very definitely--what
he will do.

"The sovereign Lord has opened my ears and I have not
been rebellious. I have not drawn back. I offered my back to
those who . . . those who pulled out the beard. I did not hide
my face from . . . and spitting." The NT tells us how Jesus
voluntarily suffered. He said, I lay down my life. No man takes
it from me. He said to Pilate you could do nothing if it were
not given to you. He had all power but he chose not to use it.

"Because the Sovereign Lord helps me I shall not be dis
graced. Therefore I have set my face like a flint." They said,
Don't go up to Jerusalem; you'll be injured, killed." You read
in the NT He set his face to go to Jerusalem."I know that I will
not be put to shame. He who vindicates me is near, who then
shall bring charges against me. Let us face each other. Who is
my accuser, let him confront me. It is the Sovereign Lord who
hblps me. Who is he that condemns me. They will all ear out like
a garment, the moth will oath them up."

It is interesting there how he compares his endless life
to the life of the people who were attacking and persecuting Him
They will wear out. . . but he will live forever. Then in vv. 10
11, the servant addresses the people in general. He says, "Who
among you fears the Lord and obeys the word of His servant? Let
him who walks in the dark and has no light trust in the Name of
the Lord and rely on his God." It is describing the life of
the Christian who does not know what's ahead. He does not know
what God's plan is for him. He is to some extent waking in the
dark. He should use all the light he can get, but still he's
walking in the dark and we don't know what's ahead for anyone of
us, but we can trust in the Name of the Lord and know that if we
are truly His we can rely upon Him.
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But in v. 11 he turns back tothose who do not trust in the
Lord, who do not look to the word of God for their wisdom and says,
"But now all you who light fires and provide yourselves with flaming
torches, go," --you who think that by human wisdom you are going
to get the answers to your problesm, you who think you can direct
your lives the way you should, you who think you can figure every
thing out the way you should by human means, you light fires
and provide yourselves with flaming torches, go, walk in the light
of your fires and of the torches you have set ablaze. This is what
you shall recieve from my hand: you will lie down in torment."

Of course God wants us to use all the light we can get. He
gave us our brains to use but we can put all we can learn by human
means in a secondary place in subordination to the word of God
which is the final primary source of our-knowledge. So he says
those who trust only in their own wisdom, they will lie down in
torture.

Then in ch. 51 he starts a long poem of reassurance. This long
poem of reassurance is to a large extent addressed to Israel, thought
of as inevitably going into exile and written in such a way as to
comfort the Israelites in exile, but at the same time recognizing
some of the development of thought from the previous oh. that after
all the reason they are going into exile is because of their sin.
If God delivers them from exile and does not deliver them from the
sin question there'll-be other exiles inevitably. The sin question
is-.-the- equeStion of sin i s
only touched on a little. There is hardly any rebuke in this sectôon.
It is more assurance. Assurance that they can trust in the Lord, that
if they put their faith in him they can know he is going to fulfill
his promise,he'd going to bring them back from exile and the
suggestion not strongly brought out in this section that he is going
to deal with the sin question which is after all the cause of the
exile as he is gradually developing the thought to us from ch. 41.

Ch. 40 you remember was a prelude to the whole section touch
ing upon the general theme that we find throughout the section.
We have to some extent a reminescence throughout this section of
ch. 40 as we again touch on certain of its main ideas. So he says,
"Look to me you who pursue righteousness and who seek the Lord:
Look to the rock from which ou were cut and to the quarry from which
you were hewn; look to Abraham, your father . . . Wen I called him
he was but one, and I blessed him and made him many."

God has given great blessings to Abraham. Look back to what he's
done. Don't despair and say God won't do anything for you. You can
trust in him. He continues through this section with reasons for
assurance for the people to trust in him. But in chs. 4 and 5 he
goes way beyond the x immediate situation and promises what he's
going to do in the future. Verse 4: "Listen to me, my people the
law will go out from me; my justice will become a light to the
nations. My righteousness draws near speedily, my salvation is on
the way, and my arm will bring justice to the nations. The islands
will look to me and wait in hope for my arm. Lift up your eyes to the
heavens, look at the earth beneath; the heavens will vanish like
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smoke, the earth will wear out like a garment and its inhabitants die
like flies. But my salvation will last forever, my righteousness will
never fail."

So he continues with these assurances of God's continued bless
ing. In v. 9 he says, "Awake, awake, cloth yourself with strength,
0 arm of the Lord; awake, as in days gone by, as in generations of old.
Was it not you who cut Rahab in piedes . . . ?" Well, the nations
around Israel observed human sacrifices but God never commandedi it
to Israel. So why should somebody say it is the arm of the Lord to
cut Rahab to pieces? Here we have a strange thing that the very same
word which was the name of Rahab, the woman who was blessed for
helping the Israelites, as they went into the land, that exact same
sound is a common term occasionally used in Scripture with the idea
of a monster and especially for Egypt for the way that Egypt held
the Israelites in bondage and the way that God delivered them out of it.

So there are several instances (a very few times this word
occurs)--two or three instances where it definitely means a monster
and 2 or 3 where it definitely means Egypt, rind one or two where
we are not quite sure which is meant. But here he refers undoubtedly
to Egypt who "pierced that monster through" because the next line
ays "Was it not you who dried up the sea? the waters of the great
deep, who made a road in the depths of the sea so that the redeemed
might cross over?" Here he's looking back to their deliverance from
the Red sea, their deliverance from Egypt.

He says the arm of the Lord has done this. We can expect him
still togive us deliverance, to trust him box even as he delivered
them. Then in vv.l2-16,--in v. 15 we have perhaps the last great
stress on the idea of sod's creative power . . . You remember how
that was stressed in ch. after ch. previously. Between Isa. 40 and
here we have more stress on God's creative power than in any other
section of the Bible except the book of Job. Here there is great
stress on God's creative power because it is dealing with His powr
to rescue thepeople from exile and his power to deal with the cause
of the exile, to deal with the problem of sin.

So there is here the last great stress on this in vv.l3ff, that
"you forget the Lord your Maker who stretched out the heavens
and laid the foundations of the earth." Astronomers today are agreed
that the heavens are stretched out; 50 years ago many doubted it,
perhaps even 20 yrs. ago they thought the heavens had been always
exactly as they are now--a great universe of stars and galaxies
always there, and never started. But today all astronomers agree
that all the universe was at one time a small ball of matter and
that this small ball of material had a trememdous explosion and
that after this tremendous explosion all the stars of the galaxies
have been moving rapidly away from one another. Nobody knows what
caused them to do it.

Some astronomers have said the universe has always been here
but it's just been going in and out, and that pretty soon all this
matter will stop going out and gravity will take over and it will
all come together and there will again be a great ball of matter(or
a small ball) with all the matter of the universe together and again
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it will explode. The attempt has been made to prove that. The evidence
as it is at present leads most atronomers to say there is no reason
to think the universe is going to collapse. If there is no reason to
think it's going to collapse, there's no reason to think it ever did
collapse.

All the evidence today inks that science has points to the
whole universe as it started having started at one time, and=
then strung out with a tremendous motion in all directions and this
exactly fits what is said here: the Lord your Maker who stretched
out the heavens." Not who simply made them as they are but who
stretched them out. There's an interesting thing that this one phrase

"who stretched out the heavens'is used a few tines of the Lord
in the prophetical books--the Lord who stretched out the heavens.
But there are a few times when instead of using the perfect tense as
used here it uses the participle "who is stretching out the heavens."
Why should such an idea have ever occurred? Who stretched out or is
stretching out. Not that he did something once, but that he is doing
it. That it is a continuous action.

Anybody up to 50 years ago would have said, Of course that's just
a form of expression. Stretched out, and sometimes is stretching out.
But we know now and have known for the last 50 years( I don't know
if we should use this word know for anything that we do not have
clear evidence of the Scripture) but I will say as far as all scientists
believe today, they all believe that the whole universe is being
stretched out. That all parts of the universe of the universe are
moving away from all other parts at a rapid rate, as a result of a
discovery made in the first decade of this century to which all
scholars now agree shows that that is the situation.

If that is the case you have here a very interesting use of this
participle suggesting the ? idea? not that somebody could not
have instructed that scientist(?) and the Bible but there's
a suggestion there that makes the discovery of science exactly fits
with what the Scripture says.

Question: I was wondering if you could give us an example of
one place where the imperfect is used.

No I don't think the imperfect is ever used. The perfect is
used in a few cases like here--who stretched out. That is it would
be the imperf. with waw conversive, of course. But a participle was
used in 5 or 6 cases (I don't have the references with me. One could
very easily find them by looking up the word natah in the
Hebrew dictionary and seeing its references to its use as a participle
by looking into almost any concordance.

I've never heard that pointed out by anybody else, but I was
struck by the difference in the form used, and then when I came
across the knowledge that this is so generally believed by
astronomers(by all astronomers today) it struck me as being very
very interesting that there is already a suggestion of it here
in the Scripture.

So he refers to the Lord's great power that created the
universe at the beginning and the emphasis on its continuation.
He stretched it out and laid the foundations of the earth.
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It is not a natural process but what the Lord God has
done. So he continues with the words of assurance to Israel with
emphasis on the way that he deals with their problems but not only
that, but that he is going to deal with the posikivexpx cause of
their problems

Here there is considerable mention of then their suffering
and sad condition. No rebuke really through here. In earlier chs.
we've had fairly strong rebuke, though nothing like other parts of
the prophetic ooks --from chs. 40 on here the b there is mostly
comfort with an occasionaly reference to the fact that the cause
of all their problems is their sins. But it's mostly comfort be
cause they are thought of as those who primarily need comfort here,
rather than rebuke but an occasional slight rebuke to bring it
to their attention the cause of all the suffering they are going
through.

Ch. 52 is a clear continuation of what prededes. We have these
various aections starting with "Awake, awake" and then going on.
Ch. 52 is the same way "Awake, awake, 0 Zion, clothe yourself with strengt
strength. Put on your garments of splendor." He continues with b
his promises of blessings to the people, of coiverance from the
exile, and in v. 7ff we have a very strong echo of ch. 40--
"How beautiful on the mountains ore the feet of those who
bring good news." Remember in ch. 40, "Get you up into the high
mountain, 0 Zion bring assurance of blessing to God's people."
"How beautiful on the mountains are the feet of those who bring
aood news, who proclaim peace, who bring good tidings, who proclaim
peace." Who say to Zion, Your Gdd reigns."

This fits with delierance from exile. It also fits with de
liverance from the problem of sin. Both are being dealt with
throughout this section."Listen! Your watchmen lift up their
voices; together they shoult for joy. When the Lord returns to
Zion, they will see it with their own eyes." And v. 11 is very
definitely getting back to the idea of the deliverance from exile.
"Depart, depart, go out from there'! Touch no uncleanthing' Come
out from it and be pure, you who carry the vessels of the Lord."

You remember that when Cyrus gave the decrees permitting the
people to go back from exile, he ordered that the vessels of the
temple that had been taken by Nebuchadnezzar when Jerusalem was
conquered which were in Bab' lon, that they be given to them to
take back to the new Temple that was built in Jerusalem. So you
who carry the vessels of the Lord, but you will not leave in
haste or go in flights for the Lord will go before you, the God
of Israel will be your rear guard."

You think of the Israelites being captive far away from their
homeland, and they might conceivably manage in a time of revolution
or of difficulty with the Babylonian governemnt, to escape and
to flee back and 7 ? But that's not what God says
is going to happen. You wilinot go in flight. You wilinot have to
leave in haste. God is sending Cyrus who will issue a decree per
mitting the Israelites to go back--all those who desire to and
giving them help.
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Givino them help to go back and rebuild the city and to again set
up the temple. "Depart, depart go out from there touch no un
clean thing. Come out of it and be pure you who carry the
vessels of the Lord. But you will not leave in hast or go in
flight, for the Lord wiligo before you, the God of Israel will
be your rear guard." This is where there should be a new ch. division.

It is truly unfortunate that the English Archbishop in
the 12th cent. AAD. when he rode on his horse going on his pastoral
calls makinghis ch. divisions in his latin bible which were later
taken over into the Hebrew, that instead of putting the ch. division
here where it belongs, he put it 3 vv. later, and it breaks up the
thought. The result is you'll find commentaries discussing Isa. 53
who will begin: Who has believed our message and to whom has
the arm of the Lord been revealed?" Who is talking they say. Who
is talking? Why it's evidently the great voice of the succession
of the prophets.

Who has believed our message? KJV says, Who has believed
our report? Personally I do not believe that either report or
message is a good translation, here. I believe the American
Revised Version is a much better translation. I mean the version
that came out in 1901 which is, Who has believed what we have
heared? Because the form here is definitely a passive part.
--Who has believed what we have heard? What we've heard is the
message of course. But if it was talking about, Who has believed
what we've given out? why you'd expect it to use a different form
than the passive participle.

Of course it does carry over the idea that not everyone
going to believe. So the NT very properly uses it in that sense.

That not everybody is going to believe the message that is spokenand that's a factor in it, but it's not the primary thought of the
verse, in Hebrew. The v. is "Who has believed what we have heard?"

So all this discussion in commentaries would be quite
needless, quite unnecessary if they had only looked at the fact
that the ch. division begins 3 vv. earlier! That is this subject
begins 3 vv. earlier and there should not be a break at this
place where it is made. I think we loose a great deal of the
meaning of Isa. 53 when we omit its first 3 vv. I've known many
people who have memorized the whole of Isa. 53. I've never met
anyone who has memorized from Isa. 52:13 on through, and I
don't believe you can getthe sense of Is. 53 --that isyou can geta lot of it, there's a tremendous truth there--the picture of how
God is going to deal with sin, the picture of how the servant of
the Lord is going to do his great work in this ch., but you don't
really get a proper introduction to it or understanding of it
whenyou leave out the previous three vv. that are so important
to it.




So the ch. division should beginx±x with v. 13 where he
has finished his long poem of reassurance and he begins with the
theme of servant of the Lord, a theme which we have seen at
several instances between ch.4l and here where the Lord introduced
it and presented the theme of the servant of the Lord who is Israel
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because God brought Israel into the world in order that the
servants work be done. Not all of Israel can do this work. Some
of them are definitely hostile to God. They cannot possibly be

part of the servant. It must be part of Israel. We have gradually
seen as we've looked at these passages that God has made it clear
that the servant is Israel, Israel has a responsibility that the
work be done. Yet the servant is to do the work is a part of
Israel who can represent Israel, and do the work for Israel as
well as bring justice to the world is an individual.

So now we find out how the servant is going to do the work.
This is the great climax of the book of Isaiah. It is one of the
great climaxes of the OT in ch. 53 beginning with ch. 52:13.
It beams with a line that is impossible to translate exactly into
English. It begins, "See my servant will act wisely" (NIV) but
there s a foootnote which says "or, will prosper". Here we have
a Hebrew word which has a specific meaning for which I know of
no English word. It means He will do what is effective, and what
he'll do will be successful.

So the translation "he will act wisely" is entirely true,
and the translation "he will prosper" rightly understood is entirely
true. But it does not mean to prosper throgh chance or good
fortune,or because things turn out your way. It means to do that
which will accomplish the desired results. So really to act wisely
and as a cnsequence succeed in what he's undertaking is what this
Hebrew word means.

You find that even between two languages as similar as each
other as English and German that it is extremely difficult to
make a good translation, because the words don't exactly mesh.
And English word will have certain meanings in it that a particular
German word won't have, and the German word will have certain
meanings that the English word won't have. If you translate word
for word it just doesn't often get the word across. If that's true
between English and German how much more for a language so much
different from ours as Hebrew is.

But we can find out by studying the way the word is used in
context exactly what it means. That's why I believe that the most
useful thing for studying the Bible is Young's Analytical Con
cordance. I don't believe there is anycommentary that would be
worth half as much to the man who wants to learn what the Bible
means as Young's Analytical Concordance. Because in that you find
every way a particular Greek or Hebrew word is translated. Then
you look under the English word and you put it together with the
word that occurs with that translation so it may take a little
time to find the different Sometimes you'll find a
Hebrew word which is translated 10 times and 200 times another.
When you do you want to see if they made the proper translation
of the 10 times into English, or whether perhaps that gives you
an idea of a certain phase of the meaning that you woihld not have
gotten from the other. Because the only way to tell in any language
what a word means is by context. It was thought widely 100 years
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ago that by etymology you could tell what a word means. That
doesn't tell you what a word means. It (etymology) may suggest
what a word might mean.

You take the othd Germanic word from which the German knecht
and the English knight are derived. The German knecht is a servant
and knight in Englibb is a mark of espect, but the word as used
originally the one was sort of in between. The German knecht
is the one king looked down on. Coming further down and further
down so that today in German it simply means a servant. But in
English the knight was the person the King looked down at but
who the bulk of the people saw riding around on a big horse with
armour on him and they looked up to him. So we have two words
derived from the same original which have, you might say,
opposite meanings. But you can see how they developed from this
same one original meaning. Sometimes when a word develops like
that you ax will have two different meanings in English and you
can trace back and see how they came from one original root.

In other cases, such as Rahab whom I mentioned a few
minutes ago, in Hebrew it's the identical word. Rk Rahab mean
ing Egypt and Rahab meaning the one who hid the spies are
entirely different. Just like the English word "light." I could
hold this up and hold up a little black book and I could say,
This is much lighter than that. On the other hand I could hold
up a big white k book and a little black book here and say
that's much lighter than this! Because our word "light" can mean
nearer to white, or it can mean less heavy--two utterly idfferent
different meanings but they are included in that sense of our
English word "light." They are utterly different. They are not
derived from each other. They were originally a different word.

So this word "he will act wisely"== he will act in such
a way as to accomplish his purpose and then we have his ex
altation. "He will be raised and lifted up and highly exalted."
The servant is going to be highly exalted. That's a tremendous
thing to say. He's highly exalted. We got that in Is. 42. We got
it earlier. But we also got his humiliation in ch. 40(?)---ch.50
I mean, and to some extent in ch. 49. Our very next verse here
is humiliate. "Just as there were many who were appauled at him,
his appearance was so disfigured beyond that of any man, and his
form marred beyond human likeness--"

His exaltation is immediately followed by his humiliation.
A strange combination! Wøzz zzdzaz which never would have
occurred simply to a man making something up, but which God
revealed to Isa. in giving a prediction, a tremendous prediction,
of the work of Christ. He's going to be greatly exalted. He's
going to succeed in what he undertakes, but he is going to under
go great humiliation.

I'm glad the NIV says "as many who were appalled at him."
The word is often translated in such a way as to convey the idea
"many were surprised at him." But the Hebrew word does notrnean
surprise. It is more like shock. Appauled is a very good way of
rendering it into English. The other gives quite a false idea.
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"Just as many who were appalled at him"(NIV) then it has a
footnote which says "Heb. you" (after the him). What are we
trying to do in a translation? Are we trying to show you what
the translators think or are we trying to show you what the
Hebrew says? There is no other source I know of for it except
the Hebrew, except in those very few cases where a mistake has
come in copying the Hebrew and the LXX preserves the correct
meaning. There are a few such cases but not a great many.
Ordinarily the Hebrew text can be depended on.

Here it says "Heb. you." Well if the Heb. says "you" lets
keep the you. "Just as many were appaulled at you.' Who is the
you? In the ch. before he's been talking to Israel. "Awake,
awake 0 Zion, put on your garments of splendor. 0 captive
daughter of Zion you were sold for nothing, without money you
will be redeemed."(the Beginning of ch. 42) He's been talking
to Israel before. Now it is a very good guess that when he
says "you" here he is talking to Israel especially since he's
been talking of the servant in the third person.

Another thing the NIV translators did not bring out in the
translation, neither does the KJV--v.14 in the Hebrew begins
"just as"(a good translation), but the next part--"his appearance
was so disfigured." The "so" is t he beginning of the phrase,
in the Hebrew. The same word can be "just as", "like
as" or"so." Like this you've been appaulled . . . like this
he's going to be humiliated. It is a definite comparrison or
showing of results. It is a close relationship. And we have
three statements given, all of which begin with this chen
"Just as many were appaulled at you."

Many people may have said, Look at Israel, a great nation
with great power. The kingdom of David and Solomon. Look at
the long history of Israel, and now you can hardly take Israel
as a nation. It is a part of the Babylonian empire. The people
are off there in exile, in ffering, in humiliation. It does
not seem lik: Lion any more. Just as many were appaulled
at you, so His appearance is disfigured beyond that of any man
and his form marred beyond human likeness. There is a corn
parrison to Israel.

Question: NASB has "ust as many were astonised at you"
then they have in italics "my people". Then they go on .
appearance . . . What are they saying there : "my people"?

That would be what I have just been saying. They are
recognizing that the "you" is referring to Israel. "Just as
many were appaulledat you my people." There's no "my people"
expressed but the "you" is all through the ch. before, and
the servant is here spoken of in the third person, and so it
is the natural interpretation that is given here. They added
that to the Heb. in order to t show what they felt the Heb.
meant, which is I think much better than changing it to "hth"
as most modern translations do.

As Israel seemed not to be a nation, not to have its figureat all of what it was, so His appearance was disfigured beyond that
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of any man, and his form marred beyond human likeness." Then the
next line which should be the end of the verse; the verse should
end with one more line. "So marred was he . . . so shall he
sprinkle many nations." There there should be a paragraph break
at the end of that line.

Just as many were astonished(appaulled) so is he to seem
hardly human with what he suffered with the sourging, with the
crown of thornes, with the terrible suffering of the crucifixion.
He will hardly seem human. Such is what he is saying here. His
humiliation compared to the suffering of Israel in exile. So
we have his exaltation. Then we have his humiliation.

Then we have his accomplishment. "So shall he sprinkle many
nations." The translators of the LXX did not get any sense from
that--"so shall he sprinkle many nations." So we have a footnote
"Hebrew; Septuagint so will many nations marvel at him." But
that's not what the Heb. says. The Heb. says "So shall he sprinkle
many nations." The RSV says "so shall he startle many nations."
They have a footnote:"Heb. obscures." Well, this word occurs about
22 t. in the OT, and in about 20 of them the RSV translates it
"sprinkle" and in one of them they translate it "spatter", and then
in this w one they "Heb. obscure." The reason is because the trans
lators of the RSV, just like the translators of the LXX, could not
get any sense out of "so shall he sprinkle many nations."

But the word is the word that is commonly used many many times
in the Pentateuch to express the sprinkling with blood of the
instruments in the temple in order to purify them. It is the
common word for the sacrifices and the purification in the temple.
It is a word whose meaning is perfectly plain that way. The only
time when I can think of that it does not mean that is when they
threw Jezebel out of the window and she was broken when she hit
and her blood was spattered against the wall. 3he word definitely
means sprinkle but they couldn't get any sense out of it.

I can't blame the translators of the LXX for not getting any
sense out of it--these Jews in those days did not understand what
it meant. If they had just translated what was there instead of
making a guess "so shall he startle many nations" it would have
been muc better.

But Peter knew what it meant. So let's look at Peter. 1 Pet.
1:1 "Peter an apostle of Jesus ihrist to God's elect strangers in
the world, scatteredthroughout Pontus, Galatia, Cappadocia, Asia
and Bithynia." How would you express many nations better than
that? Pontus, Galatia, Cappadocia, Asia, and Bithynia? What about
these many nations? He says who have been chosen according to
foreknowledge of God the Father through the sanctifying work of
the Spirit for obedience to Jesus Christ and sprinkling by His
blood." So Peter says, I know what it means that he shall sprinkle
many nations. That is what Jesus has done by bearing thEthr sins on
the cross and making it possbiel to purify them from their sins
ad making this available not just to the Jews but to many nations
and that should be the end of the paragraph and you should start
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a new paragraph, a new part of this Isaiah 53 with the second
line of v. 15, but we'll have to leave that until next
week.

QQestion: Three statements that begin with so?

Yes. So can also be just as many. So marred was his
appearance. So shall he sprinkle many nations.

I've announced the assignment at the beginning of the class.
Any of you who were lateplease get it from somebody else.

Question: You say the sufferings of
some individuals comparred with the humiliation
of Christ.

He compares the humiliation of Christ with the sufferings
of Israel. Just as you seem not to be ? so he seems not
to be ?
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These papers I'm giving you this morning are just to remind
'iou of a few facts I'm going to touch on today. It will save
you copying and writing down and give you more time to think
about what we're ta1kin about.

We are speaking today about the divine heart of the OT.
I think that's a fair title to give to the section that includes
Isa. 53. As we noticed last time it should start 3 vv. earlier.
But the OT has many womderful predictions about the great coming
period of universal justice on earth, a period when the great
king will put down all that is evil. It looks forward to this
glorious time. There are many passages to that.

But there are a few passages that show the humiliation of
the king. That of course is the means that produces all the glory
that comes from him both in the pwriod while we're waiting for
his return and in the period after. It is his destroying the power
of Satan at that time. That is the great achievement that is
represented b the sacrifices of the OT and the ceremonies that
were carried on constantly in order to remind the Israelites of
certain truths that God wants us to know, many of which they
would only gradually come to grasp.

But the fullest clearest expression of what is meant by
it all is contained in this section. So I have called it the A4/Cfrr
0?. Your heart is what supplies the blood that keeps your body

'

oing. You don't see the eart. As long as you are in good
health you are not conscious of it. You think of your eves, ears,
and head. Perhaps of the strength in your arms and your legs to
do things and the Scripture teaches of the of many things
that are done through our Lord Jesus Christ that result to us now
and in the future. But it all procedes from the heart, and while
there are various passages that touch upon the heart in the OT
and' there are various sacrifices and ceremonies that suggest ideas
about it to the mind, the clearest expression that we have of it
anywhere is in this section.

So I think this is a very important section. It is a section
that has been loved by Christians all through the centuries. Un
fortunately the Archbishop's horse stumbled whenhe was putting
in his marks for ch. divisions, so the first three vv. of the
section got left out, and thousands of Christians have memorized
Ch. 53, but I don't imagine there is one in 100 of them, perhaps
not one in 1000 who has stopped to realize that the section is
incomplete without theprevious three vv.

In fact even scholars who should know that the ch. divisions
are not original, even many of them, start the discthssion of
ch. 53 as if ch. 52 didn't even exist! That leads them at least
into a very foolish approach to the first verse of the chapter.
But it's a section that includes the previous 3 vv., and which
contains the clearest OT statement of what is really the heart
of the OT and khR it is the driving force of what the Lord
accomplished both in this age and in the next.
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We think of Rev. 4 where God is praised for His wonderful
act of creation, but then we have the question, 'iJho can explain
the book of life? Who can open the seals and understand what life
means and what's going to follow? Who is worthy to do it? And ch.
5 says, Worthy is the Lamb that was slain. This is the foundation
of all of our Christian life and testimony.

In the Koran you have the wonderful statement of the clones
of God, his majesty and divine power, that you'll find anywhere.
There are some parts of bhe Koran that thrill you to read that
tell of the greatness and goodness of God and of man's smallness
in comparrison with God. But the Koran leaves out the heart of
it. It not only leaves it out; it explicitly denies the death
of Christ.

Millions of Mohammedans go through their ceremonies at
great length and are absolutely devoted to the teaching of the
Koran and I'm sure many of them receive a great thrill from
those wonderful passages that tell of the glory of God thaat th
Koran contains. The Koran states that Jesus Christ is born of
a virgin, that He was the greatest prophet up to that time, that
He lived a sinless life. It has tremendous statements about Christ,
but then it says when it came to His crucifixion, an angel took
him awa.' and they 'cmebody else in his place so at he was
not crucified! And of course consequently he could not be raised
from the dead.

It has so much that is good in it, and it has had a tremen
dous influence throughout the world, but it's ruined by the loss
of the heart of it--that which gives to people the power to carry
out what God requires. Before Jesus lived and people saw actually
what happened it was very hard to explain it. So thousands of
Christians have memorized this 53rd ch., and there is much in it
I'm sure what not understood before the coming of Christ, and
there is much in it that very few understand today.

When you give a picture of future things which contains a
background of elements that are not fully explained in advance,
there are kt bound to be statements that are very difficult to
understand. Very difficult to interpret. Any expression in any
language contains statements that are ambiguous. Perhaps none is
worse in this regard than the English language. In most languages
you have an ending, and you know whether something is a verb or
a noun. In English you don't/ In recent decades wehave adopted the
attitude of taking almost any noun and using it as a verb. Usually
in contest we know what you mean. But without a context, thout an
understood situation, it is very very easy to misundertand at
least one of any five statements that any one of you are apt to make.

In any language many words will be ambiguous. They will have
more than one possibility. When you put words together to make
sentences, one language has certain aspects of grammar that has
ways of making it clear. In Latin you always know whether a word
is a subject or is an object. English used to have endings that
would tell you what was a subject or an object, but we've sloffed
them off and lost them. In a way that makes English much easier
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to speak. But in the course of it in English we have developed a
custom which may be in Chinese (I don't know), I don't believe
its in most languages. That is the custom of having an object
always follow the verb. Now in the KJV it doesn't always do that.
And it sounds queer. When you say, 11e has he killed. Or some
thing like that. You don't say that.

You almost always put the object right after the verb.
That is a peculiar development in English. English has developed
differently from any language in the world that I've had any
contact with. I understand there has been a very similar develop
ment in Chinese. I don't know anything about Chinese. It's just
that I have heard that. If so, then the position in the sentence
carries meaning. It doesn't in German. It doesn't in Latin. It
doesn't in Hebrew. You can arrange the words in almost any order
you want.

In Latin, and in Greek and in many languages, the object has
a different fro form than the subject. It doesn't in Hebrew. So
in Hebrew you are often left uncertain as to what is the object,
what is the subject? When you take that ambiguity which is in the
language, which keeps you from having the precise interpretation
of the sentences that you have in Greek, and yet
which makes it ideal for giving rather vague impressions of great
truths which will be clarified as you go on and you compae
Wcripture with Scripture, and then many of which will be fully
explained when you get to the NT, the Hebrew was a fine medium
(means) of doing this which God desiere to do--to give us a
glimpse, to give us an understandingof certain aspects of it.

I believe we understand the NT better, and we understand
the whole meaning of Christianity better as we learn to see how
these ideas were gradually presented. Then, of course, there is
much to what we can add to what we gain from the NT because the
NT gives us a few glimpses of the future glory, but it's mainly
devoted to the outworking of the death of Christ in ourlives
which is the most important thing for us in this present stage
of history, but there are many many matters of great importance
for the Christian which the NT throws verylittle light on. And
the OT throws light on a far larger number of subjects then the
NT does, even though many of them are not quite as directly
related to our Christian life, as the NT.

So you have a very definite problem in interpreting this
passage. You will find in comparative translations that some
times the translations differ so much--even look at the NIV and
notice some of the footnotes, and z you will find some of the
suggested translations, or alternatives in the footnotes differ
so much from whats in the text that you kind of wonder how
there can be such a great difference in interpretation! Now
in English you have to interpret most sentences in the light
of context. That's true in Hebrew too, in all languages in most
of which I am familiar to a less extent than in English and in
Hebrew. But when you compare the context and when you see the
development of thought, then you get an understanding of this
chapter which is far beyond anytththng you can get from just
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from cursory reading. But getting that it's good to look at the
different possibilities.

I've studied this ch. a great deal, and it seems to me that
when you get beneath the surace and see what's really there that
the divisions of the section rather stand out, but they are not
obvious. So rather than dictate them to you hg and have your
write them down, I have given you a copy of what I think are the
divisions of the ch., and a statemnet of the divisions as I have
given them to you and give you an idea not only of the point of
the division but what is contained in each division. In some cases
that's not obvious at first sight.

But I believe as you study it and see what it says, then that
you understand individual verses better because you get into them.
In this wonderful section of Isaiah that began in ch 40, we have
seen how God comforts his erring people suffering as a result of
sin, and how there are little passages of rebuke but the great
emphasis is on God's deliverance. God is going to bring light to
the Gentiles. He's going to establish justice throughout the world
But then we find that the servant who is going to do this is also
characterized by a considerable amount of humiliation and suffering.
You find suggestions of this in ch. 49, and quite clearly brought
out in ch. 51.

How these two fit together is not shown until you get to this
section. So the first part of this section I call The Summary of
the Accomplishments of the Srvant, 52:13-l5a which I believe there
should be a difinite break, a definite change of thought at that
point. There you have the accomplishment of the servant, his humilia
tion and his exaltation -his humiliation and the results that are
accomplished by it summarized. It introduces you to the ch. w
summary.

We often give a talk and gradually lead up to something and
then give a summary at the end. In other cases we give a summary
at the beginning which makes it easier for people to follow as
we go through. In this case w the clear summary is placed at the
beginning, and it's unfortunate the archbishop made such a foolish
ch. division here, because people do not as a rule realize the
summary of ch. 53 which is contained in this part, the first part
which begins here with ch. 52.

We notice that v. 13 says, See my servant will act wisely,"
and I have put on your papers just as a little reminder of certain
points, I put down v. 13 ?tact wisely" -- prosper. As I mentioned
last time the person looking at the verse who knows nothing about
Hebrew will say, What a crazy thing! Some translate it he will act
wisely, and some translate it "he'll prosper."! They are quite
different. We would never interchange them in an ordinaty sentence
in English. But one of the mot important things we need to know
in translating from any language, whether it's Hebrew, or German,
etc, is that words do not exactly correspond. between two languages.

That's one thing that when I was in Germany and studied there
or 2 and a half years, I came more and more torealjze that you take
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a German which is probably as closely related to English as any
language there is. You take a sentence in German and translate
it word for word and as a rule you do not give the idea because
words don't exactly correspond. A German word that is very
similar to a particular English word will have certain things
in common with that word and will omit certain ideas that are
in the English word. And the English word will have certain
things in common with the German.

It is for that reason I feel that a little dictionary of
any language is apt to be a stumbling block. It may be a great
help when you are getting established. When I first lived in
Germany, I carried a little German-English dictionary in my
pocket. I looked up words. It was a great help for maybe a month.
After that I completely discarded it because it was so often a
hindrance in really getting what the words mean.

I remember on one of my first days there I went into a
restarunt. I was in a great hurry. I went in a quickly got a
lunch. When I finished I wanted to pay and get out, but at that
time in Germany, I don't know how it is now, at that time it
was considered very rude to ask anybody to pay or to come with
the bill. You were supposed to ask for the bill, and I didn't
know how to ask for it. So there I sat. I was in a hurry. I
wanted to ask the waiter for the bill, but I didn't know how
to do it. I found out later that the proper way to do it in
Germany at that time was just to say, Pay, please. That sounds
strange in English. Pay, please. You say that and he comes and
gives you the bill.

I remember one of the American students. We had a meeting
together. Just for a little frivolity telling of our experiences.
One of them gave an immaginary story how he went into a
restarunt and he had his dinner and he got to reading something
and he sat there, and sat there all night long and until 10
the next a.m. and he looked up and there was the waiter still
standin is eyes bleary-eyed for lack of sleep, but waiting for
him to ask for his bill! I'm sure they wouldn't have gone that
far. But that little xpression===they have little expressions
that literally translated, you can make a pretty good guess what
they mean, but their manner of handling things is very different
from our manner of doing.

So this Hebrew word means to efficiently procede to accomplish
something that you set out to do. There's no one english word that
will do that. You say succeed or prosper in English. You can
prosper entirely through luck or chance, through the weather,
through anything you can prosper. You succeed--that is still a
bit that way. A man can succeed whether it's due to other people's
help, but still succeed comes a little nearer to it. "Act wisely"
does not tell whether your wise actions will bring results or not!
This means to act in such a way as to accomplish the desired result.
I know of no one English word that can give this meaning. So where
every it occurs in the OT(and it occurs quite a few times) some will
say "act wisely," some will say "prosper." That's why I recommend
that just as soon as possible the student of Hebrew get to the point
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where he uses a good concordance which is more valuable in my
opinion than any dictionary. Now in a dictionary, if a word
occurse very rarely maybe once or twice or ten times a dictionary
is of great value in telling you what somebody thinks the word
means. But if the word occurs more than 10 times, you look in
Young's Concordance and you see how many kits Greek or Hebrew
words are translated that way in English, then you see which
particular one is used in this place. You look in the back and
they tellyou all the ways that word is translated.

The meaning is apt to be someway at the center of all these
translations, even though some of them may be close and some a
little distance away. But exact correspondence between two words
in two different languages is really quite rare.

So this sections begins by telling you what the servant came
for he is going to accomplish. He is going to accomplish not be
cause he's lucky, not because things just happened to fall a
certain way, but because he's going to do what's necessary to
produce the results. Our Lord Jesus Christ overcame the power of
Satan. He won his great victory and the chapter starts with that
expression, See my se vant will act in such a way as to accomplish
the results for which he came. But if you're going to say it briefly
"prosper","act wisely" one or the other is perhaps as hear as we

can come in a translation though neither is exact.

Here we have a declaration of His success. He/s going to do
it and the whole verse is His exhaltation. W start with his success.
Wht a tremendous statement to make. He will be great, and lifted
up and highly exalted.Three verbs in a row that mean almost the
identical thing. A way of emphasis to show that this is describing
what is the very center of the accomplishment of the Servant of
the Lord. This is what Israel was called for. This is why God has
blessed Israel, and protected Israel and chastized Israel in order
that through Israel this may be done.

And we know it is one who represents Israel, who is an
Israelite, who comes from Israel, but through this one the true
Servant of the Lord there is this tremendous exaltation. He'll
be great and lifted up and highly exalted. You might spend a lot
of time trying to get the xa lT'"i'nce between these three
various words but I think it would only be a waste of time. In
this case it is simply mounting up statements to show the tremendous
effectiveness, the tremendous exaltation of Him who is now sitting
at the right hand of God making intercession for his. The greatest
accomplishment in all history that he paid for our sins.

And then people must have been verymuch puzzeled when they
find that this tremendous statement of his exaltation is immediately
followed by a statement of his humiliation. KJV says (I forget
exactly how it starts) but where NIV says just as there were many
who were appauled at him, it says "many were astonied." That's
Old English i.e. astonied. Nobody today says "astonied." Very few
people today know what astonied means. But astonied sounds as if
it was astonished. You'll find translations that render it astonished
and that is absolutely wrong. It does not mean astonished.
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But it means, the old English word astonied. It means
appauled. They were shocked. They were astounded is a very
good expression. They were absolutely astounded to see what
happened to him. That certainly is what happened to the disciples.
Though Jesus had expalained to them on several occasions that He
must suffer from the attack upon him, be crucified and rise again
from the dead, they just couldn't understand it. They could not
thmmagine what had happened. They were absolutely astounded. They
ran of in terror and for fear of their lives when he was taken.
But then they couldn't understand how such a wonderful man, such
a great teacher could be taken in this way. One whom they really
believed was the Lord of Glory, the promised Messiah. How could
this happen? They were astounded at it.

And is quite good. Astounded I think is better. It
gets more to the ezact sense of the word. It is a fairly common
word. Not used a great deal but used enough that there is
absolutely no question what it means. You can tell from contest.
It never means surprised. It means you are surprised with some
thing that is bad, something terrible. You are astounded.

"As many were astounded at him..." and in the Hebrew that
starts with the word chen and the next part of it has a he also
and the third line f it which is the first line of the next ch.
also has a chen We say "just as. . .so". In many languages they
say "like this ...like that", or "ust as" and the word "so" are
in many languages identical. That is so in Hebrew.

So this chen in this way. That can mean in this way something
happened to something else like it. This way something is and some
tiing else is similar to it. They will use it this way
in both cases. Chen is quite close to our English "so", but some
times "so they did . . . so they did." In English we would say
"as they did . . . so they did." So the "as" is not really a
translation of the word, but it what the word means in this com
bination. So that "like this . . . like this." We'd say iikx
likefather like son. Well now that's not the way we talk today.
But that's a proverbial expression: like father like son. Which
is similar to this Hebrew you see. Like this . . . like this
so is gb.that. The word so then in similar manner.

So in like manner, you might say, to the fact that many
were astounded at you. The NIV like quite a number of modern
translations says "Heb. you" but they put him in ikai± the
text because the translators simply have not gotten the sense of
the whole here. The fact that there is a comparrison between
the you which is you all through the chapter referring to Israel.
Just like many people saw Israel the nation that God blessed,
this nation God's people were taken off into exile, scattered
among the Babylonians. They didn't seem like a nation any more.

People were simply astounded at what happened to Israel.
Similarly they are going to be astounded at Him. Just as Israel
who did not seem to be a nation any more . . . so He will be so
treated that he won't even seem as if he's a person, as if he
was a human being! The scourging, torthure, and crucifixion.
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So is his appearance disfigured, beyond that of any many. Or
away from that of any man. The Hebrew word "from"can mean more
than, or it can mean away from. Sometimes it conveys the meaning
"by." Prepositions are one of the hardest things to translated
from any langage toanother. Because every preposition has a lot
of possibilities.

Our English word "by" has a lot of different meanings. By the
side of the road. And we've got to finish this course by Christmas.
They are utterly different meanings! And this was done by that man.
Three utterly different meanings or translations of by and you
could probably think of 5 or 6 more if you had time. Prepositions
cover a wide range, and there is more difference between propositions
than anything else in translations between languages.

So he hardly seems human his appearance was so disfigured and
his form so marred away from human likeness. Just as many were
appauled at you so they will be at him. There is a hint of the crud
'ixion there. A very strong hint and people in Isaiah's day
puzzeled over what it meant. They knew in general what it meant-
much more than what you do from translations that make it sound
as if people were astonished which it doesntt mean at all.

It ends with the words "so shall he sprinkle many nations."
The translators of the LXX version simply could not understand
what that mean. How could he sprinkle nations? How do that? So
they made a guess. We have it in the footnote in the NIV. They put
in the text the Hebrew, but the LXX to it says "so will many nations
marvel at him." Just as many were surprised. . . so they will marvel
at him." Well, it doesn't mean surprise; it means astounded. This
doesn't mean marvel. Sprinkle as we mentioned last time is a word
that occurs about 20 t. in the OT and RSV translations it "sprinkle"
in all but two of them, and one of them translates it spatter. In
this case it has a footnote and says: Hebrew, obscure. Hebrew not
clear.

Of course those unbelievers who translated the RSV might
render something in the NT to give you the exact± meaning of the
original because it's clear in the Greek and its clear in Christian
theology, in Christian history the general meaning that the
apostleshad when they wrote these books. The translators of the
RSV may have thought what fools these early Christians were to
think that someone could be both man and God at the same time!
But they had no doubt that they thugght it. So they may give you
an excellent translation of something in the NT. But you tell them
that Isaiah 700 years before knew what Jesus Christ was going to do
and they would say, Do you think I'm crazy? They don't believe such
a thing is possible.

So when they come to this So shall he sprinkle many naions"
they say, How foolish; he can't sprinkle a nation! You could
sprinkle something on a nation they'd say, but you can't sprinkle
a nation. Well, the other cases where it's used it does speak of
the things you sprinkle. You sprinkle water, you sprinkle oil, you
sprinkle boood, etc. But in English we can use the word øz
sprinkle for sprinkle water, and you could say we sprinkle the a lawn.
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When you have got only about 22 cases, how can you say they

could not do it in ? But they take it'?so shall

he startle many nations" because they say when you sprinkle water

you cause the water to jump! So when you sprinkle a nation you

make the nation jump! So we'll translate it startle which fits

with the idea of being

Well, of course Peter understood it correctly and we looked

at that last time how in 1 Pet. 1 Pet. 1:1-2 Peter said he is

writing to many nations and he says, You have been sprinkled with

the blood of Jesus Christ." So Peter understood it and we should

be able to understand it.

Question: I was wondering if the Hebrews who he is talking
about understood the crucifixion

As far as we know the crucifixion was unknown until many
centuries after this. The Romans used it quite a bit. Some

have said they got it from the Persians. I know of no evidence

for that. I don't believe anybody suggests that crucifixion was

known as early as Isaiah or for 500 years later. When you take

the 22nd Palm which gives the most perfect picture of a man

who is crucified. But with crucifixion absolutely unknown it

shows the divine spirit directing those who are giving this

descriptionof something that was unknown to them

Question: Looking at a comparrison of these three: as.
so . . . so . . The first two are talking about some type of
suffering or of Israel's judgment . . . crucifixion.

Like Israel suffered in this manner He will suffer and
in this way something will be accomplish. The last one shows
result. So through His humiliation he's going to sprinkle many
nations. People should have been able to think that word sprinkle
is used in the OT in 3 times out of 4 in connection with the
sacrifices themselves. It shows something connected with
sacrifice and he's going to fulfill it. But it isn't explained
so clearly that you could not miss it.

Question: Then it can be used as a result clause: so that?

In this manner; this way it will happen. This way it's going
to happen through his humiliation it is going to happen. The
result is what it brings out , but just how often it is result
in this manner, this way, I don't know, we'd have to look at the
various uses of it. But certainly thatts what it means in this
case.




So in this way he's going to sprinkle many nations. That's
a tremendous statement. So then we start the second part of this
which I've called the Distant Outreach of the Servant's
Accomplishment and that ought to be quite obvious from the next
line. The NIV put in an "and."And kings will shut their mouths
at him . . "" There's no harm in the 'and' butthe 'and' makes it
look as though the next line and the one before are a part of the
same sentence. They are not. There's no 'and' here in the Hebrew.
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Hebrew sprinkles "and"in dozens of places where we'd never use
them in English. In about P$1 half of them the NIV leaves them
out. But here they have put in an "and" that isn't in the
original at all. It makes a nicer flowing sentence if you con
sider this one verse as continuing. But there's an important break.

So he will sprinkle many .nations. Period. But you see the
translators of the RSV they have "so he will startle many nations,
and kings will shut their mouths at him." See it fits with be
astonished. It shows their surprise. They shut their mouths.
Well now if you were suddenly to hear a noise here, you were all
surprised, how many of you would shut your mouth? You'd open
your mouth. When you're surprised you open your mouth; you don't
shut your mouth. It doesn't fit at all. You shut your mouth be
cause you haven't any answer. There is something you don't under
stand. There's no answer you can give. You say,Yes you are right.
I never would have thought of it myself, but a that's a factt

So we introduce a change right here. His exhaultation. It's
not going to b a few Galilean peasants that are going to be
affected by it. It's not just going to be a few people that
are in that little country of Judea away off there as the Romans
thought on the offskirts of civilization. It's not going to be
something in a corner of the world. Kings are going to b affected
by it, and kings are going to be unable to give an answer. It
doesn't say all kings will. But it does say that the results of
what he does will lead in kings(no merely one name, not merely
one area) --kings(not all but manyk kings, many important people
are going to say, Yes, that's right. Here's the answer to the
problem of life.

Here is what solves our situation. Here is what it does
for us, what the sacrifices presented to the people-of the OT.
We can give no answer except in humble submission to praise
God for what he's done.. Kings will shut their mouths at him, or
because of him, for what they were not told'they will see and
what they have not heard they will understand. Those next two
lines ought to make it perfectly clear this is what it means.

You don't open your mouth to be surprised and amazed because
there is something you don't understánd You shut your mouth, and
say Yes, that's right. I thought befOre we could solve the problems
of life with our greeat Roman army putting down the Barbarians.
Or that we coul solve it by the philosophy of Socrates and Plato
and the Great A,henian leaders. 1t is not the answer to the problem
of life. The answer comes from an area that we would never have
dreamed it would be coming, from far off Judea, from a man who
seemed like a Galilean peasant comes the answer to the problems
of life. What they were not told they will see, 'and what they
had not heard they will understand. Who has believed what we have
heard, and to whom has the arm of the Lord been revealed?

Commentaries say, Who has believed our message? Well this
must be the voices of the prophets saying, 'Who has believed us?
But what's that got to do with the thought of the pasage passage?
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I prefer to translate it, Who would have believed what we
heard."The simple Hebrew perfect 'who has believed" is a perfectly
possible Lination, but there's no other way in Hebrew to say
"who would have believed" except by using the perfect. I began
looking at perfects in the OT to see if I could see another case
where it was quite generally recognized that that was what it
means. I found a case right early in Gen. 21:7 where it has
the Hebrew. It says, Who would have believed that Abraham would
have a son in his age? And they translated it "who would have
believed" in most translations.

One translation says, Who could have believed? That is exactly
what you have here. These kings are saying, Who would have believed
the answer to the problem of life, the revelation of God's power
would come not from the great armies of Rome, not from the great
philosophers of Greece but from that little land of Palestine.

He grew up before him like a tender shoot, like a root out
of dry ground. The Greeks thought of Judea as dry ground. What
will will ever come there? Not only that but can any good thing
come out of Nazareth, said Nathaniel. From what you knew of his
background, from his situation, from his being from this little
country on the outskirts of civilization who could believe that
the answer to the problems of life would come from there?

It is true that whenyou say'?Who could have believed" you
imply there are those who won't believe. So this is used twice
in the N to point out that not all have believed. There are
those who have not believed. Tt is quoted twice in the OT(?)
to mean that, but that's only part of it. Who has believed? Who
could have believed? I was amazed to find that the NEB which
is on the whole a modernist translation and twists verses around
in such astonishing ways that I would not trust it as an evidence
or proof of anything, but those men when they came to this par
ticular verse and though how it could be best expressed they
say "who would have xwiExxx believed?"

Now I PERS0NAAflyY translated it that I way long before
I saw WEB. It was only 3 or 4 days ago that I looked it up
in the NEB and saw that that was the way they render it there.
So who would have believed it that he would have come that way?
The answer to the problems of life.

He had no beauty or majesty. KJV has "has has no form" (I
forget the exact words) but it does not convey the full meaning
of the Hebrew. "Majesty" is much better. There is no great
majesty. He is not visibly a great king. He may be a descendant
of David, but hisfather is a humble carpenter! He does not have
majesty. He does not comefrom where we would think the great
leader who would give the answer to life's problems would come
from. He had no great majesty to attract us. Who are the "us"?
It's the kings. Who would attract us to Him? The people when they
heard his teaching received him gladly. He had a character that
was without reproach. People were attracted by it. To say that he
has no form that we should desire him--that is nonsense!
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You are talking about the finest character that ever lived.
You are not talking about the way it looked to anybody that was
there. You are talking about the kings in distant lands, who
hear the story and at first sight they say, We would never look
cTr Lh solutions to the problems of life out there in Judea

with a humble peasant. There's no majesty. There's no great
aclaim, nothing like that. The idea of a humble peasant being
crucified on a cross! Who would ever thin that would be the
answer to the problems of life?

There is no beauty or majesty to lead the great ones of
earth who have come to believe on him through the ages. So the
kings are speaking and it makes sense, otherwise it doesn't.

Question: Do you think the phrase "a root out of dry ground"
in any way foreshadows the virgin birth?

One might perhaps find that in it, but I don't think that's
the primary thought. I think rather it refers to the fact that
to these kings Judea is like dray ground. Dry ground is where
you would not expect anything of importance to come (from). I
think in the context that's it. If it were an isolated verse I
certainly would suggest that as a possibility.

QQuestion: I was wondering is == did historians like
Josephus ever give a description of what the rest of the world
thought of Him?

Josephus--- in allthe copies we have of Josephus there is
a statement how Jesus Christ was born at this time and worked
miracles. Maybe a paragraph like that. It is pretty hard to think
of Josephus as saying such a thing. He was a very loyal patriotic
Jew and not a Christian. So I believe that those who consider
this as being genuine by Josephus think of this as meaning, this

i s one of whom Christians say this. This is the man
whom he would say worked miracles, etc.

Unbelievers a century ago all united in saying that is a
Christian insertion in Josephus' writings. You can't prove it
becausd all our copies of Josephus were made by Christians, and
the Jews came to hate Josephus. The considered him a traitor to
to them. And all our copies are made by Christians. So the un
believers a century ago all united in x saying this is an in
sertion into Josephus! Prof. Von Harnak, of the greatest
liberals but one of the greatest scholars of the last century,
said I believe this is by Josephus but he interpreted it as
meaning Jospphus says, This one whom people are following and
saying he did all these things this is when he lived. I would
not build on Josephus but I think it is very interesting to see
it. I fear our time is gone. Let me give you a very brief assignment
for next time: Glance at chs. 52-56:3 and tell me whether you think
the ch. divisions are made in the best place,the right place. In ch.
54 if you notice something you think is talking about Gentiles rather
than Israel, mention it. See there are two parts to that. Get that
in by noon. I'm not asking you to study it thoroughly;you are welcome
to do so if you wish. Glance from here on into the beginning of ch.57
so you can tell if right ch. divisions were made there or elsewhere.
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It's interesting that v. 13 of ch. 52 whihc begins the section
in the Targum, that is the Jewish translation into Aramaic that
was used in the synagogue among people who did not know Hebrew
very well--they would read Hebrew, then have someone translate it
into Aramaic, and after a time these translations came to be in
a fixed form and eventually were written down. Thats what we call
the Targum(a translation made by the Jews quite early in Christian
history). In that v. 13 begins, "See my servant, the Messiah till
propper." It was specifacally taken as a section describing the
suffering Messiah by the Jews. We have no evidence of its being
taken any other way until the 10th century--llth cent. I guess it
was. It was the 10 hundreds when there was a great Jewish Rabbi
who wrote a commentary on the OT who suggested that it was not the
Messiah.

But up till then it seems to have been the universal Jewish
understanding tht from 52:13 on it was aiu1: I
suppose that there was a reaction by this Raöbi to the fact that
Christians were pointing to this as a prediction of the coming of
Christ. This passage has of course been used a great deal for
missions among the Jews to point out that the OT points specifically
to Christ, and so in recent centuries there has been a great efffot
to evade its natural interpretation. And more recebtly a group of
Jews who are very active in opposing the Christian witness among th
Jews have published materials attacking the idea that this is a
prediction of the Messiah.

But the best they seem to be able to do is to take the first
half of ch. 53 as a description of a leper. Just how a leper would
get in here is a bit hard to say. But they take the first half as
a description of a leper. They base that on two things: 1) It says
he was striken. In the Middle ages (that is late Hebrew which was
not then a spoken language but was used for study by the Rabbis)
in their writings this wor word striken is used to mean striken
with leprosy. "We thought he was striken,smitten of God and
afflicted." But in the OT we find the word used for the Philistines
who were striken with hemmeroids, as described in the book of
Samuel. So it is a word that could indicate some kind of a dis
agreeable situation, not necessarily from a disease. But it did not
become specialized for leprosy unti that later time.

The idea it is a leper has two foundations, that one, and one
other.

Question: Do you have this mentioned in your book, Gospel
of Isaiah? One time I met a couple of Jewish men who were yelling
at Christians for proselytizing Jews. They said, We'll give you
a different interpretation of Isa. 53. They quoted from a number
of Jewish and Evangelical scholars. They took one of your comments
out of context and said (n the paper), Dr. Allan A MacRae from
Biblical Theological Seminary sys that the servant refers to a
leper! And they quoted!

Oh my. Just the opposite of what I said! Exact oppposite.
They say the first half here refers to a leper, but there are only
two cases w= only two bases for this. One that that word striken
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is used later which was in the Mideaval Hebrew for one striken
with leprosy. But which might be conceivably used in Biblical
times for one striken with leprosy, but for being striken with
hemmeroids or striken in the sense of suffering an accident
or injury in war. The other basis for saying it is a lepor is
the phrase in v. 3, "like one from whom men hide their faces."
There from the Heb. you can't tell wherer it is "likeone from
whom men hide their faces," or "one who hides his face from men."
Both are possible interpretations. The "men who hide their faces"
is slightly more likely of the two. But in either case it might
fit a leper, who would try to hide his face from other people
and people who would try not to look at him because of his dis
figurment.

But that is quite aslim basis for thking this verse as a
description of a leper. It certainly wouldnothave to be a leper
of whom this could be said. It would fit just as well with
people turning their faces away from seeing the terrible suffering
of Christ on the cross.

So the first half they take in that way. The second half
they try to take as describing Israel. That Israel suffers all
these things. But to take Israel as actually bearing the sins of
of the people and suffering for the nation--it just doesn't fit.
It is a ch. which fits very closely with what Christ did. And
which is pretty hard to interpret in any other way.

We noticed that in ch. 53 it begins with the kings speaking.
They say, Who would have believed what we heard? It's not what
we would have expected to find the source of the explanation of
the problems of life. Not in this little land of Judea way off
there, never heard of in Rome or in Greece.

In v. 3 we stop saying what the kings and great men of
distant lands say when the come to believe in Christ as Saviour
and we turn to men who were right there and saw Him. We see the
changing perspective of local observers==chaning perception of
local observers. The next four verses. Here are the people who
were right there. They say, He was despised and rejected by men
a man of sorrows and familiar with suffering, like one from whom
men hide their faces. He was despised and we esteemed him not.
That shows them watching Him crucified, and seeing how many would
turnagainst him.

Remember the story of the men on the road to Emmaus. They
did not recognize Christ. They said,Are you a stranger that you
haven't heard these things that have happened? He said, What
things? They said, Why about Jesus of Nazareth who performed
great miracles. We were hoping he would redeem Israel, but he
has been taken and crucified. They felt all their hopes had been
ended because he had been crucified. He is despised and rejected
by men, a man of sorrows and familiar with suffering. Like one
from whom men hide their faces, he was despised and we estemed
him not.

But then in v. 4, Surely he took up our infirmities. KJV
says: Surely he has borne our griefs and carried our sorrows.
Many Bibles that have any kind of references, have references here
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to two passages: a passage in Mat., and a passage in 1 Pet.
The passage in 1 Pet. 2:24 is a definite reference to the
atonement. It says, He himself bore our sins in his body on
the tree that we might die to sins and live unto righteousness
nd b his wounds you have been healed." That is very clearly

a reference to thnext v.(v.5), but as far as v. 4 is con
cerned there is only one word in common--i.e."bore." The word
"sins" does not occur back here as in Peter. It is a mistaken
reference to his this verse, and we are particularlyclear it is
a mistaken reference becasuee Mat. 8:17 doesnot merely echo the
phraseology of this v., it specifically says, It was what was
spoken by the prophet.

It specifically says he was quotino. It tells of Jesus'
wonderful miracles, and says this was fulfilled as was spoken
bythe prophet Isaiah, He took up our infirmities and carried
our diseases. You notice how different this is from the statement
in 1 Pet. The statement in 1 Pet. is not a quotation of this
passage. The words "griefs" and "sorrows" is much too general
an interpretation. NIV has "infirmities" instead of "griefs."
which is nearer. Infirmities, diseases, pain. Both words are
words which may be used that way. There's no distinction in Heb.
between the pain caused by a disease, and the pain caused by
a wound. We separate between disease and injury, but the same
word may be used for both in the Hebrew.

So this is a description of Jesus' healing ministry. It's
exactly what was said by the men on the road to Emmaus. They said,
He performed these wonderful miracles and we had hoped he would
be the one who would redeem Israel, but he's been taken and
crucified. So this picture of contemporaries, as they say, Look
this mantook away diseases; he healed sickeness. He did
marvellous works. Yet we thought he was smitten, striken of God
and afflicted. We thought he could not help himself and was taken
and crucified.

We whould have had more sense. We should have realized that
a man who could do such works as he did is more than a man. He
could only be taken and crucified as he permitted it. He was not
one who suffered God's punishment for sins, or one who suffered
as a result of circumstances he could'nt helf. But he gave him
self to die; there was a reason, a purpose for it or ittcould
not have happened. So this is a reference to his wonderful works.

There are those who will take this and say, This proves that
healing is in the atonement and we have a right to expect if we
are Christians that all our sicknesses, all our diseases wilibe
healed because they are in the atonement. But in the connection
it is not talking about the atonement; it is talking about the
wonderful works Christ did, and how the people seeing those works
should have realized that the crucifixion was not an acciedent
or was not God's wrath upon him, but what he bore for us.

Question: Are you saying the 1 Pet, passages is not a quotation
of the Zsaiah passage == not a quotation which interprets the Isa.
passage, but is actually just an allusion using the same phraseology2
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The next v. in Pet, quotes from the next v. here, v.5 is
quoted in ezz zzzzzae Peter, but Peter does not quote
from v. 4. The only thing in common is the word "bore.' He bore
our sins. Here it says, He carried our took away our diseases.
They are quite different things.

Qtustions: I'm not sure I understood. In v. 5 you said that
does refer to the atonement?

Yes.

Question: Yet you are saying the quotations in Mat.

is from v. 4. The quotation from Mat. is from v. 4.
Verse 4 is describing his wonderful miracles. They said, Sure
he performed these wonderful miracles. He took away our diseases.
He did away with our sufferings. He did these wonderfil works,
that no ordinary man could do, yet when he was taken and crucified
we thought him stricken of God and afflicted! We did not realize
that could not happen to one could do such miracles exQcept as
he permitted it to happen. Then they go on and say(v.5),"But
we see the real reason for his crucifixion--he was pierced for
our transgressions . . . " That is the in 1 Pet. That
is the atonemerit(v.5) But it's not v. 4.

Question: It seems to me you're making a distinction between
the first part of v. 5 and the second part of v. 5 "by his wounds
we are healed," and you're saying .

No, I'm saying all of v. 5 is about the atonement. It is
the beginning of v. 4 that is about his m.nistry

Question: The healing is spiritual not physical?

In v.5 yes. Verse 5, He was pierced for our transressions,
he was crushed for our iniquities. The chastisement that brought
us peace was upon him and with his stripes we are healed." That
is talking about spiritual healing, yes.

Question: I think that those who argue for the healing being
in the atonement would take those verses as a unit. I think that
is why they. .

Yes. They are a unit but there's a progress of thought. The
progress of seeing the miracles and then thinking, One who could do
these wonderful works, we should not have thought(about him) as
we did=MRx1= i.e. that he could not help himself. But we see
the reason for it now: He was crucified to bear our sins.

QQueston: Granting that God is sovereign as to who receives
healing or not, I still willalways believe that it was through
the atonement.

Well, this is true that as a result of Christ's atonement
there is the answer to all of the problems of life. The Christian
meets all his problems through Christ's atonement. But whether in
a particular case God chooses to heal us, or whether he chooses
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in that particular case to let us glorify him by enduring the

suffering that is up the Lord to decide. Wehave no right to

demand healing. We have a right to pray for it if it is His will.

Paul had a thorn in the flesh. He prayed three times for the

Lord to take it away. The Lord did not.

Comment: Paul said he left Trophimus sick in iletus.

Yes. So we have in v. 5 the atonement. Vicarious suffer

ing clearly expressed in V. 5, and expressed many times in the

rest of the ch. We have at least 8 or 10 cases in the rest of

the ch. of specific statemets of vicatious atonement. There is

no place in the OT where there are as many references to vicarious

atonement as there are in this ch. from this point on. It refers

to it over and over.

Verse 6 continues their recognition of the true situation.

"We all like sheep have gone astray; each of us has turned to his

own way, and the Lord has laid on Him the iniquity of us all."

There's the atonement expressed again. Twice in v.5, and again
in v.6.

Then in vv.7-t9 we have a statement of the perfect servant's

silent submission. Vv.7-9 describe how he submitted himself to

dealth for our sakes. "He was oppressed and afflicted, yet he

did not open his mouth.H e was led like a lamb to bhe slaughter
and like a sheep before his shearers is silent, so he opened
not his mouth." The beginning of v. 8 is rather difficult. He
was taken from prison and from judgment(KJV). The word is not
a common word for pirson. It can be used for something that is
held in tightly--oppression, and from that it is easy to get the
idea of prison, but the word is never used to mean a prison. It
is not a bad guess but I'm quite sure it is an incorrect guess.
In this cas "oppression" and "judgment" together express one
thought. By an oppressive judgment; by a judgment that was not
proper, just or legal.

I knew a lawyer who had a talk he used to give on the trial
of Jesus, and pointed out how many illegal things there were in
connection with it. It was at night. He was taken off and brought
tp a different body. Pilate said, I see no faultin him. He was
going to release him. But he gave in to the cry of the mob and
permitted him to be crucified. It was an oppressive judgment,
not a fair trial atall..

The next thing in the verse also has some disagreement on.
"Who can..." KJV says, "Who shall declare his generationV' NIV:
'' :m ;7eak of his descendants?" The word "generation" is
not exactly equivalent to descendants but it isciose enough that
it certainly is a possible interpretation. Along with the rest
of the ch. it seems a very reasonable one. There are those who
wish to take it in quite a different way. RSV says,"A sfor his
generation, who considered that..." Instead of "who shall con
sider his generation?" The idea seems in the context to be, Here
is this one who seemed like such a wonderful teacher and such an
influential person and then he was cut off at a fairly young age.



Isaiah Lecture # 11 Nov. 24, 1980 page 6

He was cut off and what result is there from him? Will he have
any descendants? Will he have any continuation of his teaching?
Will there be any effect upon the world? Who can declare any
succession, anygeneration resulting from what He did?

Now that is a possible interpretation of the phrase. I
think much better than "as for his generation who woul say that
he was cut off?" I think a much better interpretation than that
other which you find in some translations which is a footnote in
NIV ad as another possibility. Especially as we find further
down in v. 10 where it says "he will see his seed." NIV, "He will
see hisoffspring and pxopio prolongue his days."

Who will proclaim his generation? But we see the result that
actually he was raised from the dead. Actually his kingdom con
tinues. Actually there were multitudes who were born again through
what he had done, through successive ages. So he sees the con
tinuing result of what he did.

Who can speak of his descendants, for he was cut off out
of the land of the living, for the transgression of my people he
was stricked.

Then v. 9 is one you rarely see translated accurately. It
is very strange because when it is looked at very carefully, I
believe that the translation is quite simple, quite clear. But
it-- I don't know who it was at an early time who translated it
"he made his grave with the wicked. " There's no "made" in the
verse at all. The Heb. "he gave". Who gave? You can look in the
context to see who is described as having given. It hardly describes
"him" that he gave his grave. It hardly refers to that. But in
most languages other than English, there is a very common form
of language which we'd call impersonal.

In German you don't say, I am cold. You say, It is cold,
to me." There's an impersonal use of the third singular. Quite
common. In our language we are more apt to express it by a plura 1
form. Who are the "they"? Just anybody. The people on the side.
They assigned, or it was assigned. An absolutely accurate trans
lation is "his grave was assigned." Or "he was assigned a grave."
That is absolutely accurate, not directly literal. Directly
literal would be "one gave," "One assigned a grave to him," and
then "the wicked"--there's no "the" at all. The word is a simple
plural form with no article at all. He was assigned a grave with
wicked men. When a man was crucified the expectation would be
that the three of them would be thrown into a common grave. That
was the common way in which crimnal who were crucified that their
bodies were treated.

He was assigned a grave with the wicked. That was the normal
expectLori. rany hold that you must have an exact parallelism.
In Heb. parallelism is very common. You express a thought and
then express it again in similar lagguage. But there are a great
many poetic passages that instead of having a parallelism have
a possibility going beyond the first phrase. So you don't have
to have a parallelism. Those who try to find a parallelism here
say he was assigned a grave with the wicked, and with evil doers.
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In order to get "evil doers" out of the next work, you
have to assume that there have one or two letters been left out.
We won't have time to give you the precise Hebrew here, but
with a slight change in the Hebrew, and a lengthening of the
word which is ordinarily translated "the wich" though there is
no "the" in the original, you can get "doers-of evil." But all
the MSS agree in w saying "with a rich man." There is no "the"
and it is singular, as compared to the plural "the wicked."

He was assigned a grave with wicked men, and(or but)--the
conjunction is veryoften translated but-- was with a rich man
in his death. The modernists translations say "evil doers." They
say he was assigned a grave . . . with evil doers in his death."
All the MSS say "with a rich man." But when the Dead Sea Scrolls
were found, somebody said, Here is evidence that it should be
"with evil doers" because the word for "rich" has an erasure at
the end of it. But Prof. Millar Burrows of Yale in his discussion
of the Isaiah Scrolls said it is interesting to note that there
is a letter erased at the end of the word rich, but there is no
space in there as if it were "doers of evil." But he said, the
omission, the fact a letter is erased is very easily explained.
Because he said the scribe copied "with wicked men"(plu.) and
then with "rich" he put the plu. ending on, and then looking back
to what he was copying from he saw there was no plural ending, so
he simply erased. it.

All the MSS have the. singulac: "He was assigrid a grave with
wicked men, but he was with a rich man in his death." That is a
most remarkable prediction and precise of what exactly happened
to Christ when he was crucified. Otherwise there is no sense to
it at all. Why was it a sign of his exaltation that he was put
in a rich man's tomb? No! Was it a sign of humiliation to be put
in a rich man's tomb? Did it increase the efficacy of his atone
ment? no!

It is a little incidental evidence that this one who was
crucified is the one predicted in Isa. 53. It is a remarkable
evidence of the accuracy of the Heb. MSS, that all our MSS most
which come from the 10th cent. A.D. and were copied and recopied
and recopied, and our earliest copies are (aside from the Dead
Sea Scrolls) are from the 10th cent. A.D. they all have a rich
man--with a rich man.

Then the word "in his death" is plural, which is very
strange. In his deaths. Is there the idea he is dying on behalf
of all of us? Why should it be plural? It is a problem for which
I've never heard a satisfactory answer, but there are tcose who
say "in his death" could be a form for "high places." A high place
could mean tombs. So some say, "with a rich man, his tombl. Well
the strange thingis that the Jewish translation made by Prof.
Margolis of Yale U.--no of Dropsie here in Phila., Prof. Margolis
translates this, "with a rich man, his tomb." Margolis is a Jew.
It's the Jewish Publication Society translation. "With a rich man,
his tomb." Well, that makes it even more explicit than with a
rich man in his death. There is a slight difficulty in both cases
and I think it is quite clear what the general meaning of the
passage is. An exact description of what happened in his case.
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Of course we can see a reason in the plan of God why he
should be put in a rich man's tomb. It was God's will that Joseph
of Armethea should come, ask for his body and should bury it in
a tomb. That was God's will, because if he was si ply thrown in
an unmarked grave along with others there would not be as clear
evidence of the resurrection as when he was put alone into a fine
tomb which had not been used by anyone else, and then the stone
is rolled away from the door of the tomb and He appears to the
disciples.

So it was part of God's plan to give us clear evidence of
the fact of the resureection. This verse is a most wonderful pre
diction of exactly what happened in the case of Christ. Why on
earth so many, including the NIV, should say "the wicked? " and
"the rich" when there's no "the" in either case. Wicked is
definitely plural; rich is definitely singular and it exactly
fits with the NT fulfillment. I can't understand why they don't
just translate it literally, and you have the fact of exactly what
happened.

Then the text says in KJV, "because he had done no violence."
NASB, RSV say "although he had doneno violence." Actually it is
a word sthat simply means "upon". "Upon his having done no violence."
The "upon", you could suggest it means "because" and it is used
in quite a few cases in the OT to mean "because". But all the
recent translations render it "although". There are only two cases
including this one where it has ever been suggested it means
"although" and both of them are quite questionable. Literally it
is "upon". I don't seewhy if-he-'was put in a rich man's grave
"although" he had done no violence!?

I don't see how that seems to make sense. But "because" seems
to makeperfect sense there and it is the more likely meaning of
the word."Because he had done no violence, nor was any deceit in
his mouth." Joseph of Arimathea recognized his wonderful character
and buried him in his tomb,not allowing him to be treated as you
would expect one who was crucified as a malefactor.

Question: Could not the "although" be an answer to both v.8
and v. 9 with the idea he was taken away by oppression and judgment
and was crucified and was buried although . . . All this happened
even though he was .

Probably that was in the mind of the translatorsof the NIV,
and of the NASB. Personally it does not seem so likely to me be
ause in between those statements it says "and with a rich man in
his death". For that reason I think the other is better and the
linguistic evidence for the other is a little stronger, but not
sufficient to say the "although" is wrong. I would say either of
them is possible but I think "because" is better.

From vv. 10-12 we have the fulfillment of God's purpose
described. "Yet it was the Lord's will to crush him, and to cause
him to suffer." It was God's will. It was not an accident. It
was not that he just could not help himself. God gave his only
begotten Son. God the Father sent the Son to be the Saviour of the
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world. It was God's will to crush him and cause him to suffer.
When his sbol shall make an offering öor sin, he shall see his
seed and prolongue his days.

There is the prediction there will be continuing results
of what he has done on for many centuries afterwards, and there
is the statement he will actually prolongue his days. He was
raised from the dead. He lives. A very definite prediction of
the resurrection.

And the will of the Lord will prosper in his hands. After the
suffering ofhis soul he will see of the travail of his soul and
shall be satisfied. After the suffering of his soul he will be
satisfied. y the knowledge of Him,(by his kknowledge)--the
genitive in English is someti"es objective, sometimes subjective.
"By what you know," or "by what isknown about him." In the con
text we would surely that it "by what is known about him." Of
course his omniscience enters into all he does.

"By the knowledge of him my righteous servant will justify
many". This is the last reference to the servant in the book
of Isaiah. We've had all these references to the servant of the
Lord. My servant--what he's going to do. This is the lat reference
to the servant. After this we have the servants of the Lord. We
have the plural form, but we do not have the singular any more.
This ch. finishes the description of the atoning work of the
servant. Then we have the followers of the servant of the Lord
who are his servants in later chs.

Question: Is there any warrant for taking that by his
knowledge should be personal knowledge2 I've heard some people say,
the Hebrew says this and the Greek--it's a personal knowledge and
not just an intellectural knowledge?

Well, that would be a matter of interpretation. All it says
is "the knowledge." That's all it says, but of course we can say
that just to know the simply facts is insufficient; we should know
him as Saviour. We certainly can say that but we can't prove it
from the passage.

"By the knowledge of him my righteous servant shall justify
many and he will bear their iniquities. Therefore I will give him
a portion wmong the great." Satan is the prince of this world, We
read in the NT the whole world lies in the evil one. Satan has
taken over this world as a result of man's sin. There never has
been a perfect society; there never has been a town in which
everyone was saved. There never has been any sizeable group that
all were living in accordance with the will of Christ.

Satan is the prince of this world now. He holds in his hands
now many who must suffer eternally for their sins. But "I will
give him a portion with the great, and he will divide the spoil
with the strong." Satan cannot hold those who receive Christ as
Saviour. He will have a portion; he will have a division of the
spoil. Many will be saved through him; but it does not promise that
all will he saved.
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Much of what Satan has, of his spoils, will be taken away
from him and taken away because Satan's power has been destroyed
in principle by what Jesus did on the cross.

He poured out his soul unto death and was numbered with the
transgressors and bare the sin of many. Three more statements of
the vicarious suffering of Christ. We have many of them in this
ch. A remarkable ch. But why is it that in practically every
translation they translate the last four parts of this verse as
parallel. Because any translator would certainly know that the first
three of them have the perfect tense, and the last of them has
the imperfect tense. Which is ordinarily tendered as future in
our translation, from the Hebrew. So literally it says, He will
divide spoils with the strong because he poured out his soul unto
death; he was numbered with the transgressors, he bare the sin of
many,and he will make intercession for the transgressors.

Question: You say that that verse where it says He will divide
a portion with the strong" that that is Satan? Refer to Satan?

Yes, it refers to Satan. He holds the world in his hand, but
Christ takes away from him many of those whom he has.

Question: How do the Jews take the last part of Isa. 53?

They say it's a description of Israel's suffering which is
in some way propitiatory for the world. But it's pretty hard to
work it out in detail that way! That's whatthey now say, but in
the first 1000 years they recognized it was about Messiah.

Question: The next to the last phrase in v. l2."kxxshl
xxx== Yet he himself bore" should that be past or future2 The

way you just translated it, he himself bore the sin of many and
will make intercession for the transgressors.

Yes, that shouldbe past. The perfect tense.

Question: The bore is perfect, but the make intercession is
imperfect

He made intercession. Yes, that is imperfect. Of course some
may say, He bore the sin of many, then at that time he went on to
make intercession for the transgressors. You can say that, but it
uld seem there is more reason than that for having the perfect in
three clauses in a row and then switch to imperfect. And the natural
simple explanation would be, this is what he has done, and this is
what the is going to do. We find it clearly taught in the NT.That he
not only died for our sins, that he not only died and was raised
from the dead for our sins; he not only went back to heaven to sit
on the right hand of God but he continues to make intercession for
our sins and we have him our intercessor at the right hand of God.

If you take this strictly literally you have a prediction of
the intercessory work of Christ. I don't know why none of the trans
lations that I know bring out the fact that there is a marcked
marked change of tense.
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Question: What bearing does v.15 have on the whole extent of
the atonement? My servant will justify the many and bear their
iniquities. Any point to make on that.

Well he bears the iniquities of all those who believe on
his name. The death of Christ is sufficient for all, efficient
for those who receive him. Efficient for those for whom God
knew from all eternity were the ones who would be saved through
Christ. But it is sufficient for all.

Question: I have another question but can't remember what
it was.

Save it until next time.

Question: Would you qo over v. 11 again. Verse 11 and v. 12?
Change from the servant to Satan?

No. The servant in v. 11, the righteous servant will justify
many. He will bear their iniquities. What's the result of this
Therefore I will give him(the servant) a portion with the great.
The strongman whom the NT speaks of. When someone binds the strong
man and takes away his goods. Jesus binds the power of Satan by
his death on the cross. Satan has power over all who have sinned
--they deserve dternal punishment for their sin, but Jesus bare
their sins o the cross and this destroys the power of Satan to
hold them. Therefore he is to have a poex portion among the
great. He will divide a spoil with the great. Satan cannot hold
all who have sinned. Because many of them will receive Christ and
be saved.

Question: Isn't the idea of dividing spoil in the OT usually
refer to dividing among the conqueroring ones?

Yes, usually is, but would not have to be. You could divide
it among the conqueroing ones, or you could divide it in siezinc
it from the conquror. Though the other would be more common. Both
are possible. Yes.

Question: I rernrn ber my question. Do you still feel this is
about the Messiah?

It's hard to speak about how all have interepretedit, because
there was a long period there when we don't have any evidence as to
how any particular group of Jews interpreted this. But we do have
in say the 3rd Christian century, or the 4th, whenever the Targum
was written down they took this as being about Messiah. Behold my
servant, the Messiah! We know that. And we have no evidence of any
other view among them until about 1050 when Rashi, a famous Jewish
commentator advanced the theory that it is describing the suffering
of Israel, rather than the suffering of Messiah. Since that time
Chrsttians using it for Jewish evangelization among those who
are strongly opposing these efforts, there is a the attempt to
interpret this first half as being of a leper because they don't
know any way to relate that particularlyto Christ; the second half
as being Israel suffering in some way for the good of the world.

QQstion: Just two more questions. First how would the bejnaa leper fit with the passage?
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I don't know.
Question: They don't even try to make it fit?

I haven't read a lot of different efforts on it. The best
Jewish scholars I think simply ignore it but some of these who
are active in opposing evangelization efforts have written
tracts on it trying to explain it to Jews who are faced with it
by Christian missionaries.

The next ch. begins with a very intteresting verse. Sing
0 barren woman who never bore a child. Break into song, shout
for joy you who never labored, because more are the childrenof
the desolate woman than of her who has a husband says the Lord."
What does that describe as following the death of Christ? As
following his atonment. Who is being spoken to here?

Certainly it is not talking to two women. Figurative --
it stands for something. They arefigurative. for something. There
is the woman who is barren and never bore a child. There is the
woman spoken of as her who has a xx husband. The OT sometimes
speaks of Israel as the wife of Jehovah, and speaks of his good
ness to them, to her. We know rever born a child, we know
there were many in Israel who were veryloyal loyal to the Lord
and many whom he used in a very wonderful way, many who were
brought into the kingdom of God from Israel. We know that.

So Israel certainly is not the woman who never bore a child!
But she may be considered as the one who has a husband, the one
whom the Lord hms is the hubband of. Through Israel, as Paul
points out in Rorn. 9-12, many blessings came into the world through
Israel. Through them God provided the knowledge of himself through
the ages. Through him many came to glory. We have the great
account in Heb. 11. The great blessings that Israel brought. But
here we are told of blessings that come to one who had not
borne children.

Well, we'll have to stop there. I don't think any of you
will be here Friday to turn in papers, so I suggest that you
simply review for next time. Look at the next couple chapters
and see what you can make of them.
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Col.2:2l, "Touch not, taste not, handle not." There have
been parades which have carried this banndr with these words.
Temperance parades! Recently someone sent me a copy of a hymn
out of some hymnbook which I did not happen to be familiar with
which was based on these words. "Touch not, taste not, handle
not!" I believe that temperance, in fact total abstenance from
that which is harmful is certainly the proper attitude for the
Christian to take. But for one to support these words in support
of it, is utterly misuing Scripture. The verse before, "Where
fore if ye be dead with Christ from the rudiments of the world,
why as though living in the world are ye subject to ordinances:
touch not, taste not handle not. Which all are to perish with
the using.

If you read the v. before or the v. after it is very clear
that this is not a good v. to teach total abstenance. Yet it has
been used much for that purpose.

Now we turn back to Isaiah, and look at ch. 54:2. We find
it reads" Enlarge the place of thy tent and let them stretch forth
the curtains of thy habitation. Spare not, lengthen thy cords and
strengthen thy stakes." Nearly 200 years ago in England there was
a man who made his living by fixing shoes who also preached a good
bit and who also had a marvellous gift for languages, named Wm.
Carey. Wm. Carey preached a great sermon on this text: Enlarge the
place of thy tent, let them stretch for the the curtians of thy
habitation, spare not, strengthen thy cords and lengthen
lengthen they cords and strengthen thy stakes " ." he said that
the Christians of England should send people to preach the Gospel
way over to India. He preached a great sermp,n..'Paop1e were so in
terested in his sermon tat they were ready to give rroney for the
pu,oè °But he could rot find anyone who would go.

Someone said, If you're so heped on this, why don't you go
yourself? And he said, I will. He went to India and began the great
modern missionary movement. Soon other groupbgan sending
missionareis. Carey began one of the greatest missionary works................
that'erhas been done. Was that missionary bk founded upon
taking a verse out of context? Was it founded upon taking a verse
and drLng from it something that is not in the verse? Or did
Wm Carey properly understand this verse? I think that is a rather
important question. I think it is extremely "important that we do
not take the Bible simply as a collection of statements that-can---
be taken out of context and can be made tc rnari anything that the
words could mean by themselves without the context. ..I think tht--'
is important.

I think it's important to interpret in the light of the context.
So I believe it is a rather important q:çretion whether Wm Carey was
right or wrong in his interpretation. Well, in order to make a
judgment on that as in the case of the Colosians, we have to look
at the context. So we find that the verse immediately before it
--I'll read from NIV though I have before me three other versions,
but I'll read from NIV. (I don't think the version makes any differ
ence as far as I know.
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"Sing, 0 barren woman, you who never bore a child; burst into
song, shout for joy, you who were never in labor; because more
are the children of the desolate woman than of her who has a
husband, say the Lord. Enlarge the place of your tent,
stretch your tent curtains wide, do not hold back; lengthen
your cords, strengthen your stakes.'

Now c have to ask the question, Who is addressed in this
verse? To whom is he talking. In order to find that out we have
to ask two questions, What are the exact words of the text? What
do they mean? Is there a possibility of our misinterpreting
some of them? And equally important, I believe is, What is the
context? You look at the context and you find that this immedia
tely succeede ch. 53. We cannot, of course, jump to the con
clusthon that because it follows ch. 53, therefore it belongs
to it. Perhaps the Archbishop was right in making a ch. division
here. Perhaps those today who take the ch. divisions almost as
if they were inspired, are right in thinking that ch. 53 ends
a subject, and a new subject begins. Certainly a new paragraph
begins. Certainly he did not put his ch. divisions in the wrong
place here.

It is pretty difficult to read straight through ch.53-54
without saying this is the right place for a ch. division. But
is it the place for a major division where we go over to a
different subject? Is that it, or does it follow immediately
the khxox thought after ch. 53? Well we can't--- we keep in
mind that as a possibility. Then we look at this verse and we
find in it there seem to be two people addressed. "Sing, 0
barren woman, you who never bore a child..." Now that "never"
is a little strong. "You who have not borne a child," is just
as true a translation.

"Never" is a possibility, but it could conceivable mean
"not for a long time." So we can't build too much on the word
never. You who either did not or never have borne a child,
burst into song, shout for joy, you who were never in labor;
because more are the children of the desolate woman than of
her who has a husband, says the Lord.

The natural interpretation of it 5 tht we have two
different women. One of them has not borne a child. Perhaps
that could be understood(as NIV has) "never." At least she
has not for a long time. The other one is spoken of as "her
Who has a husband."

There are interpreters who say--in fact, I believe all
of the more liberal type interpreters they all without exception
would say that this verse describes Israel entirely. That the
comparrison of two women is a comparrison between Israel in the
exile, and Israel after the exile. And that Israel in the exile
did not bear children though she had borne many of them before,
and Israel after the exile a women who bears still more than before.
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She is going to go back to her land and be very prosperous.
That is the interpretation which I believe all liberal commen
taries, and a believe a considerable number of the conservative
commentaries take.

That does seem a hit forced--to take the two women as being
one woman, at two different times. Yet I do not say that is im
possible. It surely is a possibility worthy of consideration.
What does it mean? "You who never bore a child" . . "more are
the children of the desolate woman."? You could take it as mean
ing: You'll have more people, more children. But the woman is
certainly a figurative term here for a nation or for a group.
Certainly it's not describing one individual.

Therefore we are justified in thinking it is most likely
that the "bearing a child" is also somewhat figurative. It may
refer to the nation producing those who were great servants of
the Lord who accomplished much for Him. Well, you certainly could
not say that Israel has never borne a child in that sense! Be
cause we think of Noses; we think of David; we think of all the
great leaders of God's people who were produced by Israel before
the exile. Israel certainly had borne children in that sense
then.




But during the exile Israel has not been barren in this
sense. We have prophets who came during the exile. Certainly
Daniel was one of the very greatest. Certainly Daniel was pro
duced by Israel--a great spiritual leader. And there were others
during the exile. So to say that Israel was barren during the
exile and has produced many great godly leaders before, is not
a good comparrison. If you speak of it as spiritual benefits
certainly= Israel before the exile has produced many great
spiritual benefits. There have been times when the nation has
been very loyal to the Lord. It has in many ways produced much
that could be spoken of as having borne a child.

If you take the "never" as being "not", maybe during the
exile theydid not produce much in this regard, and yet that
hardly seems likely. Look at Daniel. Look at Nehemiah. I'm
not thinking now of the but of the influence these
and others had. But there may be much less in that regard.
That might be a possibility.

But the thing that to me clinches it is the last part:
"More are the children of the desolate woman than of her that
has a husband." Now if "her who has a husband" is Israel before
the exile, which I think it certainly must be (because the Bible
uses the figure of Israel as the bride of the Lord)--I think it
certainly must he that she is the one who has a husband.
Well, who is the "desolate woman?" Well, Israel during the time
of the exile when she seems to be forsaken. If that's the corn
parrison, then we would have to say that they produced more
during the exile than before. Because if Israel was a married
woman before the eiile, she certainly was equaliy so after the
return. So to say that Israel after the return produces more
of great leaders, and more of spiritual blessing than Israel during
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the exile, cannot be properly said by saying more are the child
ren of the desolate woman thanof her who has a husband. It would
be rather the one who has come back to her husband in corn
parrison with her before.

So it seems to me that we really ought to agree with the
Apostle Paul that this is a comparrison between Israel and some
thing else, some other group. Israel according to the flesh and
something else. We have, already in our study this semester seen
how in Isa. 42 it describes the servant of the Lord as bringing
light to the Gentiles. We have seen the same note in Isa. 49.
We have seen the same note at the beginning of ch. 53.
So it seems to me that it is proper to take it that thought
the great individuals who are great ones in the kingdom of God,
are to be mourned over who are produced by the one who was for
merely desolate than the one whom God used so greatly during the
centuries preceeding the coming of Christ.

This fits right in with its following ch. 53 which describes
the atonement of Christ. So it seems to me that is the only
reasonable way to take v. 2. I mean v. 1. If you take v. 1 in that
way, then v. 2 is saying to these who belive in Him: "Enlarge the
place of your tent, stretch your tent curtains wide,
lengthen your cords, strengthen your stakes." And Wm Carey was
using this v. in exact accordance with what, it means. It is a
great missionary verse.

I said I agreed with the Apostle Paul. The Apostle Paul in
Rom. 9 quotes other vv. frorriOT passages that are about equally
clear with this as showing the turning to the Genti'es. In :Gal.
he quotes this v. in--a slightly different sense and yet I believe
it fits right with the interpretation of some other vv.(similar
vv.)from Isaiah and elsewhere in R-om. 9.

Are you saying that
Question: xzxxt desolate one in v. 1 is referring

to the one who is described in v. 10 of ch. 53

I am saying that the desolate one here is referring to
the nations outside of Israel which receive the message of
salvation including the kings who say, Who would have believed
what wehave heard? That is the desolate here.. Yes?

Question: I understood. Paul as using this passage in Gal.
as speaking of the barren woman as being the Jerusalem that is
free, the-- in otherwords.theideaf Sarah, and therefore being
the Israelite nation. While the woman with a husband was a(the)
bondwoman. I was woniering....is that

He is making the comparrison of that., to the situation where
now people from Israel and from other nations are believing in
Christ and producing moreof spiitua1.vale in the world than
those who are continuing this tradition from before whom God has
greatly used before. So Isay it is not exactly like the way he
uses other verses in Ram. 9, but it is related to it. It has a
definite relation o it. qhe other vv. that he quotes in Rorn. 9
are not 7 - , as this is (7)
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Question: In vv.5-6---

We are not to that yet . . . Oh, but I think that per
haps does clarify it. Look at vv.5-6 where he says, Your maker
is your husband. The Lord Almighty is His Name--the Holy One of
Israel is your 1' e he is referring to One who has
a husband.

Question: Is he talking to Israel?
Yes, he's talking to Israel. So to say that Israel is the

barren one, the desolate one, the one who has produced practically
nothing before, would not fit with v. 1. In v. 1 the desolate
one is the Gentiles who seem outside the pale, those who seem to
have no relation to God, though this can't be taken in the
absolute sense, but almost absolute because God kept alive the
memory of God simply through Israel through all those centuries

but now after Calvary he caused that the Word be sent out
throughout all the world. And the wne who was desolate is now
the one who has more children than Israel has. Yes?

Question: Verses 5-6 he gets to . . . (?)
Yes, vv.5-6 gets to another subject.

QQuestion: The Lord will caal you . . like a wife deserted(?)
Then the desolate one would be Israel?

Yes, you could think of Israel as desolate during the exile,
though it would not be quite ( ? )




? ) but Israel after
wards====the comparrison == he compares the desolate one---she
is no longer desolate. More are the children of the desolate. You
could say the desolate woman did not produce during the exile, but
if she was a married wife before she certainly was a married wife
after. But in the next few vv. there is no doubt that he turns his
attention back to Israel. Verses 1-3 are speaking of taking the
Gospel to the Gentiles. ifit is carrying the message to the world.

Then in vv.4-l0 he looks specifically at Israel. In these
vv. he speaks of one who seems to be a widow woman. One who has
the shame of tier youth. One who had seemed to be a widow, as a
wife deserted, and distressed in spirit-- a wife who married young,
only to be rejected. Verse 7 says,"For a brief moment I abandoned
you." That refers to Israel in the exile. "For a brief moment I
abandoned you." He had not abandoned the Gentiles for a brief
moment, except for an occasional one they had been outside the
pale during the OT time. There were occasional ones who received
the message of the Lord.

But Israel was the instrument through which God brought His
truth and mostly just to the people of Israel before the exile.
Then Israel seemed to be a widow woman, a wife of youth who was
rejected. For a brief moment I abandoned you, but with deep com
passion I will bring you back. In a surge of anger I hid my face
from you for a moment, but with everlasting kindness I will have
compassion on you, says the Lord your Redeemer." So in vv.4-10 he
describes God's blessing to Israel. Our whole xk section from
ch.40-56 has dealt with two things: It has dealt with Israel in
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exile. God is comforting them and saying I'm going to bring you
back but saying the reason you went into exile was on account of
your sin. There is hardly a rebuke, direct rebuke in this whole
section. Just occasionally for 2 or 3 vv., and then he immediately
returns to blessing. The whole section is a section of comfort,
and in that regard it is different from that of almost any other
part of Isaiah or of the prophetic books in general which have
the great emphasis on rebuke for sin.

Here sin is brought in incidentally to remind the suffering
people of the reason they are suffering--it is on account of
their sin, rather than as a directk rebuke for sin. It is nearly
all comfort. They are sure Godhas not rejected his people. As Paul
said: Has God cast off his people whom he foreknew? Assuredly not!
He has not cast off His people. But the kexm turning to the Gentile
is, I believe, specifically predicted in vv. 1-3(as following
Isa. 53).

Then we go on with the great blessing to Israel following the
exile. Of course continuing on because he said that he would never
forsake them, though the mountains be shaken and the hills be
removed, yet my unfailing love for you will not be shaken nor my
covenant of peace be removed, says the Lord, who has compassion
on you."

The clock is moving rather fas . I wish we could take a
ouple more hours on this point, but I think we'll have to move
right along unless there is something I don't make clear.I wish
we could take a couple of hours discussing. Yes?

QQuestion: The last part of v.9. How are we to understand
that when it says, "so now I have sworn not to be angry with
you, never to rebuke you agiin." Hdw does that fit?

I think there certainly is a hyperbole. I don't think we
can escape that. There is an hyperbole. But he is saying that
his mercy is going to be everlasting and he has a continuing
blessing for the ones who seemed to be a widow, seemed to be for
saken, but now he is bringing her back and he has permanent
lasting blessings for her. I think we have to take it that way.

Verses 11-12 are still speaking of Israel, but they do refer
to all the followers of God. We speak of the Gentiles, then we
speak of Israel, and here we are referring to all the followers
of God. "0 afflicted city, lashed by storms and not comforted, I
will build you with stones of turquoise, your foundations with
sapphires. I will make . . . all your walls of precious stones."
Those vv. I believe express the blessing that is perhaps in the
first instance referring to Israel, but that all believers
certainly have a right to take to themselves. That God has a
blessed purpose in the life of all those who are truly his.

We can I believe take that thought in it, but not exclusively
But then from vv.13-l7, the rest of it is clearly speaking I
believe of all believers, of all the followers of the Lord, whether
Jew or Gentile. He started with referring to the Gentiles, then
went on to speak of Israel, now he's speaking of the whole body
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of believers, of those whom God has predestined to be His
people to all eternity. We'll start with v. 13, "All your
sons will be taught by the Lord, and great will be your
children's peace." I think v. 14 should be started "tyranny
will be far from you" rather than where it does. But there he
is speaking of God's teaching of His people, and establishing
them in righteousness.

V.14, "Tyranny will be far from you; you will have nothing
to fear. Terror will be far removed; it willnot come near you."
We certainly have to take that as to quite an extent figurative,
as to God's enabling us no matter what the external circum
stances are, tthfind our peace in Him. Because certainly Israel
has had a terrible time with terror and tyranny and so has the
church, so have all believers during this peciod. But God gives
us peace in the beart. I think that is important in this verse.

Question: Would it be possible to take these passages as
extending to the millennial kingdom? A description of that?

Oh, yes. I think it looks forward to that very definitely.
Of course, ,. 15 particularly, "If anyone does attack you, it
will not be my doing; whoever attacks you ii* ii- -:
That is perhaps probably point to the end of the millennial king
dom. Then vv.16-17, at least the first half of v. 17 stress what
Paul stresses in Rom. 9 where he tells what kkki what a strange
thing that the Gentiles have become more numerous k in the
people of God, than the number of the Jews who have accepted
Christ and been born agains through him. Yet all through the
ages in every generation, there have been Jews who have come to
the Lord, and many of whom have become real leaders in the
Christian church--all through the ages.

But Paul says, Who are you to answer against God? God's
sovereign will is best. He works all things out in accordance
with His wonderful plan, and we have that stressed in vv.16-17.
"See, it is I who created the blacksmith who fans the coals into
flame and forges a weapon fit for its work. And-it is..I who
have created the destroye to work havoc ...." Go'd.is.'ontrolling'
all things,-,"No" weapon'fOged against- you will prevail, and

refute' every tongue that accuses you. This is the
heritage of the servants of the Lord, and this is their vindi
cation from me." All the modern translations say, "vindication"
there.

But KJV says "their righteousness if from me," 'and I believe
in this case the KJV is definitely right. The word is "righteous
ness." Nowthe word can be used in a context where"-somebody's
righteousness has been attacked and they have been vindicated..
So vindication is possible as a meaning of the word', but I
don't think it's the primary meaning at all. I believe he's...........
here speaking of the fact that it's the rig.hteousns that God
imputes to to us through Christ, that comes from Him to all who.--
believe on His Name. _0"
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So I believe ch. 54 follows ch. 53, that is 52:12-53 show
ing God's great work of atonement fxo for sin through Christ, the
great victory over Satan. The victory in principle over Satan. A
victory which will eventually be carried into full realization.
Ch. 53 describes that tremendous work which is the answer to the
problem of the exile. We started with the exile in this long
passge, from ch. 40. Exle is the present difficulty, but the
cause of the exile is sin, and if the sin problem is not taken
care of there are bound to be more exiles inevitably. If sin
isthe primary problem, and that is solved in 52:13 to the end
of ch. 53, it is solved in principle by the great act of God
through Christ, and in 53 we have five or six clear statements
of substitionary atonement of His bearing our sins.

Then ch. 54 describes the outreach of that to all the nations
and also its relationship to Israel and God's continuing working
through Israel, and the last part of it refers to all the people
of God. "Their righteousness is fromx me." It's a very strong
word here in the Hebrew "from me." "From with me" literally. The
righteousness was imputed righteousness which God gives us on
the basis of what Christ did for us on Calvary and which he
gave to many Israelites during OT times on the basis of what
Jesus would do at Calvary.

So ch. 55 is certainly again in the right place. The ch.
division is in the right place. But it is not a great division
of subject. It is again a minor division of subject. Ch. 55 is
still following the ch. 53. It is continuing to show the out
working of what Jesus did on ealvary. Th. S one of the greatest
Gospel indications--- invitations to be found anywhere in the
whole Schripture, that is ch. 55.

Ch. 55 is on the basis of what Christ did in ch. 53. "Come
all you who are thirsty, come to the waters; you who have no
money, come, buy and eat. Come buy wine and milk without money
and without cost." Eat what is good, and your soul will delight
itself in fatness. Give ear, and come to mea, hear that your
soul may live." Here is an invthtation to come. Nothing is re
quired, simply come and receive it. How could God give an in
vitation like that? Ax

A certain evangelist who was speaking to a group. It was
a group of miners. He was speaking and there was a miner there
who could not understand. He said, You mean that God simply
offers me eternal life? That there is nothing I have to do to
receive it? That all I have to do is just take it? How could
that be? How could anything so tremendous as eternal life be
simply given with no expense The evangelist tried hard to
make it clear to him. Finally the miner gave an illustration
which the evangelist decided was the best he'd ever heard for
it. This miner was accustomed to working deep in a coal mine.
He would go down deep into the coal mine and work there, and
at the end of the day he'd come to a little skip down there
nearly a mile deep which had heavy chains which pulled it up
to the top. He'd just sit in it. When he and the other miners
would sit in the skip, then somebody would pull something that
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would ring a bell up above and the skip would be pulled up. They
would come up to the top. He said, I dontt have to do anything
to get up out of that deep hold. All I have to do is to get in
the skip and sit there. But it costs the company an awful lot
to put in that whole apparatus and pull me up.

Here is an invitation in oh. 55 which is absolutely in
conceiah1e apart from its relation to ch. 53 which it follows.
God has paid a tremendous price to make it possible for this.
He gave His only-begotten Son. He gave the greatest cost, the
greatest expense, the greatest sacrifice of anyone when he gave
His only begotten on so that it is possible merely to receive
what ==the results of what Jesus has done! The salvation is tre
mendously expensive, but the expense is paid by God, not by any
one of us. All we have to do is simply receive what he gives us.

So we have oh. 53 describing the tremendous work that God
does through Christ at Calvary. We have oh. 54 showing the out
reach and outworking of this tremendous work as it goes out to
all the nations of the world, and he continues his mercy to
Israel--His mercy which He says in the OT repeatedly is ever
lasting, never to stop. But with the united people of God in
cluding Israel and those from other nations, God continues his
blessing. The righteousness is from Him. It is the imputed
righteousness of Christ, and now we have the specific personal
invitation to all to come without money and without price.

Why do you spend your labor trying to get what you can never
possibly earn! Simply rest in the finished work of Christ, and
receive what He has offered you. It costs him a tremendous amount,
but it costs you nothing. You simply receive His marvellous
blessing through Christ.

And so we have this marvellous invitation here, which
occupies most of the chapter. In the end it describes the great
blessings which are to come, the blessings in the heart and the
blessings the earth is to receive as the curse is removed from
the earth. Instead of the thornbush will grow the pine tree,
and instead of briers the myrtle will grow." The curse is removed
from the earth. "This will be for the Lord's renown for an
everlasting sign, which will not be destroyed."

In vv.8-9 he says, For my thoughts are not your thoughts,
neither are your ways my ways, declares the Lord. As the heavens
are higher than the earth, so are my ways higher than your ways, and
my thoucihts than your thouohts". I was once asked to speak to
a group of students at a state college. They were studying in
their class a book on Western Civilization. This book showed the
various stages in the thought of western civilization, and it
oho'ed how the Second Isah believed in a God who was so far
away that he was not at all interested in individuals on this
earth, for the Second Isaiah said, For my thoughts are not your
thoughts, neither aremy ways your ways; for as the heavens are
higher than the earth, so are my ways higher than your ways and
my thoughts than your thoughts" Of course I showed them that the
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professor had taken the verse quite out of context, and I don't
think he would be quite so stupid as to himself do that, but he was
(I think) resting it on secondary sources, the way somebody else
would take it out of context. Because you just read the previous
verse and it says, Let the wicked forsake his way and the unright
eous man his thoughts, and let him turn to the Lord and he will
have mercy upon him. And to our God for he will freely pardon."

The whole context is God's definite interest in people on this
earth and his doing so much for them. But in this book which the
students were forced to memorize ang and to learn to understand
western civilization, they learned how Isaiah taught that God was
so remote from the world he wasn't even interested in.

It's another instance of how easy it is to take a verse out of
context, and get an entirely false idea from it. We have in v. 3
"Give ear and come to me, hear. me that your soul may live. I will
make an everlasting covenant with you, my unfailing Kindnesses
promised to David. See, I have made him a witness to the peoples,
a leader and commander of the peoples. Surely you will summon nations
youknow not, and nations that do not know you will hasten to you, be
causd of the Lord you God, the Holy One of Israel."

It ties it right in with God's promises to David's greater Son.
He will summons people from all nations to come and believe in
Christ and eventually He will be given complete control over this
entire world. He ends up with the assurance that as the rain and
snow come down from heaven and do not return to it without watering
the eart amd alomg ot bid amd f;pirosj. sp tjat ot ueo;ds seed
for thesower and bread for the eater, so is my word that goes out
from my mouth: It will notKk return to me empty, but will accomplish
what I desire and achieve the purpose for which I sent it."

So God gives assurance that His word will accomplish in accordance
with His plan, and His plan is that all may come to relief who will
simply receive what Jesus did at Calvary.

The beginning of ch. 56 is I think in the wrong place. I think
its' definitely in the wrong place. All through ch. 55 we have this
==we have been using the second person. All you who are thirsty
come! Do this! Do that! See this; receive that! It is in the second
person. The second person continues in the next two vv. of the
next chapter. Also the next ch. from v. 3 on for many vv. has one
definite idea which is not contained in the first two.

Now the first two are a little different from what preceded, but
not a great deal. I believe they belong--- there might be a very
minor paragraph at the beginning of ch. 56, but there is a m"
a one after verse 2. Verses 1, 2 continue God's work to those who
can come to him. "This is what the Lord says, Maintain justice, and do
what is right, for my salvation is close at hand and my righteous
ness will soon be revealed." Definitely continuing the same idea as
in ch. 55. "Blessed is the man who does this, the man who holds
it fast, who keeps the Sabbath without desecrating it, and keeps
his hand from doing any evil."
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The one who is saved is not saved because of what he has

done. He cannot earn salvation, but if he truly has recvied God's
wonderful Gift you will see it in his life. He will carry out
God's law. He will see in the results of the way
continues. He will keep his hand from doing evil as he is
gradually changed in his character as God wishes all of us to do.

That is to say justification is an instantaneous thing. But
sanctification continues for a very long time. And we are gradually
made over into the imgge of Christ. If one is truly born again
you can see the fruits in his life. You can't always be too quick
in making such a decision because one man as far as his Christian
character is concerned may seem xy much inferior to some
individuals who repudiate the Scripture, and yet who seem to have
a far finer character. But the question is, Where did they start?

God gives us salvation instantaneously, but He takes us where
we are. He does not completely sanctify us immediately. He takes
us where we are and He gradually impreves us as we keep our
eyes on Him and study His Word. So the question is-not where we
are but in what direction we're moving. The one who is truly saved
is trying to grow in grace. He is looking to God to give him
deliverance over all the particular problems that come tohim.

NW we've had mostly blessings from ch. 40 on. Very different
from most sections of Isaiah. Very different from most sections
of the prophetic books. Ch. 40 on is mostly blessing. You ooidx
could not find over 40 verses in the whole section (perhaps not
over 20) that are really rebuke! It is blessing to those who are
suffering. It is showing how they will be saved from the exile,
how they will be rescued. But more particularly how you can be
saved from the sin that causes exiles and causes all the misersy
of life. This b1esng which has been completely===this message
f blessing which has been completely in recent chs.
without a bit of rebuke in it, continues in ch. 56 until you get
to v. " At v. 9 you have a complete change.

Verse 9 on is a strong rebuke of sin which continues into ch.
4(?) (57). So I would say that at 56:9 there is one of the major
divisions of the book of Isaiah. We are looking this year at
Isaiah's book of comfort and it ends in 55:8, so we will not look
at v. 9 "on. It really should be part of ch. 57. There is no
reason for a ch. division at the beginning of ch. 57. It continues
right straight on where we've had two or three verses of rebuke
in earlier cbs. in this section, at the end of this ch. there
are always blessings at the beginning of the
next chapter.

Here the passage of rebuke is a very long passage beginning at
v. 9. An entirely different section. So our work for this semester
ends with verse Bof ch. 56. In vv. 3-8 we have one thought. You
could say everything that is said in vv. 3-8 in about one or two
sentences repeated over and over. It is one of the great themes
in connection with the atonement of Christ. It is the absolute
lack of discrirnation in the xkx in the results of the
work that Christ is doing. In OT times in order to keep alive L1c

memory of the knowledge of the true God in the midst of a world
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that turned its back on him and wanted to deny him altogether,
and worship all kinds of idols and false ideas. In the face
of that situation, God confined His revetion mostly to Israel,
and to keep that revelation pure there were sharp lines drwwn

that God ordered between Israel and other nations in the
time before the coming of Christ. Even during Christ's earthly
ministry he said he came to the lostsheep of the house of
Israel. And while he predicted the going out of the message to
all the world, he did not eigx engage in that at all prior to
the crucifixion.

But after that he then made it gradually clear to this
disciples that now the word is to go out to all the world. So
he says in v. 3, "Let no foreigner who has joined himself to
the Lord say, The Lord will surely exclude me from his people.
And let not any eunuch complain, I am only a dry tree. For this
is what the Lord says, To the eunuchs who keep my Sabbaths, who
choose what pleases me and hold fast to my covenant-- to them
I will give within my temple and its walls a memorial and a
name better than sons and daughters . . .11

The whole thought of this section is: God will make
His house a house of prayer for all people. The Soveteign Lord
declares he who gathers the exiles of Israel, I will gather
still others to them beides those already gathered."

So we have from ch. 4Oto 56 the results of the atonement
of Christ laid out, presecribed and predicted. The results in the
outgoing of the gospel to all the world, beginning with ch. 54:1,
2. Then the declaration that His mercy to Israel is not finished
but it continues (vv.l-3 I should say), in vv.4 on his mercy
continues to Israel. Then in the last part of the ch. his mercy
and blessing extend to all who are true followers of His. And the
statement of the prophet at the very end that of His sovereignty
and of His plan will certainly be carried out as He desires for
His wonderful purpose. And in ch. 55 the marvellous invitation to
receive the results of the atonement wasxk1i without money
and without price. The wonderful offer of salvation through 56:2.
The wonderful offer which is based upon the righteousness of
Christ imputed to us--the results of the atonement. Then in
"vv.3-8 the fact that there is no distinction between Jew and
Gentile but that all are free to come. All can receive the bless
ing.




The thought that begins ch. 54 here ends the whole section
that there's no distinction within the body of Christ. The wall
of partition is broken down(as Paul said). That completes this
wonderful section. I've tried to bring out--it begins with exile,
with a specific situation and goes on to look forward to Christ's
coming and way beyond and shows gradually that the problem of sin
is the vital question that must be dealt with. That all physical
properity and everything of that kind is secondary to the sin problem.
How God deals with the sin problem and we can find peace in God
whatever happens knowing His will is best and He is directing and
controlling. It is open for the rid to come.We are to lengthen
our cords, strengthen our stakes & carry out the message. That con
cludes our discussion of this part of Isaiah.
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Isaiah Course 1980

Lecture #1 9/8/80

1 General arrangement
chs.36-40 narrative rather than prophetic

2 Unity of Isaiah settled by NT
Isa. 40 ff deals with people 150 years after time of Isaiah
Divisions in the book

3 Five purposes of the course
5 40:1, 3; 42:1-2, 6-7; 43:5,14; 49:6 Predictions of the Saviour
6 53 Jewish attempts to evade its Messianic meaning
7 39:5 *ssyria constantly mentioned before ch. 39; Babylon after ch. 39
8 Predictions of deliverance from Babylonian exile

42:24; 43:5, 14; 44:28-45:1
Isaiah names Cyrus 150 yrs. inadvance

9 46:1; 51:17; 52:12
Two great themes: deliverance from exile and deliverance from sin

10 Regarding narrative, prediction and prophecy
11 Suggestions for studying the prophetic books

Lecture #2 9/15/80

1 Various possibilities in the interpretation of words
Symphony arrangement

2 40-56 book of comfort answering emotional needs of the godly both in Isaiah's
day as well as l50 years hence.

3 40:1-2, 3-5
"All mankind shall see . . . Is this exaggeration?

4 Intvo. fits with either exile or coming of Christ
c 40:3
5 40:9 Evangelize Zion or Zion evangèliing
6 40:10 Comfort in God's might
7 40:13-15
8 40:l6f Theme of idolatry
9 Sweeping changes now little remembered: Kaiser, Czar, Lenin

40:18
10 Every v. in ch. 40 can be fitted into the idea of the exile
11 Skeptical of "one interpretation" idea. Sometimes two interpr. are equally possible

Question re double fulfillment
40:3 in relation to John the Baptist

Lecture #3 9/22/80

1 Augustine's four senses for every verse
Prefer "one meaning" to saying "one interpretation"

2 Not always sure of the interpretation. If meaning is clear there can be
only one valid interpretation
Rebuke only a small part;.not characteristic of the passageas a whole

I Overture idea does not mean double fulfillment
4 40:5-8 Cod's power vv.l8-20 idolatry
5 41 Main action begins with call to judgment

41:2 Not describing Abraham
Specific prediction re Cyrus



Isaiah Course 1980

Isaiah Lecture #3 (cont'dJ

6 41:5, 8
7 41:9-10, 14 "worm Jacob" not rebuke but comfort
8 41:17 cf. Ps. 42 lacking material needs

41:18
9 refers to greater material bèissings God will bestow.

Powerlessness of idols
EVidence of fulfilèed prophecy 44:28; 45:1

10 "called upon my name" refers, to Cyrus.' edict for Jews to return home from Babylon
to Jerusalem and. thus he called, on His Name 40:2$$

11 ch. 40f had real significance for godly people in Isaiah's time
The people whom Cyrus conqpered in the north

12 Why Cyrus went on his conquering-campaign
12 Most extra-Biblical predictions are trnao framed as to be tru no'.

matter what happened.

Isaiah Lecture #4 9/29/80 ,

1 Literal, and figurativeusè of language i.e. Israel
2 "servant" 4.:9 ". "
3 On' Israel being God's servant ' : .

41:25 Cyrus's coming. .
42:1 Servant will bring justice to the nations

4 Israel is God's servant greatly injured by sin
42:1 picture of Israel as she is azxx to become , not as she is

5 42:7 picture of what Israel will do, nCtas she id now.'
Atlantic, Charter supposed to guarantee freedom from fear and from hunger

Situation in Germany after World. War II .
6 Fact that Israel is to being justice to the nations does not mean all the nation

will do this.
42:2, 3 , .- . . .

7 Not a picture of the nation but speaks of an individaul out of the nation, who
represents the nation and performs the worn for which the nation was called
into being

8 42:5 Prof., Sagin's TV series "Cosmos"
"who stretched out" -- idea. of. expanding universe
"a covenant to the people"

. . .

10q 42:6, 8, 10, 14
11 42:19-24 '

Isaiah Lecture # 5 10/6/80

1 Hiues of the Bible i.e. with numbers. Figuring Out hidden meaning of various words
Or saying that Egypt is always. a. symbol of oppression and suffering

2 Position and content of Isa.4Off. , It's autl3orship
'

3 Now have 40 different IsaiaI writers ' .
.

.
',

.'
Principle thought: What does this mean to the exiles?
Testimony of the NT to Isaiah's authorship

4 Duty of citizens to vote ' . . '
5 Passages that deal with Cyrtje to be noted,

Israel td be preserved because is God's servant. His servant, is not whole-nation
ch .42 what work of 'Bervnt is to be . .



Isaiah Course 1980

Isaiah Lecture 5(cont'd) 10/6/80

6 Cn His bringing justice tc the nations No justice today
On the dishonesty of saying you believe the Bible and then
twisting it tc same sometth.ing utterly contrary to what it says

7 Isa 2:3 gave earlier glimpse of God's bringing justice to earth

Isa 11:4 another picture of earth when justice is established
8 Napoleon's innovations re freezing being zero, not 32 F
971. How will this universal justice and peace be established?

Isa 42:6
10 Isa 42:10 the former things have taken place

Isa 42:4 He was not disheartened on the cross, tho filled with
pain and misery

ii Meaning of 'till' not necessarily indicate a stop
Meaning of millennium and pretrib rapture

The former things and the new things

Isaiah Lecture 6 10/13/84

1 Testing proceedure
Importance. of comfort following rebuke

2 Problem of sin: the cause of the exile
People. in misery need to understand God's power

God's power to predict
3 41:2 Conquest of Cyrus (Some ascribe this to Abrham incorrectly)
4 41:8 YQu are Israel my servant

Hitler's mistreatment of the Jews pcemded risery for the
German people

l:k Importance of Cyrus in understanding Grd's purpose
5 42:l-g What the Servant is to accomplish

47:l8 How can Israel fulfill the work of the servant?

42:21 It pleased the Lord to make his law great and glorious
6 41:18-25 great section of rebuke

Violence in the street then and now
7 43:1 sharp change. from rebuke to blessing (between chs 42 and 43)

43:3 wonderful assurance Meaning of Egypt, Cush, Sz Seba
8 43:5 and S The Nations who worship idols

9 Frederick the Great and his court chaplin
k3:10,14,16-1.7

10 43:18-21
ii 43:18 Forget the former things? Doesn't the past matter?'

On rhetorical cuestthrkns Not take by itself alone
43:27 Your firstifather Who is He?

Rebuke in ch 43 followed by blessing in ch 44

44:24-28 All the 'who's'







Isaiah Course 1980

Isaiah Lecture 7 10/27/sO

I Is 14056 hss less rebuke than any other section of the prophetic
books of equal length
Deliverance from exile will, accomplish nothing
L41:2_3 goes way beyond Abraham

2 42:3 After conquering Babylon, Cyrus went on to conquer Gush and Seba
44:28 àhigh point Reference toCyrus 150 years before his time

3 44:27 figurative statement KJV 'rivers'
Prediction concerning Cyrus

* 46:11; 48:14-15
47:5

5 In ch. 43 the first really direct rhjke of Israel
Idolatry cured thró he exile Now strongly monotheistic

6 Liberty magazine in 1939 astrologer article
ch48:9, -14, .20

7 49:3 Who is speaking?
49:4 Speaking in fri.aration and anguish
49:5 suggestion of the virgin birth TheLoadd Servant Individualized

8 49:S-12
9 49:1.2 the land of inim and China

the servant's work extends in two directions
1.0 Reference to China by naming that part the part you came to

first cf. The Alaman in Germany
ii The Siene, the Aswan

Exaltation of the servant stressed

Isaiah Lecture 8 11/3/sO

1 ch 49 The individuali2ation of the servant
is frustration (v 4)

2 The individual who represents the nation
ghrist's character

49:3 formed me from the womb to be his servant.
implicit ref to virgin birth

49:l come from north and west
3 NIV note 'or Syene',.that is Aswap

Subtle influence of unbelief on conservative students earning doctor's
49:1.2 'region of Sinim'
Why modern scholars rule out reference to China here and make it
Sian in southern Egypt since 'the world of OT didn't include China'

6 43:15 Who is the I that has spoken? note v 16
7 48:16

Relationship of persons of the. trinity
46:1.4 Zion's complaint

9 5C:l Ch. division begins with v .5 instead of v
1.0 50:6 50:11-12 those who refuse truth C Sagan's Cosmos series
11 52:11-12



Isaiah Course 1930

Isaiah Lecture 9 11/13/34

1 53:1-3 belong with ch 49
-4 the tongue of the, learned i e. the one who has been instructed

53:5-f Christ's voluntary sufferings
.5C:9 compare his efldless life with the lives of those attacking him

3 50:11 Peril of trusting in own wisdom
51 Poem of reassurance
51:4

4 .51:9 Raha refers here to Egypt
51:15 Last great stress on the idea of God's creative power
51:13 *Astronomers theory of the the universe

'Who stretched out the heavens'
Scientists today believe in an expanding universe

S participle used
6 5:7ffstrong echo of ch 43

52:11-12 relation to return under Cyru8
7 Unfortunate chapter division between ch 52 nd 53

Isaiah 52:13 he will act wisely
difficulties in making good translation

9 as many who were appalled at him
U) Isa 52:14 'just as
11 so shall he sprinkle many nations

Isaiah Lecture 13 ll/l7/J

1 Isa 53 the. divine heart of the CT
Ambiguities in language statements

3 Object after the verb--a peculiar development of English
In Heb you are often. left undertain what is obj and 'ht 3ubj

4 Summary statemefit given at the beginning of the section
Isa 53 shows how the preceeding passages are fit together
Words between languages do not exactly correspond cf German/English

5 Disdvantages of using the German-English dictionary
Asking for the bill in a German restarunt

Isa 52:13-14 'astonied' not'astonished' Means 'appauled, shocked'
7 'Just as so' Heb chen

'sprinkle many nations'
RSV translation

9 The Hebçws and crucifixion
1) 'sprinkte many nations' 'kings will shut their mouths'
11 Is 53:1 'Who would have believed what he-rd' cf Gen l:7(Derf )

So trans by NEB also
53:2 1e had no'.beauty or majesty to attract us(the kings)

Nothing that- would attract kings aclaim
U' 'root out of dry ground'

Josephus' statement concerning Jsus
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Isaiah Course 1980

Isaiah Lecture 11 11/24180

1. Targum of Is. 52:13 take it as referring to suffering Messiah
Taken by today's Jews to be a description of a leper -first half of ch. 53

2 Use of "stricken" in Mideaval Hebrew
Hiding the face not necessarily apply to leprosy

Taken to refer to Israel today -- second half of ih. 53.
3 3:4 description of Jesus' healing ministry rather than of healing in atonement
4 The healing is spiritual
5 No right to demand healing

53:6-9 Servants silent submission
Lawyer's talk on the illegality of Jesus' trial
Who shall declare his generation

6 53:9 made his grave with the wicked. Impersonal use of 3rd sing.
7 modernists make "rich man" evil doers

"deaths" is plural -"his tomb" (Margolis)
8 wonderful prediction. "Wicked" plu; "rich "sing."

"because he had done no violence" better than "although ..."
53:10-12 no a-cident

9 Prediction of the resurrection
53:11 last ref. to the servant in book of Isaiah

Is the knowledge specifically personal knowledge?
Satan as the Prince of this world has taken over this world

10 53:12 "made intercession" is imperf. -- a prediction of his intercessory work
11 Answering questions about dividing the spoil

Is. 53 accepted by Jews as Messianic until about 1050 when Rashi advanced
the theory it referred to suffering Israel rather than Messiah

12 54:1 Israel is not the woman who never bore a child but is the one
who had the Lord as her husband. Blessings have come to one who
had not borne children.

Isaiah Lecture 12 12/1/80

1 Col. 2:21 as a temperance text!
Is. 54:2 Win Carey&s text. Was he right or wrong by context?
"You who have not borne a child" could mean "never" or "not for long time"

Israel before and after the exile some say--same woman at diff. times
3 "bearing the child" is figurative lang.

her who has a husband is Israel
4 the desolate woman is the Gentiles

Paul's use in Rom. 9 and Gal.4
5 54:5-6 talking to Israel as the barren one would not fit v. 1. The

desolate one is the Gentiles.
54:1-3 speaks of taking the Gospel to the Gentiles

6 54:4-10 looks specifically at Israel as the widow woman
54:9 certainly hyperbole. His mercy will be everlasting
54:11-12 still speaking of Israel
54:13-17 all the followers of the Lord, Jew and Gentile

7 54:14 figurative v15 looks forward to the millenium
54:16-17 "righteousness"(KJV) rather than "vindication" best here

8 "from with me " literally
ch.55 has right ch. division. Still follows ch. 53.

Evangelist and the miner's little skip costly to the company, not to the miner
ch. 55:8-9 Student's class book on Western Civilization; second Isaiah stuff wrong

10 ch. 56 ch. division in wrong place
11 Sections that are rebuke and sections that are blessing noted

56:3
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